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ATJTHOR’S PREFACE. 

-HE Vedanta tcciuircs no introduction from me. 
Vhen Hinduism was nearly driven out from India, 
H.en the great sage Sankatacharjya appeared before 
he public as the defender of Hinduism and with 
•he help of this Ycdantic system of philosophy drove 
the Buddhist faith out from India ; he wa.i a staunch 
supporter of the Vedanta. Amorig all tie differ- 
ent systems of philosophies prevalent m Ina.£i, the 
Vedanta may be described as the best, and among 
d! the difteccnt books on the Vedanta, Panchadasut 
hn not only be described as the best but it i» the 
jiSence.of the Vedanta. 

I I 

This treatise is entitled Pancbadashi because 
It contains fifteen chapters. The wise author 
deals Tn the first five chapters of this book with 
jdiscritninations about Truth, Elem«its, Duality, 
[the five vestures which ore ensheathing the Soul, 
|and Great eayings. In the next five chapters he 

i leals with the Great Soul as compared to a pamt- 
ng. Satiety, Concentratioa of the mind. Life as com- 
pJired to a drama, and about the Individual consoious- 
DCS3, and also he esplains them fully. Finally, in 
last five chapters he deals with pleasure derived 
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PREFACE 


from Yosa after knowing tlie Soul— tbo Unity 
of God, fftex attaining knowledge, and from the 

“‘“Crthorelinning thU treatise c^lains so 

.1 i. 1 iv,nf nnp can follow dearly from the 
Ittahmei^t the True Knowledge up to Salvation- 
end understand them thoroughly. It also vividly 
desotiVs how a mau can attain the True Knowledge 
arii S'alvation after knowing about the unreality 
of this tVorld. From the beginning to the end one 
can find nothing but the highest display of knowledge 


For the benefit of those who ore unable to un-^ 
derstand Sanskrit I have translated Panohadashi 
iioro the original. If any one in any way can better 
himself after reading this translated treatise, I shall 

then think that my labour has been amply and justly 

reworded. , . 

• In conclusion, I beg to add, that it is almost 
• possible, while translating, to keep the meaning 
^Lt as wad a® dove a good style of English. I 
® e and shall feel obliged and grateful to any on». 
who point® out any mistake that I might have com- 
mitted. 



CHAPTER I 

l)ISCEI5^I^ATIO^ ABOUT TeCTH 

Before commencmg the folio, ving pblosophicel 
treotise, I bow to the Lotos feet of my religious ore 
ceptor, SMnlarananda. being eogmzaiit that no 
distinction exists bet, reen him and the Groat Soul 
the d, speller of illusion ,rhich is the source of pnde’ 

kingdom 

2 Now I am going to describe, after payinu 
my homage to the said religious preceptor, how a maf 
can derive Knowledge from this false woTd 

3 Evcrythmg is destroyed m the eo„ , 
time Sound, Touch, Eigure,^ Taste anrt o 

the signs of Space, Atr. Tire. Water and E„rth 
peotively Though each of tu ™ 

from the other, ^yet the 000:,::^ br,if r‘ 
understand the presence of the ab„ ^ 
different elements, 13 but one theref '"“honed 
that there caanot be mre thaTlr 

4 . As. in the awakened state 7 
,ve see are different from one another^yef, ‘'“" 8 ^ 
them all by one and the same conscmns 
in the dreaming state it « th- 

«'= same Xheugh 

7 
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apparently no difference existe between our awakened 
and dreaming states, yet the only diference we per- 
ceive between them is, that in dreaming state the 
things we perceive vanish with the end of the dream, 
blit in the awakened state it is not so, yet the con- 
sciousness in our dreaming or awakened state is 
me and the same. 

5. Immediately a man awakened from sleep, 
thmla,that he was unconscious of everything during 
sleep, this sense may be defined as Smaran ('xa'') 
because, in conscious state, everything, we think of, 
cannot be seen by our eyes, also witliout the previous 
knowledge of a thing, we cannot think of it. The 
idea of one’s being unconscious, of the existence of 
things, during sleep, is an admitted truth, and with- 
out consciousness we cannot perceive it either, there* 

f ore, we are bound to admit theexisteuceof conscious- 
ness in sleep. 

6. Though the things are different from one 
another, either in oar awakened or sleeping state, 
yet out consciousness is always the same in the 
above-mentioned two stages ; likewise, our conscious- 
ness during the sleeping state is different from that 
of the unconscious state, but according to different 
circumstances, sometimes it becomes identical with 

( consciousness. In the same way whether in dream- 
ing, awakened or in sleeping state our consclousncfs 
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IS the same. . The consciousness of one day cannot 
be different from that of another dav. 

7. Months, years, etc., may pass on, yet our 
consciousness remains the same, it cannot be varied 
at all. 


8. The above-mentioned self luminous onlyl 
consciousness, is our Soul, and a source of great plea- 
sure, even, after sufiering a great deal, one may con- 1 
demnhis Soul, yet, we cannot say, tliat it is not the 
source of pleasure, because, nobody even lilies un- 
happiness or death, but. on the contrary, everyone is 
desirous of long hfoand happiness, therefore, we must 
admit that, it is the source of pleasure and happiness 
0. The pleasure we derive fioni sons, fnends' 
etc,. IS for self, because, if it was not for self, then no 
difierence would have existed between relations and 
outsiders, but our self-pleasure is more than the plea 
sure we evmce for onr sons and relations, because 
wo may be separated from them, but we cannot se-| 
parate ou, selves from our Soul, therefore, we con 
dedime that it is the source of extreme pleaLre 
lu. In the above-mentioned wav it I,., i, 

has already been ~ 

still I shall trj- ,0 prove it again 
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11. It has already. been proved that ourSoul 
is a seat of pleasure, now the question is, if w"® 
feel this pleasure. If we cannot feel it, we cauno 
love mip Soul, because, we cannot love a thing unless 
we see its beauty, again, if we feel it still we cannot 
define our Soul to bo the seat of pleasure, because, 
when we enjoy pleasure wc never search for the cause 
of it, therefore, how can we attribute pleasure to it t 
When wo enjoj’ Heavenly’ pleasure then we cannot 
wish for the pleasure derived from property, tljore- 
fore, OUT pleasure of Soul cannot ho foreign, though 
we can fool its pleasure still it is almost imperceptible, 
so, it is the source of great pleasure. 

12. As, when a certain number of boys reciting 
aloud a verso, together, sometimp-s the voice of one 
individual boy can be distinguished from tlio rest, 
thougli the distinction is very vogue, therefore, wc 
can derme it ns being “ audible ” and " inaudible ” 
at tho fvimo time, likewise, owing to many b.irriers 

I tlie pleasure derived from the Soul can be defined ns 
being * felt ' and ‘ not felt * at theKnme time. 

13. Our attribution of falsity and non-existence 
to a tiling, which is ever-present a»id true is known as 
ProtifnnJhaK- likewise, our enjoyment of 

property and the thought of property hinders u-* 
from the feeling of pleasure tlcrivM from the Soul, 
anti also cauv*s us to think it unreal and non*exia- 
, tent. We can define this as /Ve/i’^Jrtn'f^ol here, i: 
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hinders us Ironi fecbng the pleasure dcr.ved from 
the Soul 

14 As, the \oiee of m-iny bo}S reciting a rerse 
together huvdcrs us from Ucarmg the \oice of one 
particular boy, hheuise, the phenomenal emanation 
la the cause of pce\enting us from eniO}ing pleasure 
denred from our Soul 

15 Entity, principle of activity and ignoiancc 

ID minute state, which are a reflection of the Great 
Soul, mav be defined as ProlrUi and this 

Prolriii can be dirided into two portions tis — 
phenomenal emanation and illusion 

1C The consciousness which is reflected on the 
phenomenal emanation, and being guided by it, is 
known as Istiar ($’5 ^) — ic the creative power of 
God 

17 That consciousuess reflected on the pheno 
menal emanation, and being guided by it, is known 
as life, and this life, according to the different condi 
tjons is known as man, horse, dogs, etc The abo\e 
mentioned phenomenal emanation is known as the 
casual frame, and the life evistmg m connection 
with this casual body is termed the Intelligence 
18 According to the wish of the Great Soul 
from this phenomenal emanation, the whole of this 
uniN erse is produced for the en^o^ ment oi the anunal 
kingdom 
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10. From the five elements, our five Bonscs are 
produced, from spaee the sense of hearing is derived, 
from air, tlmt of touch, from fire, tlmt of vision, from 
water, that of taste, and lastly from earth that of 
smell. 

20. Our mental qualities can be divided into 
two parts, thought and mtcUigcncc ; that wlilch is the 
cause of doubt, may be defined as thought, and that 
which finally determines certainty, may be termed as 
the Intelligence. 

21. From the above-mentioned five elements 
five of our organs of sense arc produced, viz , : — from 
space the organ of speech is produced, from air, that 
of touch, from fire, that of locomotion, from water 
that of evacuation, and from earth that of genera- 
tion. 

22. From the above-mentioned five elements our 
Pran or the vital air is produced, according to its 
different actions, it is known by the follo\viiig five 
different names, viz.:^Pran, Afan, Saman, UdyaiXy 
and Bi/ann, the air which flows through our nose is 
called Pran, that which flows through the anus is 
called Apan, that which digests out food is called 
Saman, the air existing in the throat is called Udyan, 
and that which exists all over the body is Icnown as 
Byann. 

23. The five organs of perception, the five organs 
of actions, the five vital airs, thought and intelligence* 
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the combination of the above-named seventeen or- 
gans, constitute our casual frame, which may be also 
defined, as the subtile body. 

24. The intelligence derived from the phenome- 
nal emanation, which is existing in connection with 
entity and the existence of that intelligence with our 
subtile body may be defined as Taijas 
and the creative power of this phenomenal emana- 
tion existing in connection with entity which is again 
existing in connection with our subtile body may be 
defined as Hiranmja-Garbha or Pro- 
lific nature, therefore, both in Taijas and 

in Hirannya’Garbha the existence of 

subtile body is the same, but the difference between 
them is that the detached subtile body is tenned 
teijas and the whole of the united subtile body is 
termed Hirannya-Garbka. 

25. The above-mentioned Hirannya-Garbha, 
knows, that no distinction is existing between it and 
the Taijas, therefore, this is called the united, and for 
want of this the Taijas is known as detached. 

26. For the enjoyment of the above-mentioned 
intelligence which is existing in the animals produced 
from the womb, egg, perspiration and vegetable 
matters, etc. God created space, etc. 

27 . Five elements such as space, etc., arc divided 
at first into tvro parts, and each of the above-mention- 
ed two parts into four parts and again deducting half- 
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of tlic abovc*n.imo(l divided p.irts, Imlf of if 
added, to each of those four divided parts, tlicn titifl 
process of combination is known ns /’afic/iami-AViraf* 

28. The Hiranwjii'GaThha which is existing in 
connection with the Gros3bo<1y, i.s known ns llirat 
and ita detached existence — in connwtion 
with Tttijns is known as the world, composed of 
aniinnls, such as Man, Horse, etc. 

29-3t). Ignorant men, etc., for the enjoyment of 
pleasure or sorrow in this world become nddictetl 
to actions, and for their actions they constantly 
incarnate, as, an insect fallen into a deep hole cannot 
enjoy pleasure by coming out from the pit, likewise, 
no man addicted to worldly actions can constantly 
enjoy pleasure. 

31-32. If that above-mentioned insect, tlirougli 
the kindness of a person, is brought out, from the 
pit, then there is no doubt, that, it is saved from 
misery, likewise, if a man is guided by a proper Guru 
and succeeds in knowing the difTerence between the 
five vestures which areensheathing the Soul and the 
Soul, then, there is no doubt that he enjoys everlast- 
ing bliss. 

33. The follo;ving are the five vestures which 
are ensheathing our Soul, ttz. ; — (1) The Vesture 
of Grossbody, (2) The Vesture of the Vital Airs, (3) 
The Sensorial Vesture, (4) The Entional Vesture, 
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(5) and lastly tte Vesture o( Be'ititude As, the 
silkworm suflcts a great deal hy staying in a shell 
made hy itself — likewise, out Soul hemg ensheatbed 
by the above mentioned five vestures, forgets itself 
and becomes addicted to the worldly actions 

34 Tlie Grossbody, which is produced from the 
five elements is known as the Vesture of Grossbody 
The Vital Air which is keeping the above mention 
ed Grossbody alive is known as the Vesture of the 
Vital Aits 

35 The feelings which guide this Grossbody is 
known as the Seasonal Vesture the mtelhgence is 
known as the Rational Vesture 

3B The enjojment which we enjoy is known 
as the Vesture of Beatitude As the Soul is existing 
in connection with the above mentioned five vestures 
therefore, it is known as Tat tat that is 

when the Soul is guided by its Vesture of Grossbody 
It IS known as Grossbody, when it is guided by the 
Vesture of Vital Airs — it is known as Vital Airs, like 
wise, when it is guided by the Sensorial Vesture, 
It 13 know n as Sensonal Vesture, w hen it is guided by 
the Ratiotnl Vesture, it is known as Rational Vesture 
and lastly when it is guided by the Vesture of Beati 
tude — It IS known as the Vesture of Beatitude 

37 Bj the abov e mentioned way, when one 
succeeds m finding out the difierence between the 
^:isi!atheavei-estaKsvebic& are cnshealhiog it, 
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aiul cnimtnntly fivl tbftplmsiirctlprivod from the Soul, 
tl)eu only ony can uiiderstnml the coiniection which 
>s existing hclwcon the (irrat Soul niul the Indivhiiml 
Soul. 

ft!?. In the <lr('ainiii(' state wo forgot even the 
existence ahoul the Vo.Httiro of the ftro-wbody, yet at 
that time, onr Indivithinl Soul reinaiin ron‘«ious of 
even-thiiiK which takes place, thi** U known ns Annoij 
and at that time thotigli onr Soul is existing 
within this Vesture of CJrosshody, still it is hurlwl 
in ohlivinn, this is known as IMlrth (stTpIC^^)* 
With the help of .fuiioy and lictirfh wc enn clearly 
cojnprohend that our Soul is quite difforent from the 
Orossbody. 

39. During the Rlecping state, tliough we forget 
about our subtile body, yet the Soul remains conscious, 
this is also known ns Annofj, likewl.«c,nt that time, 
though our conscious Soul is e.xisting within the sub- 
tile body yet it is buried in oblivion, this is also known 
as lictirek. 

40. Very little dificrcncc e.xists nmong the Ves- 
ture of Vital .Virs, the Sensorial Vesture and the 
national Vesture, and the above-mentioned three 
vestures are a part of the subtile body. 

41. During deep meditation, though the Vesture 
of Beatitude forgets about the existence of the 
casual body, from which it is originated, yet the Soul 
remains conscious of every thing, this is also known 
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as /Innoy Thougl\ tUc feoul is existing j ct the casual 
frame is buried in obbiion, this is also bnoi\n as 
Bcliret 

42 As, from a tree know ii as Mnnja new lea^ es 
spring from tbe stem of tlie oUl ones and thej arc 
q^uite different from the old ones likewise when we 
succeed in separating our Soul {tom the above men 
tionedfiac lesturcs which ate ensheathmg it then 
we can attain True Knorrledge by knowing c\actl) 
what our Soul is and then only we can see that our 
Soul IS a part of the Great Soul 

43 Bj the abo\ e mentioned way the relation 
between the Great Soul ami our Tnduidual Soul can 
be perceived b) us deducting the creative power of 
God which 15 easting m connection with the pheno 
mcnal emanation and sell which is guided by illusion 
At that tune we only perceiie the consciousness of 
our Soul and the Great Soul 

44 The phenomenal emanation in connection 
lYith Ignorance is the cause of the existence of thia 
world and the phenomenal emanation m connection 
with entity is the cause of the creation of this world 
and the creative power of God which is guiding them 
13 known ns Tat 

43 The phenomenal emanation m connection 
with entity which is agam contaminated with worldly 
desires and the powCT of Isvar which is existing m 
connectioii with them is defined as Ticon^ 
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46. The phenomenal emanation which is e::ist- 
ing in connection with ignorance^ 'entity, ‘and entity 
contaminated by worldly desires, are contrary to 
each other, and when one succeeds in freeing himself 
from them, then he can evince the connection be- 
tween our Soul nnd the Great Soul, and enjoy plea- 
sure. 

47. In the sentence, ’ll means 

seen in the past, ctRtf'ol and mean, 

seen at present, therefore, the past and present 
which are in opposition to eacli other must be elimi- 
nated, so it means, the man c’Pi'* 751 only. 

The First part op the Argument to be 

REPUTpO. 

48. Likewise, in the sentence 'SC.'Se ’sifs! the 
word means, the creative power of God which is 
existing in connection with the phenomenal emana- 
tion, and the word implies self existing in con- 
nection with illusion, tlierefore, if we eliminate phe- 
nomenal emanation and illusion which are contrary 
to each other, then it only means the Great all-per- 
vading Supreme Soul. 

49. The existence of the Great Eternal Soul can 

be understood by the sentence Kow 

the question is, the Great Soul whose presence we 
understand by the above-mentioned sentence, 
whether He is attributable or not attributable, if 



PANCHADASHI 


13 


H^attnbutable, then He mnst be a belerodox 
object because, then ,re cannot perceive His all 

tion, that also is impossible, because, we can easily 
attribute many qualities to Hun, therefore o ^ 
.1.0 comes under the category of attribution Jaunot 
be beyond attribution .cannot 

CONCLlslON 

60 The qualities about which vn., 1,„ 
now spoken of, do they imply jo tp, object hauu"'^ 
name, or to the object hating no name " ti 
bution of a name to an object which has 
impossible, bkewise, attnbutmg qualities t”” 
tuth a name, becomes an obS to th ° .“r" 
by reason of its not enablmg the intelleet i 
at the last pomt where it may ston tl, i° 
fallacj IS perceited at the 
argument and at its conclusion ‘ 

niepir::^m:;T„t“r7nd\S^-“- 

in the property, action, class and ° ^ 

object, le , whether property existsT*"” k 
with propertj or without propertv th^ T 
of property to an object wrthOTttrmi r 
able, likewise, attribution of propertv't 
inth property, makes the argnntenf 
therefore, we are bound to aS^t that 

'ne quajn,. 
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o£ an object lies in its appearance, Jt does not alTect 
wbetlicr the object has any name or not. 

52. Our attribution of qualities, etc., to the Great 
Omniscient God and also otir imagination of His 
coinieotion with the deep meditation, is false, it is 
only imagined by onr phenomenal emanation, in 
fact no quality can be attributed to the Great 
Soul. 

53. According to the Vedantic and Logical dis- 
courses, to constantly seek after Him, is known as 
Sra&on {*n?q) also wlien we become convinced of 
the existence of the Great Soul, according to the said 
logical and philosophical discourses, and we con- 
stantly think of Him, this is known as d/a«nn (sR^r)* 

54. With the lielp of the above-mentioned SrO' 
han and ilianeu, when we succeed, in concentrating 
our mind, to the thought of the Great Soul, this is 
known as Nidhidhasan 

55. During the above-mentioned stage the 
thought of ‘ * I am meditating of God and He is my 
only object of meditation” remains, but in com- 
plete mental abstraction, the subject and the object 
vanish and our mind is not perturbed by anything. 

56. During that stage our feelings regarding the 
Great Soul also vanish, at that time we cannot 
feel anything, so we can deduce that our feelings 
become passive, and remain in a passive state. 
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-.7 According to luck, cron during the stage of 
complete abstraction of niln.l, ,he complaisLcc 
of our feelings, is possible ’ 

S8 In the Twenty-Ninth Sloka of the si^tl, ..I. 
ter in Bhagabat Gita. Sreelrmlma has explained To' 

drpina, that during the stage of comnlet„ T 
abstraction our feelings become as*^ calm"'™*“ 

streak of light in a place that IS not disturber b^ 

ta. 

m this life and m the former incar^T“’ 

Stroyed also We attain True Knowledge"' 

00 Because this mental abstraction n 
rams peace m the mind of the saae_T ‘'°”®*'“'tly 
15 defined by the sages as the Cloud ot 

61 IVhen our desires, virtues sin. T 
stroyed by complete mental abstractil'’ 
of all we become aware of the n ’ 

Great Soul, who gradually reveals TmeT 

to US -^^nowledge 

62 As fire burns every thmo 

help of True Knowledge we"’can 

sms, etc destroy 

G3 As light dispels darkness i,i 
tbe help of True Knowledge_we cm With 

from illusion, -which is alirays Icadinn 
actions ® to norldj^ 
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G4. Even a worldly man, who thinks about 
the Great Soul in proper philosophical and logical 
way, cnn save himself from illusion, and enjoy 
Heavenly Bliss. 



CHAPTER II 

DlSOElSiaATION ABOOT ELEMENTS 

P 7= ‘ho rcl,g.ous codes thAt before 

Ae creation of the world, there existed nothing but 
e Great Soul After discussing about thc^Bve 
elements, and by comprehending them, one can 
oradnally understand about the Great Soul 

tb.c Soutid, touch, Bgure taste and smell are 
and earT <■-. -ntcr 

of so'und!';Lr:rat 

a pecuhar hissing sound, and it I neLttr “ 

.cold to the touch, the natural prop rty 'o^^ 
sound, touch and figure itn,eLe.„ ^ ‘ 

noise while burnnio-— is’i^t ,, P““hn>- cracking 

xevealer of itself ,° that „ ° ‘ho 

form and taste, ij mates i 
to the touch. IS transparent! 
likewise the earth has five propertie! 

. sound, form, taste and ameU !t Z ’ -‘ouch, 
sound. 13 hard to the touch, drrL'’t '" 
sweet in taste and smells both bat^ind swTr“''' 
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4. 'Eyes, tongue, cars, etc., these five organs of 
ours being situated in five different parts of our 
grossbody make us feel 'the existence of the above- 
mentioned five elements and their respective nerv'CS, 
which transit the feeling, arc so nlxnute that they 
are hardly perceptible to our naked eye, we know 
of their presence' by their actions, and they are 
transitors of external senses only. 

5. Though the abovementioned organs, are 
transitors of external senses, yet they sometimes, 
transmit our internal sound, etc., to our sensorial 
body, as, when we close our ears, we hcj^r a peculiar 
buzzing noise, when we eat we sometimes get the 
taste of the food in our stomach during eructations, 
also when we close our eyes, we see the internal dark- 
ness, therefore, from the abovementioned facts we 
are enabled to deduce that our external organs also 
feel our internal functions. 

6. Speaking, taking, going, giving up, and 
enjoying are the five different functions of the organs 
of action. Agriculture, trade, etc., are nlso placed 
under the category of the organs of action. 

7. Tongue, hands, feet, anus, the male genera- 
tive organ are the organs of action — the mouth is 
also an organ of action. 

8. Tho five organs -of sense, vis . : — the eyes, 
etc., the five organs of action, rfs. : — feet, etc., arc all 

by our mind, which is situated in the region 
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of our heart ; this mma can be defined as Antalaran 
( This Antalaran is quite independent 

of our external organs, rvhen it performs internal 
unctions, but when it leads our external organs to 
Mtion, then it becomes quite dependent on our ex 
ternal organs ^ 

0 TOen the external organs, perform an action 
according to thegmdanceof our mind, then itcontem 
plates about the merits of the action thus performed 
\e can attribute entity, principle of activity md 

Ignorance to our mind The above-mentioned three 

attribwtiona^cliange our mind. 

10 MTion there is prominence of entity m 
mans mind, then he becomes freed from 
attachments, largo hearted, etc, when th^^^ 
prominence of principle of activity then he 
fond of women, ill-tempered, greedv 
to worldly goods, etc, and lastly when tlie'^'’^'* 
prominence o£ ignorance m ,a man’s mind th 
becomes lacy, always commit, mistakes. „ 

Sleeping, etc of 

11- When theie is prominence o£ entit„ 
man s mind, ho acquires virtue, when there i/ “ 
nencoof principle of actu ity one aeaii.r 
lastly when there is prommenoe of Lom 
neither acquires sm nor virtue He i f 
uselessly Egotism isjgmdmg the ahov^m ! 
organs ot perception and action. ““lioned 
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12. I need not recapitulate again that by our 
five organs, the five elements are perceptible. It 
can be ascertained by logical disconrsc and sliastras. 
The elements also act on out organs of sense. 

. 13. Whatever we can know by our five organs 
of sense, five organs of action, — thought, philoso- 
phical discourse and skastras, can be defined as 
Idang 

14. Before the creation of this universe which 
is known as Idang, only the Great Soul existed. He 
has no form. The great sage Arnni also describes 
about it in the Upanisads, 

15 10. As we can find the difference among 

the tree, its own leaves, flowers and fruit, also, be- 
tween one species of tree from another, though, 
they are trees, likewise, we sec the difference between 
a tree and a stone, because, they are quite different 
obiects- In the same manner we can' distinguish 
between the Great Soul and the false duality, by 
attributing the following adjectives, (^* 1 ^?) Akang 
(<£t^) ^6a, Additiaiuj, to Him.- 

17 Though the Great Soul is present within 
everything, still He has no form, we can neither attri- 
bute name nor form to Him, because He existed be- 
fore the creation of either name or form. 

18. The creation of name and form is known 
as Srishti therefore, before their Srisliti 

their existence is impossible, the form of the Great 
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Soul 13 liU that of the great space, though present 

ererj thing, yet induisible 

19 The Great ommacient, nllperradmg boul 
-everpresent in everything, no object in thl ^ 

can be compared to Him, our attribution^ of 
name and form to Him though impossible, still 
It 13 done for out individual aatisfaction 

20 The Great Soul ,3 the only True object 
anything not pertaining to Him is unreal „e ’ 
say that there is no object m which the Great So„r“ 
not eicistent, therefore, wo can deduce tli^a, 
thing can exist without the presence of Gel 

so the object can neither ejt nor ^^0 an! “ 
and It cannot affect the Great Soul ^ 

21 No^ It has been ascertained a. 
Unity of the Great Soul, some of the ignorant 
worshipper, as Binfd/iisfa aay that, befomTl, 
tion nothing existed there was no real objLV""' 

22 As a drowning man s organs become 

sed with fear likewise those ignora' t n 
sense of conception become paralysed i 
about the only Great Soul whom they 
comprehend ^ ^te Unable to 

23 L 24 The learned philosophers „( r 
criticised and exposed the fallacy of th 
Buddhists, who aspire, to acquire '8norant 
knowledge by worshipping and followin”*'”''*^'’*®! 

and these commentaries have caused a nr ^ ^'^®^®try 

‘'trorm 
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the licarts of the liuddftistSt they, eaniiotnttain trans- 
cendental knowledge by not worshipping the onl) 
Great Soul owing to their inability to conceive Him, 
this is known ns the Askporsho-Yoga 
and they being unable to understand Him arc even 
afraid to worsliip Him. 

25. The Great Sage SankaracJiarya has also 
ascertained, that, those illogical, ignorant Buddhists 
are unablo to concentrate their mind to the Great 
Soul. 

20. The Buddhists who are idointors, owing to 
their ignorance, without going into logical discourse, 
etc., by imagination, prove the non-existence of God. 

27. “ Oh ignorant Buddhisls, worshippers of 

emptiness, you always say that before the creation, 
only Sooniio “Emptiness” existed, 

but the word Soontio means “ non-existence, ^ it also 
means " existence ” then you mean to say that at 
the same time the “ Emptiness ” both existed and 
did not exist, it is an impossibility. 

28. “ We cannot say that Sun is the cause of 
darkness, neither can wo attribute darkness to Jt, 
likewise — Emptiness existed and did exist, at 
the same time — how can you at all say so ? 

29. Oh ignorant Buddhists, the worshippers 
of emptiness, according to the Vedanta, space, etc., 
are all created by the creative power of the Great Soul 
existing in connection with the phenomenal eman- 
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ation,— likewise, the emptiness is created by the 
creative power oi the Great Soul existing in connec- 
tion with the phenomenal emanation, if you admit 
the above mentioned doctrine,— I have nothmg more 
to say-therefore. m that case, you arc bound to 
admit the existence of the Great Soul, before the 
creation. 

30 “ Oh Ignorant Bumists, if you admit that 
the attribution of name, etc , to the Great Soul are 
imagined by our phenomenal emanation, then tell 
me can it be possible to imagine names etc 
of tbe Great Soul The Kalpana (sran) that 13 ’ 
imagination, means illusion, so you mean to attn’ 
bute It to an object which cannot be unagmed even' 
No one has ever perceived an illusion without imamn 
atioii then how can that be apphcable here t ° 

31 “If you admit that according to tl 
Vedantic doctrmc only Salk (ac) existed before 
tion, Sath means existing, existed and existinv^'^Tf 
} oil expound it separately it means existm.» twi * 

if you don’t expound separately then Tt 
a fallacy owing to repetition, therefore von 
admit the existence of Salh before creati 
Ignorant Buddhists, do not say , * I 
people say so ’ because 


32 As, performing an action, speakme 


ate essential to a man’s life, likewise * 

codes have taught the public to believe m 
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tcnce of the reality before the creation, this belief is 
essential and an axiomatic truth. 

33. According to the Vedantic doctrine we can- 
not attribute Time to the Great Soul but the ordinary 
men arc guided by Time, therefore, to convince 
them, the. sages have described about the Great 
Soul in a manner which shows that He is guided 
by Time ; because, they have said so, it does not 
follow that He is guided by Time in the case of 
wise men. 

34. During an argument, commencement and 
its deduction, is possible only in the duality, but 
owing to absence of the duality in the Great Soul, it 
is impossible to frame an a rgument with ft begin- 
ning and conclusion. 

35. Before the creation of this Universe the 
Great Omniscient all-pervading Soul existed. He is 
neither light nor darkness. 

Commencement of the argument to be refuted. 

36. When before the creation, only the real 
object (God) existed, during that time nothing of 
the world down to an atom even existed, because, 
they were created by Him, and Destruction must 
follow Creation, but oh, ignorant Buddhists, how can • 
you conceive the want of the existence of space at 
that time, unless you admit that, you cannot prove ^ 
your unity. 
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37. “Oil Biiddhiats ! Worshippers of Empti- 
ness, as you can conceive space before the creation 
of this world,, etc., though space is a created object 
in the same manner, apace may be destroyed, then 
why does it become impossible to you tt> conceive 
about the existence of the Great Soul before the 
Creation. . 

38. “Oh Buddhists! if you admit that, as 

space is perceptible so there cannot be any objection 
about its existence, then tell me did you ever see 
space without light or darkness 1 As light and dark- 
ness are a part of the univeree therefore, the percep- 
tion of space before the creation is impossible, but 
you have already admitted about the existence of 
space before creation, .so how fallacious your arou- 
menta are, you can well understand. ® 

39. “ If you argue and say that from the he- 
tinning to the end of the Vedanta, nowhere has th 
oerception of the Great Soul been described. I ref 
it„ because, if we remain in a taciturn state w " ° 
bound to feel the existence of the Great Soul ° 
not feel the emptiness at that time, because, veh 
already refuted your imagination of Emptiness ' 

40. “ If yon admit and argue that durina th 

time we do not ieel the ^istence of reality I 
because, He is self-luminous and those who' i ^ 

centrate their minds to Him,^bear witness t ’ 
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41. When we succeed iu concentrating our miiwi 
to the Great Soul then the Great Soul lies latent in 
us, as a mtness to the same, likewise, before the crea* 
tion of this Universe, the Great Soul laid latent as 
a witness to everything. 

42. We have already defined the creative power 
of the Great Soul as plicnoracnal emanation, as by 

burning wc c«aa feel the existence of fire, likewise, by 

perceiving everything wc conceive the existence of 
the phenomenal cinaimtioti, because, nothing can 
exist without it. 

43. the burning power of fire is quite difTer- 
ent from its fonn, likewise, the phenomena! cmann- 
tion is quite separate from the Great Soul, it is 
illogical and fallacious to 8.iy that self is the power 
of self, again, it you admit that power is separate 
from the Great Soul, then explain me, what do you 
understand by it ? 

•U. You cannot say that emptiness is tlic form 
of the Great Soul, because, space is created by Him. 
If you admit that space is diiTen*nt from the Great 
Soul, then you arc bound to admit the existence of 
the phenomenal enmnation. 

•13. Before the creation. tl»e Gre.xl Sonl oxisteil. 
The phenomenal emanation in existing, iK'caiiso the 
(irc.it Soul is existing. 

•10. As the plienonienal emanation is c.-ciiting 
in connection with the Ctrent Soul — yet it is illogical 
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to imagine and attribute tlic Duabty to Him This 
distinction between tbe object and its power and 
the admittance of them separately is never done 
47 Longevit) is not an action of energy, but 
v,ar, agriculture, etc , laborious works are the actions 
of energ) — therefore, the existence of Energj by 
Itself IS impossible — If you say — that as war, etc , 
are the result of energy and by that wo can imagme 
and attribute Duality to the Great Soul, that is, 
also impossible, because the Energy is also created 
by God, so its existence of Energy before Creation 
IS an impossibihty 

48 It IS impossible to saj that the phenomenal 
enianation is the only quabty of the Great Soul as 
the quality of producing pot can only be attributed 
to et Earth 

19 The Gro-it Soul is present m everj thing He 
IS Self Luminous, e\cr Inie, nnd free from even, 
thing The phenomenal emanation is an action of 
the Great Soul * 

00 In the Inst SloKn of the tenth Chapter m 
llhngahal G\tn, Srtkrishna addresses the folio 

to .Irjuna— ■■ OK Ar)U,m < I am co^ ermg the 
Unnerse uitb one portion of mj body only ^ 

01 One portion of the Great Soul covers 
>\holc Um%ctsc, nnd the other portion remains f 
from cry thing, it is *50 -«aid in the rehenr, 

.e °us Codes 
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that one portion of Him creates, etc., and the other 
portion remains free. 

52. The religious codes, though division cannot 
be attributed to the Great Soul, yet, to make the 
ordinary men understand have attributed division 
to the Great Soul. 

53. The phenomenal emanation which is exist- 
ing in connection with the Great Soul performs every 
action of creation, etc. 

54. The first production of the phenomenal 
emanation is space, we can attribute emptiness to 
it, and as the phenomenal emanation is the producer 
of space, hence, space exists only on account of the 
Great Soul. 

56.' Therefore, we can only attribute existence 
to the Great Soul, but we can attribute existence 
and emptiness to space created by tho Great Soul. 

56. We can attribute transhiission of sound to 
space, but we cannot do so to the Great Soul, there- 
fore, He only exists, whereas space which is created 
by Him is a transmitter of sound and exists. 

57. The phenomenal emanation, which is the 
creator of space, also unites it to the Great Soul, 
and though space exists, because, the Great Soul 
exists the different attributions to space are only im- 
agined by phenomenal emanation. 

68. Actually space is an unreal object, but or- 
dinary men and pseudo-lo^cians think, that space 
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a real object, they think so owing to the phenom 
cnal emanation. It is the nature of the phenom 
enal emanation to show things diSercnt to what 
they actxmlly are 


59 The real nature of a thing we can only com- 
prehend by logical discourse , but oiving to illus 

■n e cannot comprehend the teal nature of an b 

60 Space, etc , seem quite different to uZ-i'lf 
we comprehend them with the help of proper Lome!? 
discourse So I request you to think lomcille®^ , 
then let me know whether space, etc , are real 

Gl Space is a separate object from r. 
Soul, because and S 

implj two different meanings W© can 
about the existence of spice by the exist 
we cm feel the existence of air but wc 
the existence of spice hrj 


G2 The Great Soul is the creator a 
the created object, m the abo\e ment *^^^^ ** 
if space IS separated from the Great So 
me do you even now feel incUncd to « ^*1 

bo a real object ’ ^it 

03 If you admit and attribute 
space and as space is different from tl, *y 

therefore, it is a heterodox object ij 
that though it is difTerent from the " ^ v' “ 

IS not a heterodox object, yoa ^ 

because, then it becomes illogical h " 
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04. If you say, lipw- can an object, so easily per- 
ceived, be a heterodox object, therefore, space is not a 
heterodox object, Yon cannot say so logically, 
because, it is the nature of the phenomenal emana- 
tion to make us conceive an unreal object, like a 
real one. 

65. As, a nation is different from an individual 
man, self is different from the Grossbody, etc., can 
be easily ascertained, likewise, we can easily ascer- 
tain the xmreabty of apace after separating it from 
the Creator, the Great Soul. 

68. If you admit that there is difference between 
the Great Soul and space, yet I am not fully convinced 
of same — in that case I do not see any reason why 
you cannot be convinced of the same, 

67. If for want of attention you ore not convinc- 
ed, then you better fix your attention, and if doubt 
is the cause — think logically, I am sure then you 
will be convinced of the falsity of space. 

68. When you are thoroughly convinced about 
the difference between space and the Great Soul, 
then the doubt about the falsity of space cannot re- 
main any longer. 

69. A sage always thinks .about the falsity of 
space, and also he thinks, that the Great ali- 
pervading Soul is the real object and the cause of 
Salvation. 
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^ twomcs surpnsed when he secs 
timuhe Ignorant men arc thinking about the reality 

71 I have already fimslied describing space as 
distinct from the Great Soul, and about L falsity 

ments™ ^'=”“■"“8 d-’ 

72 Phenomenal emanation custs in connection 

mtb ‘b"" 1°“’' lonneetion 

iMth phenomenal emanation, also air exists in conneo 
‘■on with space, therefore we can trace the connec- 
tloa between air and the Great Soul. 

73. We can attribute the following ouabtm, 
as natural to air, absorption, touch, speed and „ 
ergy. -We can also attribute the quabtics of the nl"' 
nomenal emanation of the Gieat Soul and 

74. The air exists because the Great Soul 
if you separate it from the Great Soul, then it l 
false. It is created by the phenomenal p„ 
and its peculiar sound which is natural to it 

mnly for the existence of space. ’ “ “““d 

PlKST PAISI or ■niE AnOOTIEST TO UE EEPn 

75. _ In this chapter I hai-e mentioned tli,t” 
etc., are existing m complaisance with th 0 ™ ‘ “"■> 
but space is not. but now I am san'e '““®<>lll, 

sound 
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which is a quality of ^ace is heard in air, therefore, 
the statements become contrary to each other. 

Conclusion. 

76. I meant that space does not hinder thq ac- 
tions of air, etc., now I say, that sound, a quality of 
space, is heard in air, therefore, there is no contradic- 
tion. 

First part of the argument to be refuted. 

77. If yon admit that as air is different from 
the Great Soul, therefore, it is false and produced from 
phenomenal emanation, then its energy, distinct from 
thq air, why do you not admit it ns real ? 

Conclusion, 

78. Its energy and its actions are not caused 
by the phenomenal emanations, hut its form is the 
production from the phenomenal emanation, and n& 

. air cannot be seen by eyes therefore we can define 
its energy and action as form, so it is unreal 

79. While discu^ing the reality and the hetero- 
doxy between two objects one must think of them 
separately. There is no necessity of thinking about 
the different forms of tlic heterodox object. 

.80. When we distinguish the air from the Great 
Soul, then it becomes false and destructible. As we 
have already shown the falsity of space in tfic same 
manner one must think of the unreality of air. 
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82. I£ you divide ait into ten parts, one part ot 
It easts m fire, hkcivise, the other parts e.ast in other 
elements, it has hecn iiiecly proved in the Puran 
■ 83. Fire is self-luminous. It has four qualities 

ws. .•—existence, dcstmctibihty, sound and heat 

84. .You can easily understand about the fols.ty 
ot hre, if you separate it from the Great Soul 

85. Water which is existing in eonnectioii with 
the Great Soul, after dividing water into ten parts 
one part of it at least is attributed to Are * 

80. We can attribute the followmc five 
to water, w=., existence, falsity, sound touch "l 
form, and if you separate its liquidity from the GrTat 
soul, then it becomes an unreal object 

87. In the above mentioned manner, after d -i 

ing earth mto ten parts, one part of it li, 

to water. “ ““tibuted 

88. Existence, falsitj’, sound, touch fn 

tuie, and smell, which is produced from t/*”' 
mentioned qnahties.-agam if yo„ distmmil r'"' 
the Great Soul, then you can understand ti, 
ity. unreal- 

89. If yon divide earth mto ten nort! 
portion of it is attributed to the Umveise 

DO. There are fourteen different Wort! 
them different kinds of amraaf hre. ‘ 


91.^ If you separate the Soul from th 


and in 
Groa 


body of different ammals, then only Grogs 

"“'"■object 
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^hagnhat Gita 'itIdrMscs the follow in^ to 

Ar}una — “Oh one who has imderstoofl about 

the tJmtj ot the Great Soul — nc\ec suffers Kc who 
>3 seeking after the Tnic Knowledge becomes fncal 
from all desires * 

98 In ordinarj life — one being guided bj the 
lost ot propert) cannot perceive the diflcrence bet/- 
'veen, the Great Soul and Duality (t e , snatcnal world 
^nd animal kingdom) After attaining True Know 
ledge one pcrce^^es the difference 

09 People define death of Gross body as i st igt 
of change, after death our Soul cannot be guided 
any longer by illusion 

100 The sage who has attained True Know 
ledge— whether he dies in a healthy state or m a 
diseased state he can ne\ er be guided any longer by 
illusion 


lot Though the above mentioned sage, dym t 
while m an unconscious state, yet, he does not for^ 
get the True Knowledge ahead} acquired, as an oid 
mary man may forget what he has learnt durum 
sleep, but again remembers \t as soon as he awak^ 
from sleep likewise, a sage cannot forget about tl 
Knowledge of the Great Soul even during death ^ 
102 men once a man becomes convinced 
an object — he cannot alter his opinion regardi rr 
same, unless he is convinced, strongly to 

^ contratv 
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DiscnniiKiMiox ,\bout the five vestures 

V-HIC'I eksheatii the individual Soul. 

1. It is said m the religious codes, that sages, 
after knomng the Great Soul, enjoy all blessings! 
One can also know about the Great Soul, after 
thoroughly knowing the five restores which 
<'nsheath the individual Soul. 

2 Within the vesture of Gross body the ves- 
ture of vital airs is existing. Within the vesture of 
vital airs the Sensorial vesture is existing, and ana 
within It, the Rational vesture is exist.t " 
the Rational vestarethevesture of Beatitude ’ " " 
ing. The aboveiuentioueil vesture, e t" 

Oitha (qti). Known ,.j_. 
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of this bofly is impossible without the actions of the 
former incarnations. We are spin gui.lcd m our 
next Life by the actions we commit in this Life. 

5. The five airs, which arc beeping the Gross 
body alive and iiiahing it fit for actions, are known 
as the vesture of the vital airs. It is not t lo c ig} 
ot the foul, because it is mortal and clestrnctlble. 

0. Illusion, which is the cause of the sense ot 

“Self,” in Gross hody.seU'is again eiijotdiig property, 
etc., with tlic intelligence which is c.vi8ting in conne-c. 
lion witli it, lliis cottibiiicil stage is known n.« the 
Sensorial veaturo. Thi« al-^o cannot be t u c iL> 
Sonl because it is guhle<l by <U»slr« s. 

■?. Tlic intelligence existing in eoimection wiHi 
the refleetod consciousnt*'*'*, uliicli i‘‘ prci'ent in 
pari of this C.roM body, Onrin** awnlcpiietl htate. but 
rcninlns pn'«sivednnng sleep, i-. K'n<»u u as tlu' llationn 
venture. IlcciuKe. sometimes it is cori'-rious nml 
soinetinies it is not, therefore, ive t*;iniiot ibfine it. 
as tlie t'fiipy of i5onl. 
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0. The enjoyment of pleasure, derived from 
'urtuoiis .actions, and out intelligence at that time 
hecomes .absorbed into it. This is known as the 
\esturc of Beatitude. 

10. Because tliis pleasure is not ever lasting 
therefore, we cannot define it as Soul That which 
is beyond it, and c\cr lasting is knoun as Soiif 

U & 12 It 13 certain, that all the abo\cmen- 
tioned five \ostures of Soul can be felt That which 
IS beyond them cannot be felt, jet the ever last- 
ing consciousness which is present wjtbn us’ can 
easily be felt by our Gross bodj . etc No one can 
refute this 


13. The Great Soul is the soiirccof all knoiiledffe 
Ho cannot he acquired We cannot acquit Him 
because He IS not to be acquainted nitb, or co.mizel' 
of, not that, owing to his non-e\jstonee ^ 

14. As sweets impart sweetness to thin 
which are not sweet, when mixed with it, thoref 
one does not require sweets from outside to 

the thing sweet, which is already sweetened Thf 

sweets 


lo The quality of sweetness is ever ex 
in sweets Likewise, though wc may not be 
conceive the Soul, for want of proper k ^ i 
5 et He is e\ er present and the source of all i 
Soul IS selMuminmiir -r;. 

present 

urn. 


1C The Soul IS seU-lummous 
before the creation of the unu ersc 


He t 
The 
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(2?^ ) Excepting the 1 me Know ledge— nothing 

13 the efTig) ot the Great Soul • 

22 \ou ma) ‘?viccee<\ m attaining the know 
ledge freed from dcairc'i — winch 1*1 the ciTig) of the 
Great Soul — jet, 5011 ought to think ahout the Tiac 

^csturcs which arc enshoathing our *^00! ^^hcn one 
succeeds n\ Runnounting the fi\ c \estutci> then the 
great consciousness which remains is the cfiipj of 
the Great Soul and its want is nc\cr possible 

23 Consciousness known as self is never a 
Rouice of displeasure to anjliody If one liccoiwc 
displeased with self, then no one can oppose him 
24 ‘Unless one is guided h) severe illusion no 
one denies the existence of self Therefore — tlie 
religious codes Ua\ c denied the existence of a person 
— who denies the existence of self 

23 He who 1 nows the Great Soul as a hetcio 
dox object, he himself is a heterodox object Be 
cause our individual consciousness is a part and 
parcel of the Great Soul As the Great Soul *is 
existing so the man who domes the exiateiicoof spU 
IS actually existing 

20 If one asks what is the effigy of Soul t To 
that mj answer is its effigy cannot be ascertained 
b3 a material object It is Us own effigy 

27 Mbat we can perceive by e>c3 can he de 
fined as the Idnsla (Sw-t) and unpcrccixed oh 
^cctscan he defined as the Tadiisha Out 
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(■3^® s ) ILxcepting tlic True Knowledge — nothing 
is the efiigy oi the Great Soul , 

22 You may succeed in attaining the kno^^- 
ledgc freed from desires — ^ivhicli is the effigj of the 
Great Soul — jet, jou ought to think about the five 
■vestures, a\hich arc enshcathing our Soul When one 
f'Ucceeds m surmounting the fia e vestures, then the 
great consciousness, which remains is the effigj of 
the Groat Soul, and its want is never possible 

22 Consciousness known os self is never a 
fiouico of displeasure to anybody If one become 
displeased with self, then no one can oppose him 
24 Unless one is guided bj severe illusion no 
one domes the existence of self Therefore — the 
religious codes havcdcnicd the existence of a person 
•^who denies the existence of self 

2!) He v\ho knows the Great Soul as a hetero- 
dox object, he hmi‘'elf is a heterodox object Be 
cause, our individual consciousness is a part and 
parcel of the Great Soul As the Great Soul 
<?'vistm^, so the man whodemes the existence of self 
actunllj txisting 

2« If one asks what is the cfTig} of Soul ’ To 
that luv answer is, its efligj cannot he ascertained 
hj a material object It is its own effigy 

27 we can perceive hv eyes can be 

fined as the ldri-*ha "“d unpcrccivcd ol, 

jeetscan bo <k fined as tht Tadri^hn (-vij*,) 
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Soul is tlip souicc of knowlwlgc. lie is jicitlier pcr- 
ceivoci nor iinpercei%’«l l»y our C3*es. IIo is ever- 
present, ftll-conscioua anti selMuminous. 

28. Wc have already proved that though our 
Soul IS incomprehensible, vet, wc feci Ilia existence. 
As the Great Soul is evor-true, source of all know* 
ledge, etc., so we can attribute them to our Soul. 

29. The cfligj’' of an ohjeefc which is never des- 
troyed, that is only known as real. The whole of 
the universe may be destroyed, yet, the Great 
Soul Tcmnins the same for ever. 

30. As, after the destruction of the material 
bodies, the space remains, likewise, the great con- 
sciousness which remains after the dostniction of 
space, etc., is known as the real Great Soul. 

31. What you define “I^othing remains,'' 
I define it as the Great Soul. Tlicrcforc, the diffor- 
cnce between j-ou and me is, the diflerence of Lang- 
uage, otherwise, .the existence of the object after 
destruction is same in both of us. 

32. The non-existence of the great consciousness 
is impossible, therefore, the religious codes hav’e des- 
cribed His existence, even after the destruction of 
the universe. 

33. The above-mentioued religious codes have 
described abouf the destruction of everything, ex- 
cept the Great Soul. His non-existence is im- 
possible. 
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34 \Ve ln\c -xlrodj proAcd the Great Soul 
IS c\ er existing and the source of all hnou ledge 
33 Country, clime or an object cannot be a 
part of the effigj of the Great Soul He is present 
eierjwheie— He is cser true and Ho is free from 
country or dime 

30 Kot onlj the religious codes have explained 
about the CMSteuce of the Great Soul but n e can 

also understand about His existence bj proper 

logical discourse Coiintr} or clime is imagined In 
the pheiioineinl emanation Therefore thej cannot 
be a part of the e£bg\ of the Great Soul 

37 We base ahead} said that imnimate oh 
jeots cannot lie a part of the efligy of the Great Soul' 
bit cn the Gross hod} cannot bo a part of tho efr" 
of tho Oicat Soul Onl} our «uliMdiml conscious 
ness IS n part of tho groit comciousne^s Th f 
there is no difference between tlie greit con 
nc<5s nnd our indi\ul«nIcon’«cio«snc&s 

3S The ercntivc power of the Gre-it Soul 1 

has laid down strict rules for the 
thing IS also guiding our phasures etc 

39 Unless e\ti\ thing is guidetl by a stn 

thej cannot tlitn exist at all ^ 

40 The rubs hid down lu tho Groat So 
guiding this unuorsi The above montionp^l^,*’'^ 
whin existing m connection with the ^ 

Liin«n tlio 4sriattv<» nnw <tr 
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When this great consciousness remains free — then He 
is known as the Para-Jirahma But when 

He exists in connection with phenomenal emanation 
tlicn lie is known as Isvar ' , 

41. As, a man becomes a fatlicr, when a son is 
horn to him, likewise, he becomes a grandfather, 
when a son is born to his son, similarU’, the reflected 
consciousness whicli is existing in connection with 
onr five vestures is known as the “ Self.” 

42. As one caiinot be a' father or a grandfather 
without a son or a grandson, lUccwisc, tlie conscious- 
ness existing in connection with plicnomcnol emana- 
tion is known as the creative power of the Great Soul, 
also its existence in connection with our five vestures 
which enshcath the Soul is known as ” Self.” That 
consciousness which is free from every object is 
known as the Great Soul. 

43. He who succeeds in knowing the Great Soul 
after understanding ,the five vestures which en- 
sheath our Soul enjoy Heavenly bliss and becomes 
freed from further incamatiou and attains salvation. 



CHAPTER IV 


DlSCRlillN \T10\ \DOUT DUAUT^ 

1 Duahtj, ic inammate world and anmmt 
Ungdom, which 15 created hj God nnd imagined b\ 
us, ivUl be described b> me Because, by iindcrsbind^ 

mgit.wecanpcrcmc those objects w Inch are to bo 

torsahcii by iis When once wo succeed m bnowino 
those objects which arc to be forsaken— it bccom ^ 
then easy for us to gn c them up altogether 

2 The Lpamsails hate described tlie phono 

menal emanation as nature The creative ^ ° 

of the Great Soul which is existing m connection wu? 
tno phenomenal emanation is the cause df / 
ot this universe cation 

3 The ^ollo^ve^s of the Ilig veda 

the Great Soul existed before’ His creatix!^’ 

He willed and from that ^ ill the iv hole of fi, 

was produced ®^*^iverse 

4 Trom Him space air, 6re, water 
herbs grams and Gross body ate produced 

6 Tbo TaUlartah Vimmsad (bst-a 
says that before God created this ™ 
thought “I wdl create different anunals"”'^?® He 
will be present m their respective Ur i ““yaelf 

After 
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thinliiiig in the above-mentioned way He created 
this universe. 

6. The Chandyogyo Vfanisad 

says, that before the creation, the real object only 
existed. He willed, and from that will, 'the whole 
of the universe with its different objects, Avas pro- 
duced. 

7. The Mundiih Upanisad says, 

as, from fire sparks are produced, likewise, from 
tile Great Soul the different anirnals, as well as in- 
animate objects, arc produced. 

8. The Dajsanya BrihadaTanyak Sruti 

says, that the world, before assuming 
the present state, remained in a very contracted 
condition, gradually it arrived at its present vast 
condition, Avhich is inhabited by different animals, 
and has tnany different innnhnnte objects («.e., - 
Duality). 

9. It,is said by eveiy rcligioAis code, that after 
creating the bodies of different animals, the Gre.-it 
Soul Himself is present within them, as their conscious- 
ness. And, for this consciousne-ss only, the nninmls 
live — therefore the Gr«»t Soul is knoA\'n ns the “ Life 
of the Aninml Kingdom.'* 

10. Tlie abovcmentioMwI conseioiisncss, nil the 
organs, the vital Avinds, mind, intelligence, Ihc whole 
of the Bijbtilc body and Ihc reflected con.sciowsncss, 
constitute our “ Life." 
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11. Wlicn tho Great Soul is present «.•.> • 
out Life, tlien wc ought not .to he gnijed t 
or pleasure. The oiJy reason of our 1 

by them, is. the phenomenal emanation 
us imagine the worldly actions tvhich a i 
o£ our sorrow and pleasure. ^ ^J^uses 

12. Being guided by Ulusion-we t„ 

pletely submerged into this talse worl I 
described, that. Duality is created by tl ^ ’*“''0 

13. Sapaima Brahmin ( a ^ 

about the Duality imagined by us. We^''* ?®oribes 

hinds of different foods by our intcll™^®''^° 

• 14. One kind of food is prescribed 'for.t’ 

tals of this world. Two kinds of foods ar 
for the Devatas (cnaiii ), for the lower * ?*“®'”bed’ 
kind of food is proscribed and three kin “““ 

are prescrihed for our Soul. ^ food 


IS. The following seven kinds of food 

by God and enjoyed by beings, etc 
for us,s.acrificial oblations on the new n, '" 
moon days for the Devalas. Milk for ^ 
desires, speech and Life for n„. o-.., ®'u®al, 


am 


- .ooK ro] 

desires, speech and Life for our Soul. 

IG. Though the above-mentioned 

of food are created by God. yet He HimVl? ’"'■'d. 
the same. Because, ns the Great Soul • '"i“ys 
withiu every being, and food is the eause ,‘‘''®rat 
tins Gross bodyalive in which the Soul is Iiv;„ "Koe 
is a part and 


,r , — ” '-“use of 1. '"c 

y alive m which the Soul is livU, 'f'Og 
parcel of the Great Soul, tberef„'’'“'cli 
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can say, that, Great Soul who created the food is Him- 
self enjoying them, In.the eamc way we can deduce 
that food is the cause of keeping us alive. 

17. The world, which is, again, the cause of the 
production of foods, may he defined, as existing for 
our enjoyment though created hy the Great Soul. 
As a daughter born of the father is enjoyed hy her 
husband, lU^ewise, though God is the creator of every- 
thing still we are enjoying them. 

18. The creative power of the Great Soul which 
is existing in connection with the phenomenal eman- 
ation is the cause of all crc.'ttion. The desire of 

.enjoyment, existing in connection with mind, in us) 
can he defined as enjoyment. 

19. What is once created by God cannot again be 
created by us. A diamond created hy God enjoyed 
by ua, becomes a source of pleasure or displeasure 
according to our individual imagination. 

20. According to the individual temperament, 
an object of enjoyment becomes distinct, in men of 
different temperaments, though the object of enjoy- 
ment ought to be the same with every one. As, a 
diamond created by God becomes the source of happi- 
ness in one, a source of annoyance to another and h 
source of indifference to another person. 

21. Therefore, pleasure, annoyance, and in- 
difference arc attributed by ns, according to our 



rANCtlADASlU 


4D 


individual temperament, to a diamond, created 
hy God, thou gli diamond is cv crywheic the same 

22 As, a woman is a wife to one man, a daugh 
ter in law to another, and a mother to another man, 
though the woman is one and the same 

23 2-t Wc feel the presence of an object by our 
eyes and its different qualities bj our miud The 
woman is same everywhere m outward appearance> 
but she 13 mentally known by attributions as, a 
wife, mother, daughter m law etc 

23 2G Tirst of all, we perceive an object and the 
eye carries the image to our bram thence it is traus 
mitted to mind which is e'cisting m connection with 
our intelligence, where the different qnahtics of 
the same ate impnnted The abovementioned facts 
are also acluiowlcdged bj different Logicians and 
Plulosophers 

27 As, molten lead, etc , poured in o a mould, 

assumes the form of the mould likewise, our mmd 
turns an object to its own liking according to its 
qualities, etc > 

28 As light reveals an object and without light 
it becomes impossible to understand the presence 
of an object, likewise without our mind we cannot 
understand the qiulity, etc, of an object 

29 When an object is seen by our ejes then the 
reflected consciousness eMSting m connection with 
our intelligence (mind) becomes agitated by our 

4 
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desires ■\vhicli mould the object according to its quah 
ties. Therefore, \vc can deduce, that our sensoria 
vesture, after a thing, isperceived bj our eyes, mou s 
it according to its qualities. 

30. By the abovementioned argument we can 
ascertain that an object is first seen by our eyes t en 
ascertained by our mind, a pot is seen by our eyes 
and its qualities arc revealed by our reflected con 


'sciousness. , 

31. The presence of an object is the cause o 

pleasure or sorrow.' Therefore, for its want we 
cannot either suffer or enjoy. ’ 

32. During sleep though we may not^psicei 
an object, still the impression, which remains o J . 
causes sorrow or enjoyment. Likewise, thoug 
may feel the presence of an object, still we may 
think about it, so. it cannot be a cause of pleasure 
or sorrow to us. 

33. If one falsely informs another, whose son 
is away in a foreign country, that his son is dea , 
though be is not seeing the death yet he is oun 
to lament for his son. 

34. Or, a man’s son who is in a foreign country 
is really dead, the father does not know of it. there- 
fore, he isbound to think that his son is still alive and 
feels happy. So we can deduce that our mind is 
the source of everything and is the cause of happi 
ness and sorrow. 
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30 For tlie purpose of feeling etc , in mind, 
it IS necessary that an object must exist, cither 
imagined or seen 

36 If jou say, that, when we can imagine an 
object without seeing it. then this world is nothing 
nnd our mind is the cause of the existence of this 
world We cannot agree with j ou— because, w o can 
not imagine an object unless we ha\ c pros lously seen 
it or heard about it Neither can we say the mind 
IS the cause of the eiustence of this world when wo 
can feel and perceive things 

37 38 By the practice of loga one can drive 
away the thought of Duality from the mind 
But one cannot save himself from constant mearna 
tions unless one succeeds m attaining the True 
Knowledge This has been said often and often 
m the Vedanta 

30 Though one may not succeed in driving awaa 
the thought of Duality from one s mind yet if he 
conceives about their falsity he mav 
True Knowledge Only by drivmv ow 
from one’s mind, one cannot aueceed m att°"®'“^ 
tbe True Knowledge which is the 
Salvation '“se of 

40 Durmg destruction, for want nf„ 

and also for want of G„rue or rehg on, 7 

may attain the knowledge of 

nothmg remains to hinder^ the san,e““‘^’ 
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•11. Tlic world, ooiHpri<cd Aiilnml Icingtloin nnd 
nmtrri.'il objocts, K not n liindr/ince to oiir ottnining 
tho kiiovv)p«lgt‘ of unity, rntbrr it helps ns. Unlc-is 
we roine to know nbont their fiihity, it is impoisiblc 
to attnin the knowlolgo nbout unity. We rciUy 
Mimot understand why the other philosophers ^show 
.«o nnieli contempt for it. 

•12. The world eomprisetl of moterinl ohjecl.s 
amlnninml kingdom, u-hieh wimaginwl hyonrmind, 
c.tisting in connection with intelligence, con he divi- 
ded into two p.irt.s, vh .: — Pnnlity ncconling to 
]lcligion« Codes an<I Duality not pertninifig to Dcli- 
giona Codes. After forAtking Duality not pertain- 
ing to lleligiow.s Codes, wc ought (o think about the 
Duality according to Religious Codes, till we attain 
tlio True Knowle<Ige. 

•J3. Logical diireoar.se about tljo unity of the 
Great Soul is known, as, Mam.sJi Prapancha f::]*??: 
<z}«isr). Till one does not attain the Tntc Know- 
ledge one ought to continue tins Manash Propau- 
chn. After attaining the True Knowledge there is 
no need of its continuation. The Vciln'i\ta also lul- 
visca every one, to act according, to the above- 
mentioned facts. 

44. As, a tMVcllcr, while travelling at night, 
carries n lantern for the purpose of following the right 
direction, and puts the Inntcm out after reaching 
his destination, likewise, long as a man does not 
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attain the True Knowledge, he ought to road tlic 
Vedanta, etc ,and after attaining the True Knowledge 
he maj safely give all his studies up 

45 As peasants for the purpose of gathering 
the grams thrash the torn, and cease thrashing, after 
the grains arc collected, likewise, — one ought to 
thrash out the tnith from the religious Codes, and 
alter attaining the True Knowledge, the 8t\id\ of 
Sastras is no longer required 

46 Sages alisays seek after the True Knowledge, 
they do not like to show their learning before an} one 

47 After restraining >our mmd from tho world, 
try to attain the knowledge of the Great Soul The 
tehgious codes also advise m the ahov cmcntioncd 
way 

48 Dualit} not pertaining to religious codes 
may be divided into two parts, viz — severe and 
mild— Passions, etc , are known as severe and Desires 
etc , ire known as mild 


40 Any one seeking after the True Knowledge 
ought to restrain them To attain True Knowledge 
peace and concentration oi mind are essentially 
necessary ^ 

50 Not only ona is to suppress pasSions, etc 
Wore attaining the True Knowledge, he ouoht 
to keep them s„ppres«I even after attaining the 
True Knowledge A man gmded hy feites cannot 
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nttnin Snlvntion. Ipnorant men nre only guided by 
thorn. 

51. If you think you arc certain of incarnating 
in future, then you arc not a seeker of the True Kno^v- 
ledgc — you arc guided by Proper actions only. 

-• 52. Or, if you tliink tlint, ns, you cannot enjoy 

pleasure in Heaven contimiall}* — so it i.s not worth 
going there — then why don’t you suppress your 
desires knowing them to be totally false ? 

53. Even after attaining the True ICnowledgCt 
if you arc unable to suppress your desire.?, then you 
commit a sin, by violating tlic commands of the Sas’ 
tras. 

5 1. You being a seeker after tlie True Knowledge, 
if you behave like an ignorant man, then, what is 
the diftcrcnce between you and a beast ? 

55. After attaining the True Knowledge, if 
you behave like an ignorant man, then before attain* 
ing the True Knowledge you were troubled by your 
desires only — now, not only you arc troubled by your 
desires, but at the same time people speak ill of you. 

5G. Therefore — you, a seeker, after the Tiue 
Knowledge ought not to be guided by your desires 
like an ignorant man. 

57. Attribution of falsity to an object desired 
by us is the best way to suppress our desires. The 
abqvemeutioned fact has been advised by nil the 
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religious Codes Therefore, trj to suppress the de 
sires, and enjoy everlasting peace 

38 In the sivty secondS/oI/r of the second chap 
ter in Bhagabal Gita^ Srcelnskna tells Arjiina that 
our desires are the source of all e\ ils 

59 Srcekrishia addresses the following to Ar- 
pina — ‘ Oh Ar]unay one who is guided bj desires, 
wishes for the possession of the desired object if he 
does not succeed in getting it first of all he becomes 
angry, then loses his senses forgets e^e^vthmf^ and 
lastly he may lose his life There is nothing which 
IS more mjunous to ns than our desires 

CO By concentration of mind one suicceds m 
driMug a^^aJ desires 

01 The sages after concentrating their mmds 
and ^Mth great earnestness after uttering Om ’ 
succeed in dn\ mg awa} their desires 

02 After druing awa\ desires our mind re 
mams in a passi\e state The great sage VasistJia 
aclMsod tbo ibo\cmentioncd f-icts to Rmnclmndra 

01 No object IS worth seeing m this uimerse 
than the Real object when we succeed in tbinkine 
in the nborementioncil waj then onlj the path 
of SaUation becomes cleat beloro us Alter attain 
ing the True Knowledge there is nothing better than 

luonmtnnr n ° ^ >.ix 


Ot 1 or the actions of the former hfe. .f at that 

stage, the muid suddenly becomes agitated, then it 
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becomes immediately calm, owing to the power of 
control which the sage exercises over his mind. 

65. The sage who has attained the True Know- 
ledge can never be disturbed. He becomes like 
God himself. 

60. The great sage who, after attaining the 
True Knowledge, has succeeded in uniting his own 
Soul with the Great Soul, after freeing himself from 
all illusory customs, becomes like God himsclf- 

67. After one succeeds in giving this false Dual- 
ity up, then only he attains Salvation. Therefore, 
I have described duality imagined by us and duality 
created' by the creative power of God, separately. 



CHAPTER V. 

DlSCPnilVATION ABOUT GREAT SA\I^GS 

1 TUe conaciousncss existing m connection 
witU our intelligence is the source of our speech, 
perception, etc , desires, etc , can be defined as the 
Projium 

2 The Great Soul is existing within the Gross 
bodies of different animals, as regulator of theirhearts 
Therefore, He is existing within me, also the Projtian 
and Great Consciousness are existent within me 
So we can deduce that the Great Consciousness and 
Pro'inan, together, is the Brahma ( 3 ^) 

3 The Great Consciousne^ being guided by the 
Phenomenal emanation is existing within the Gloss 
body as witness to exerything As He is guided by 
the phenomenal emanation being present within 
this Gross body, so, we can define Him as “Self” 

4 Tbc word Brahma (a^) only means the 
c\er present Great Soul The word /isuii (’af's) 
means our individual consciousness, and Reflected 
consciousness, therefore, self means individual co*n- 
sciousness and reflected consciousness By that we 
can easily deduce, that, ono who 13 freed fmm the 
phenomenal emanation is {^) BraJma 
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5. Before creation, only the Great Soul existed. 
He is also, existing in the game state now. So we 
can define Him as Tat 

6. We can define oar refiected consciousness 

as Tang (^ge) ; therefore (Tat) and' "=5' 
have no difference between them. We ought o 
know this. . .. 

7. The reflected consciousness which is sen- 
luminous can be defined as Ayam (^0* 

known as “ Self, ” because desires are gmdmg it; 
therefore, we can deduce that this reflecte con 
Bciousness is known as “ Self ” and Aycim. ^ 

8. Brahna is the source of everything- c 
self-lnminous ; therefore, we can deduce that no 
difference exists between “Self” and theGrea on . 



CHVPTnn VI 


LltllT RE^F^LI^C TriE GpfiT SoCL COMPARED TO 
V Paivtinc 

1 2 As Mcon Attribute the following four 
St Ages t o A painting nz BhouU {csVi=) GlatMa 
{ Landnta (ptfgpva) and Hangita hl^e 

wise e enn attribute the following to the Great ^oiil 
Aiz Clnt (fsA) AnleTy,jami (a,^ r1) Sutra atma 
(^2m) and Bnat 

3 4 CleARing the cloth on which a picture IS 

to be painted IS known as DhouU painting the samo 
IS noun AS Ghatuta, defining and outbning an obieot 
on tlw painted surface can be defined as Lanchtl 
and flnall} finishing the same is known as Ilannta 

as rag Great Soul isknown 

as CTiK The creative poiiei of the Great Soul ev 

t on® T **" Ptenoinenal eniana 

^on which „ guiding ns ,s known as AutcuZr 
Ho IS known as Sutra atma on nccount of thil pro 

hfu nature As He is present within every le i 

so we can define Hun as Btrat ^ 

o A 0 As a picture is gradually painted l,l 
wise -everything which is graduallrl i , " 

ousting in connection with the Greaf Sol 
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7. As, in a painting every part of the body as 
well as the dress, etc., of the painted object arc 
painted dilTcrcntly.tliatis, painted in different colours, 
likewise, the Great Soul is present within the gross 
bodies of different animala created differently by 
the Great Soul. The abovementioned animals are 
again guided by this illusory world. 

8. As, ignorant men, think the different colours 
of a painting to be a part of the cloth on which the 
picture ia painted, likewise, men being guided iiy 
illusion think the worldly actions as a part an 
parcel of “ Self.” 

t). As, painted objects arc devoid of conscious' 
ness, likewise earth, etc., have no consciousness, 

10. The worldly actions arc connected witli 
tlio Great Soul, tlic nbovc-meptioned tliolight is 
known as illusion. This illusory feeling is dispelled 
after attaining tbo True Knowledge. 

11. This world, that is, oil the worldly notions, 
is imagined hy us. The Great Soul has no connec- 
tion with it whatsoever. If it had any connection 
with the GreafSoul then it would have been a real 
object inatcad of a false one. The nbovementioned 
thought can be defined as knowledge. By logical 
discourse wo can gradually obtain it. ^ 

12. Wo have already said that by logical dis- 
course only we can dispel illusion. We ought 

to think about the connection between the Grea 
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Soul ^nd our individual soul hen \se succeed in 
kno-sving the mortality of c\CTy ob)oct then the object 
beyond mortality, rev caU itself to us nnd our illusion 
IS aUo destroyed 

13 It has been said m the abovcmcntioned 
SloJa that when wc succeed m knowing the faUit) 
of ever} thing then vre attain the True Knowledge 
The falsity of e^e^ythmg, here, means know mg their 
destructihility not forgetting tlicm altogether As 
we cannot say wc attain salvation during shep, 
because, then we forget about cv erj object 

14 After attaining the True Knowledge when 
we become thoroughly convinced about the fahitj 
of evervthmg this stage can be defined as the Badh 
(^[k) Bv the Badh we do not mean forgetting even 
thing If we forget evervthmg we cannot attain 
salvation 

15 By following the ahovementioned dis 
courses the know edge wc attain can be divided into 
tvso parts mz , Paralshyajnan and 

Aparalshjajnan After attaining 

Parakshya -inan till we attain /Ipora/s/ti/n jnan up 
till then w e must continue logical discourse When 
\vesucceedmattaming^paraA4%aj7ian then there 

IS no necessity of discourse 

10 Tho InowMge of the essteoce of the 
Great Soul IS known as Paraksliya jimn "When no 
snccecd m knonmg. that as my soul is a part and 
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parcel of the Great Sou1»so I am the Great Soul, 
this is known as A'parahshja jnan. 

17. Therefore, to attain A'parahshja jmn we 
must continue logical discourse. By attaining 
Aparahshja jnan we can attain salvation. 

18. We can divide the consciousness under the 

following licads, viz., Knt ckoytannah (^5 
Brahma chojtannaJi Jib choytannah ' 

; and Isicar choytannah Hhe the 

space known under the following heads, viz., 
GhaltaXash Maltahask JahkasJi 

and Me^hakash (c5|5l|J5l»i) 

10. The space existing within an empty pot 
is known as GhatUxkash. The existence of this 
Great space is known as Mahahaslu The space 
Teflectiug on water wth the image of stars, etc., is 
known as Jalahash. 

20 & 21. The cloud existing in connection, 
with space, which is the cause of rain, is known as 
Jleghahas?i. 

22. The consciousness existing in us, quite 
separately, from our gross and subtile bodies, and* 
as it is lying in a passive state, therefore, it is known 
as Kut choytannah. 

23. Intelligence existing in connection with 
Kut choytannah and the consciousness reflected on 
intelligence, is the cause of keeping us alive, therefore, 
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It IS known os cho^nnah It is addicted to 
worldly actions 

24 Ihoiigb we lia\c prosed that our indni 
dual consciousness is quite different from the re 
flccterl consciousness — still being guided by illusion 
we cannot feel the presence ol the indisidual con 
sciousness Therefore people unagine the non exist 
ence of the indisidual consciousness Jalalasli 
m a pot displaces GhUalash This can he defined 
as Anmjanodhyasli (wu;mtUT>t7)q) 


23 As, those addicted to worldly actions 
cannot iraagino about the individual consciousness, 
and the ahovementioned non conception of the in’ 
dis idual consciousness is Lnosvn as infinite illusion 
We can also define it as the Uuhpmn 

20 We can attribute the follosvmg to the 
Phenomenal emanation posver of conccahnent 
and power of distraction Between the abovemen- 
tioued two powers, that what cannot make us under 
stand about the existence of the mdividual con 

.:::ri:::’nr ““ the p„wer m 


27 If a sage asks about the mdividual 
sciousness to an ignorant man, then the said 1 

-ordolhehev^ahoJireLl:*^^^^^^^ 
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of the phenomenal emanation /nay be described as 
the distractivc power. 

28. If one thinks, that as shade and rays of the 
fiun cannot exist at the same time, tlicn the phenom- 
enal emanation which is quite contrary to the in- 
dividual consciousness cannot exist at the same time, 
therefore, the existence of the distractiv’c power of 
the phenomenal emanation is an impossibility, the 
abovementioned thought can only be dispelled 
after fully comprehending the distractivc power of 
the phenomenal emanation. 

20. Unless you can understand about this 
distractive power of the phenomenal emanation, it 
becomes almost impossible to convince about it with 
the help of arguments only. 

30. Always be guided by' logical discourse — 
and at the same time use your own common sense. 
Do not follow illogical and dogmatic arguments — it 
only leads to evil. 

31. Vfe have already described about the 

distractive power of the phenomenal emanation. 
Always think properly about your individual con- 
sciousness. * 

32. If being guided by the distractive power 
of the phenomenal emanation — ^you do not admit 
about the existence of the individual consciousness, 
then how can you understand about this disfcrac- 
tive power of the phenomenal emanation, therefore. 
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the snges, always think this phenomenal emanation 
to be a hinderance to the attainment of the True 
Knowledge. 

33. As, we sometimes mistake mother-of-pearl 
for silver, likewise, owing to the phenomenal eman.a- 
tion, we mistake our gross and subtile bodies for 
our individual consciousness. This mistake can be 
defined as Sikhepadkyash 

34. When we mistake mother-of-pearl for silver 

then, the attribution of silver to the mother-of- 
pearl is false, but the existence of the qualities of 
mother-of-pearl is true, likewise, though our attri 
bution of the reflected consciousness to the indivi- 
dual conscousness is false, yet the reflected con 
sciousness is self-luminous and a feeler of . 
object. " 

35. As during locomotion the hluo ev i • 
the triangular shape of a snail vanish, hketie “b 

.from'Ltal::tfX«fn"ltert:l;f 

as “ Self.” ‘to phenomenal emanation 

•* - 
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the reflected consciousness for the individual con- 
sciousness. 

38. Mistaking one object for another can be 
defined ns erjor. We cannot commit this error 
unless there is some similarity between the two 
objects, likewise, our individual consciousness known 
ns Syam has some similarity with the reflected 
consciousness knov-Ti as Aham ('sTjt), so, we con- 
found them with one another. 

39. Everpvliere we can perceive the use of the 

word Syam (^?n), as, “ Dcbdutla syam is going," etc. 
Hero the word Syam is mis-used, Aham («iffO 
more appropriate. , 

40. The word “5yom*’ is everywhere used. 
But its use is a mistaken one. 

41 & 42. When there is n difference of mean- 
ing between the words ‘ ‘ Aham ’ ’ and ‘ ‘ Syam, 
then “ Syam ” can only be used for our individual 
consciousness, and according to my opinion, this 
consciousness is the ^eat consciousness. I am only 
writing this to point out the mistaken use of the 
word Syam. 

43. As the words “Syam” and ” At7na” 
are similar to each other, fcherefore/pcople commit 
the mistake. So we can deduce that the words 
** Syam ” and ** Atma are a hinderance as wed 
as similar to each other. 
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44. When Sijam means “Self” then its use 
for inanimate objects is also a mistake. 

45. Though the great consciousness is present 
within inanimate objects, still the difference between 
conscious objects and inanimate objects is not 
created by the Great Soul, but the diflerenee is 
imagined by our renocted consciousness existing 
connection witli 


40. As, owing to Illusion, we mistake our 
reflected consciousness, for mdieidual consciousness 

toth:GrrsVu;,7he:t:r;7^^^^^^^^^ 

ncction with the Great Sotil i i ^ con- 

Soul. It IS also ce:::rn7hlt ::e'r:ttmr;’,"* 
being supported by the Great ^oul \ T 
can be admitted as Great Soul ^ 


Pkoviso ,„s aaove >,e.siiosan a„„„utM 
TO nt ILLOGICAL 

the Great Soul is “t?s"'“® 

define them as Great Soul. ^ ‘ “ '“Possible to 

49. The words, Tat Ji„, c 
and Mam imply contm;y m,;.f 

60. .Vmong them, ZaTll f “ttor. 

•'eased for 
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Aham which has a contrary meaning to Tam can be 
used for “ Self.” 

51. As, one enn perceive the difference between 
silver and mother-of-pearl, likewise, a great deal. of 
difference is existing between the individual con- 
sciousness and the' reflected consciousness. Owing 
to illusion one confounds one with the other. 

62. So, illusion is the cause of confounding 
one with the other. When illusion is dispelled, then 
we cannot mistake reflected consciousness for in- 
dividual consciousness. 

63. After attaining the ” True Knowledge,” 
illusion and the concealing power of the phenomenal 
emanation vanish away, but, one cannot get over 
its distractive power, even after, attaining the True 
Knowledge, till the end of the time thus chalked 
out for enjoyment or suffering for the actions of pre- 
vious lives, 

64. Logicians say, though the outward form 
of an object may be destroyed, yet its actions reniam 
for some time, after its destruction, likewise, though 
by attaining the True Knowledge one succeeds in des- 
troying the phenomenal emanation, yet its action, 
i.e., the distraction, remains behind some time. 

65. According to the opinion of the logicians 
though a piece of cloth may be destroyed, yet its 
actions remain behind for sometime. If the actions 
of. an insignificant thing as a piece of cloth remain. 





behind some time, then, the actions of this infinite 
phenomenal emanation, though (Icstroycd, remain 
behind for a much longer time. 

56 As, according to the opimon of the logi- 
cians the actions of an object remain behind, some 
time even after its destruction, likewise, according 
to the Vedanhc doctrine, aftci the destruction of the 
phenomenal emanation its actions remain nithiii 
us for a very long tune Our only object of sajimr 
this, IS, that when the logicians saj about the cvis 
tcnce of the actions of an object after the destruc- 
tion of Its outward form, only with the help of logi- 
cal discourse without feelmg it So we admit about 
the existence of the actions of the phenomenal eman- 
ation after its destruction— not only with the help 

of logical discourse— but we even feel the existence 
of the actions of the phenomenal emanation long 
after we succeed m destroying it, after attaimng the 
True Knowledge Hence our deduction of the exis 
tence of the actions of the phenomenal emanation 
long after its destruction 

foUow their own dogmatic^icwl^ 

“j”:” - -- 
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reflected consciousness, bHII being guided hy dog- 
matic views and following the illogical discourses 
of the so-cnllod learned, it becomes impossible to 
free ourselves from illusion. 

59. There arc some people who cannot under- 
stand the Snittis and thus being unable to 

understand them, they form an opinion according 
to their capacities, and misrepresent them to tlic 
public. 

GO & 01. The materialists and ignorant men 
confound our individual consciousness with the 
Gross body. For tiie purpose of supporting their 
views they misinterpret the meaning of the Srvtti 
ill the following way, viz., our vesture of Gross body 
is the individual consciousness. 

C2 & 03. As soon as our Soul leaves this Gross 
body, it decays, but even after the death’ of Gross 
body our sense about “Self*’ remains for some 
time, some people confound this sense of ‘ ‘ Self ’ * 
which even remains some time after death, with our 
Soul. 

64. Though we may not be able to feel .the 
consciousness of our organ of speech, etc., yef they 
are full of consciousness, wc are bound to adroit it. 
So we can deduce they are a part of ‘ ‘ Self. ’ ’ 

65. Worshippers of the Prolific nature of ■God, 
believe, that though our external organs may be 
destroyed, still we can remain alive. 



Pl>CH\D\SIII 


71 


66 ^\^len e\er3 part of the body remains in 
a latent state during sleep— at that time our Fran 
(an) remains conscious o£ its surroundings, so ive 
can admit this Fran to be the Soul 

67 L 08 Without guidance the existence of 
“Self” IS an impossibility, so, as our Fran does 
not gmde us. and as mmd guides us, therefore, the 
attempt of the attainment of Salvation, etc , is caused 
bj mmd, and as the aensonal vesture is lying 
within our vesture of vital airs— therefore some people 
define onr sensonal vesture as “Soul” 

69 The Buddhists, who believe in the Rational 
vesture, which again is not everlasting, is defined 
by them as Soul, and as the Rational v esture is lying 
withm the Sensorial vesture so they define this as 
our Soul 

70 AVe can divide our mental state in two 

^v afe ) A\e can define the Aham Bnth as the 
Rau„nalvest„reandthe«um«„„. aa the Sensorial 

71 The mlelhgence lying within the Pol , 

vesture, maybe defined as the cant^„£ th!q ™ 
ml vesture Therefore itom v, j 

72 As, while feelmg an ob/eet^f f ^ 

away immediately after ^ T , ^^clinggoes 
the HatlonalvestLe whifh '*• 

testure,can„othe,stinganif.t.;-f--l 
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73. The SruUi Agam (’5}t^) hns defined this 
National vesture as Self” and it is being guided 
by death, birth, etc. It is also enjoying or suffering 
in this world being addicted to it. 

74. This Rational vesture which is not lasting, 
cannot be admitted as Soul. As a flash of lightning 
reveals to us objects for a very short time, likewise, 
as this Rational vesture, is not everlasting, so it can- 
not be admitted, as the “Soul.” 

75. The SnitU says, that before the creation 
of this world only emptiness existed. The world 
which wo arc perceiving is not really existing, it is 
an illusion. 

7fl. The Buddhisis, worshippers of emptiness, 
deny the existence of this world which wo can per- 
ceive. But they do not doubt about the existence 
of the emptiness. Illusion cannot exist without foun- 
dation, and about existence of emptiness, no one can 
admit its existence unless a conscious witness proves 
the same. 

77. If, we, then, become obliged to admit our 
Soul as the. source of consciousness, therefore, the 
Great everlasting pleasure, which is existing within 
the Rational vesture being quite separate from it, . 
can be defined as the “ Soul.” The Vedas also up- 
hold the above-mentioned fects. 

78. Some say, that our Soul is very subtile, 
-^others say that it is of great magnitude, again another 
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sect says that it is neitlier of great magnitude nor sub- 
tile. 

79. Those who believe in the subtility of the 
Soul say, that our Soul is very subtile because it is 
existing even in the minutest nerves of this Gross 
body. 

80. The Sriitlis also believe in the subtility of 
our Soul, 

81. The Srutti says. If the end of a hair is split 
into hundred parts and agam one of those parts is 
split into hundred parts, then it can only be compared 
with the fineness of our Soul. 

82. The followers of Digamhar doctrine 
:n5pPI^) perceiving the existence of the Soul m every 
part of our body and by also learning from the5iu«i 
the existence of the Soul even m the minutest nerve 
of OUT body, deduce, that, out Soul is neither of great 
magnitude nor vet}' subtile. 

83 & 84. Though the Soul is neither great m 
magnitude nor subtile, yet it is present within the 
minutest nerves, so its existence in the body of an 
ant IS not an impossibility. As, one can introduce a 
finger, a part of the Gross bodj , into the cast off 
skin of a snake, hkewise, the introduction of the Soul 
into the Gross body may be admitted. As, this Soul 
IS present inthin the body of an elephant, as well as, 
m the body of an ant, so the followers of Hiqamlar 
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doctruxc deduce, that, the Soul is neithcf great in mag- 
nitude nor very subtile. 

83 k 80. Tlie followers of the above-mentioned 
doctrine believe, that, our Soul has an effigy. Biit 
an object with an effigy is unreal, because, then it is 
destructible. If our Soul is an unreal object then it 
must be a mortal object, as well as an object without 
the power of any action. Therefore, wo can. deduce 
that our Soul is not, neither-great in magnitude nor 
subtile. Our Soul is not also subtile. Hc^ is great 
in magnitude like the space which is existing every 
where and has no effigy of His own. 

87. In the above-mentioned way the followers 
of diHerent doctrines, cannot come to a definite 
conclusion regarding the consciousness of the ..on!. 
Some eay, that, it has no consciousness, others say 
it is existing, as our mind, etc. 

88 & 89. Provakar (<£1^1^?^) fmd the logicians say, 
that our Soul is inanimate like the space-though 
space is an inanimate object, yet it is the transmi 
of sound, likewise, though our Soul is an inanimate 
object, yet it is the transmitter of our feelings an 
desires and- is wholly guided by our feelings anc 

SO. When tiur Soul comes in contact with our 
mind, then it becomes conscious only and during sleep 
when the mind cuts off its comiection with the Soul 
then again it becomes like an inanimate object. 
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91 Though the Soul is unconscious still as it 
feels etc , Tve can define Jtas conscious And as it is 
the transmitter of our feelings, also guided b> feelings 
etc , therefore, the Soul becomes addicted to Vr orldly 
actions so it can he deduced that our mdiMdual Soul 
IS qmte different from the Great Soul 

92 In this life the Soul enjoys or suffers accord 
lUfT to actions likewise in the next world it is guided 
bj the desires of the Gross body 

93 Though the Soul is present within every 
object stiU its passing off from one body is possible 
The ahove-tuentioned fficts are also admitted by the 
Tedas Proiatar and the Logicians 

94 The faint existence of the vesture of Beati 
tude during sleep can be defined as the first among 
the five vestures which are ensheathmg our Soul 
Protakar and the Logicians define the vesture of 
Beatitude as our soul Consciousness etc aredenved 
from this vesture of Beatitude In their opuuon our 
soul IS an inanimate object 

9o The followers of the Vatta doctrine 
define our Soul as enveloped b> tho Gross 
bod} Bj imagination they think our Soul to be 
an object uith intelhgence which is*to be cogmzed 
of As during sleep~we remain conscious of out 
surroundings though tve cannot feel anything there 
fore thc> define our Soul to be an object withmteUi 
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gencc whicli is to be cognized of, existing within this 
Gross body. 

96. As, a man just up from sleep thinks, that, 
“ I was unconscious of my surroundings.” Only 
during sleep one feels lethargic — ^but during the awak- 
ened state one does not feel so, Therefore, they 
say, that our Soul is*a conscious object lying ;ritliin 
the Gross body, 

97. The Sndti says, that, even during sleep our 
Soul remains conscious, so, it reinains conscious of 
its surroundings. As the Soul is an inanimate object, 
80 like the light of the firefly sometimes it becomes 
conscious and sometimes it becomes unconscious, 

98. • The disciples of Sankhf/a admit, that, an 
object without any effigy cannot be inanimato and 
conscious at the same time. Therefore, the Soul 
must be ’conscious, otherwise, we cannot define it, 
as an object without an effigy. 

99. Though our Soul is free, and the source of all 
consciousness — yetthcremcmbranco of the past is not 
an impossibility, as, His feeling like an inanimate 
object is only caused by the PmIcnUi 

is again the source of three qualities and is chaiigwl by 
its former actions. The ijonscious Soul, 'whose 
salvation and Tinjopnent is caused by tlic/'roAT(W7, 
can be defined ns the Protjajan 

100. Though our Soul being the source of all 
conscioiisnc.s.s is quite different from tlie i /’o/rnt/J 
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winch has the qualities of un maniinate object and 
as there is a dineronce hetween the "Self” and 
Pralnll, therefore wecamdmit that the rralnli, 
13 the cause of our enjojment and saKntion Accord 
ing to the opinion of the logicians that difference 
13 e^Lstmg hetween the Soul and the desire, etc 
we Mso 'iilimt this 

( '^‘''“^"'^^'"■issupenortothe MMalalta 

(a-ol) Olahalalla is the first principle eaohed 
from nature heing the fundamental intellect „m 
Brst step towards creation) tin, can he .mr ^ 
as the Ahya.Ua ('5:^;;gs) The i cfmed 

the Prjau - theTLe"it::d''::r"s:r" 

the source of all conseiousuea, and is free 'from o 'c" 

the Prahuu is the /smar (slV r “f 

to all ^ ^3 superior 

the 

of out hearts the guidcr 

;r”r 2“ 
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good or bad actions, etc. die is like our “Self ” 
source of ail consciousness. 

106. Though Isvxir is the source of all conscious- 
ness — ^yct we can admit Him as the leader of every- 
thing. Unless wc admit about His leadership — 
we then are bound to admit that everything will 
be thrown into Great Confusion. 

107. According to His laid down rules the 
udnd blow^, the sun rises, etc. The Sriiiii upholds 
the above-mentioned facts. 

108. As naturally our Self is the source of con- 
sciousness, 80 it is devoid of pleasure or sorrow, but 
worldly actions are the causes of our imagination 
of Sorrow and Pleasure. 

109- Some of the Ijogicians deny the leadership 
of the Great Soul, They 'believe in, ev'erlasting 
knowledge, everlasting work and wish, because the 
Srntti attributes, everlasting knowledge and wish, 
to the Great Soul. 

110. In the above-mentioned way, they describe 
about the Great Soul. 

111. ^ If you admit about everlasting knowledge, 
etc., of the Great Soul, then He must be constantly 
creating objects, but it is not actually the case, 

BO you are bound to admit the Prolific nature 
as IswAH. 

112 . The Udgiiiia Brahmin 

describes, a great deal about this ProlifiO nature- 
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Though this Prolific nature has a snhtile body 
yet for want of actions one cannot define it as 
“Self.”' . 

113 &114. No one can feel the existence of 
the subtile body withont the Gross body. So the 
■worshippers of Nature define this Gross body as the 
Soul and they also cite passages from the Srutti to 
support their opinion. They describe about the 
Great Soul as one having one thousand arms, one 
thousand eyes, etc. ’ 


115. If an object with many arms and legs can 
be defined as /stcar, then why don’t you say tLt an 

insect with many legs, etc., is Istrar ? Their descrir, 

^ tion of the Brahma with four heads as Iswarh illl' 


116. One desirous of a son-pravs to ;i i 
and define it as hwar, and they hLe thi and 

to cite the Srulli in support of their opinion. 

117. The above-mentioned in, kc , 

the naval region of r^nwc therefbi-P 


quafitie; o'/’Z Jate co^ ‘"t 
therefore we cannot define 

119. Again Siva worshipped rn 
Siva is not Iswar. therefore 
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120. Jn the obovc-inentioned way, followers of 
(lifTcrcnt doctrinea cxplnm about* Isu'ar according 
to their own conception. 

121. The followers of the doctrine of Anteryyami 
describe, tanks, trees, etc., as Iswar. 

There arc certain people who acknowledge trees, etc., 
ns their family deity. 

122. I have already said, that, sages, to attain 
the True Knowledge, define the only object aslswaf- 
I will apeak about Him later on. 

123. You must be convinced of Prahitti ns 
the phenomenal emanation. The creative power 
of the Great Soul e.xisting in connection with the 
phenomenal emanation must be known os Iswar. 
Everything is created by Isicar, and He is guiding 
this TJniverse. 

124. The SruUi also describes about Iswar 
in the above-mentioned way. There is no fear of 
confounding /sw’or with his created objects, by those 
who think about it logically. 

125. The phenomenal emanation is the cause of 
illusion. The Tayania SruUi upholds the above 
facts. The powdr of this phenomenal emanation 
is felt by everybody. Therefore the Srutti says no 
more proof is required about its presence when we 
can feel it. 

126. The phenomenal emanation is the cause 
of illusion— The SruUi upholds the above-mentioned 
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facts The same Srulti also describes about His pies- 
onoe in evciy object of this umierse Every one 
IS guided by the phenomenal emanation 

127 -ne define pots etc, as an inanimate ob- 
ject The mteihgcnce which cannot understand 
about, an object, may be defined as an illusion 

128 The phenomenal emanation is existing 
everywheri^nly with the help of the True Know- 

about this .phenomenal emanation by logical dis 
course b “« uia 

129 The phenomenal emanation felt by us can- 
not be defined as Asat (wi.cl onJ 

describe It a3S«!(,e) because it i 
the True IWledge But it is a , erv ! 
object to the True Knowledge, i e onH ~ 
ledge can dispel it ’ ^ Know 

131 As, by covering and uncovermr 
perceiae the existence and non existen f ““ 
likewise, the phenomenal emanation is 
the existence of this world and .1 

^-anseofthedisappearanceofthisZuSr::: 


6 
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132. .Without intelligence one cannot under- 
stand about the existence of the phenomenal emana- 
tion. Therefore, wc can define this phenomenal 
emanation, as, dependent on intelligence. We can 
also define this as independent owing to its non-exist- 
ence in connection with the Intelligence. 

133. The phenomenal emanation has such 
power, that, even it shows, our individual conscious- 
ness, as an inanimate object. It also makes us think 
our reflected consciousness as Isioan 

134. The most wonderful among its different 
powers, is that power, which completelj hides our 
Soul. This phenomenal emanation is a wonder 
worker. 

135. As we can attribute Liquidity to water, 
Heat to fire, Hardness to stone, etc., likewise, we can 
attribute wonder working power, to the phenomenal 
emanation. 

1 36. As long as one is guided by the phenom- 
enal emanation, so long, one cannot understand 
or does not try to understand about the Great Soul. 
After attaining the True Knowledge the phenomenal 
emanation is dispelled. 

137. The followers of the Na^a helieve in the 
reality of the world, they commence an argument, 
refute it and finally end it, by proving the reality 
of this world. But the followers of the Vedanta 
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\\ho kne’is about the itnrcaUtj of tins woild, bclic\c 
its existence ovang to illusion onU Thetefote ue 
caimofc bc\lc^c in the reality of tins world 

138 ^Vhen your (i e , the follower of the Aoya 
doclrm) argument is illogwril from the begmning, 
so your conclusion must be illogical— I can easily 
show jQU that 

139 Therefore, e\ cry intelligent man ought to 
beliete in this phenomenal emaeiation and trj to 
dispel it 

140 It you say how can 1 understand about 
this phenomenal emanation, without first of all 
refuting its existence, then I will dnw a couclasion 
from It You can do tjo—l have no objection — 1 
onlj say, there is no need of going so far it can bo 
very easily understood 

141 We cannot, understand the esistecco of 
this phenomenal emanation, by any outward sign 
The wonderful work of it can only be felt by our uund 
It 13 impossible to ascertam its presence by any out 
ward sign 

142 We see the presence of this world, but 
if we try to know thoroughly any one of its objects, 
It becomes impossible to conceive it Therefore, this 
world 13 defined, as, caused by the phenomenal eman- 
ation If you tbnk carefully about it, you are 
bound to admit its presemce 
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143. If all wise men of this world try to 
find out the cause, e.xistencc, etc., of an object — I 
am sure they will all be unsuccessful. 

144. If you question them, how can this Gross 
body, etc., be produced from one drop of semen, and 
why does semen produce them. From one drop 
of unreal semen— this unreal Gross body, etc., is pro- 
duced and the individual consciousness, the part 
and parcel of the Great Soul, enters into the said 
unreal Gross body, etc., I am sure nobody can solve 
the above-mentioned problem. 

146. Some may answer that it is the nature 
of semen to produce Gross body, etc., in that case 
I ask them, how could they attribute tlie power of 
production to semen. And how' do they Imow that. 

1 can cite many examples whore semen has been un- 
successful in producing the Gross body, etc. 

146. Therefore, at the end they will be bound 
to acknowledge about their inability to answer the 
question. So the intelligent men attribute the above- 
mentioned facts to the phenomenal emanation. 

147. Can there be any thing more wonderful 
than the birth of thi^Gro^ body, etc., from one drop 
of semen 1 likewise, from a small seed the vast 
Banyan tree grows. Those are the actions of tb© 
phenomenal emanation. The phenomenal emanation 
is the caxiSG of everything. 
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Iho nf ^ ‘he Action of 

he phenomenal emanation, but big trees produced 

from a small seed, is one of its wonderful actions. 
It is'^b 1 *h‘“hing of tbe above mentioned facts, 
1 convinced of tbe wonderful 

"Oiks of the phenomenal emanation 

m their w orks of KhanJan (,<, 5 ) ■Sreelmrsa 

.1 . b«„, 1.,... „ . 'T' 

of the production of an object etc t 
impossible to solve ‘ . etc , which is 

131 The phenomenal emanation is the 
of the creation of this world trv t! h “““ 
of that, also during sleep trv to I i , ^ ''“'"■'need 
scionsness from nhich this pheno , 

H ag-^m produced Pheuomenal emanation 

152 During sleep the reflectprl 
becomes passiv e. so the desires whml 
connection with it „ls„ becomes past”' “ 

neas‘“ his^'etrmi^dTr r — - 

as the Meghalash is tnmtlj reile^ted“ nd ^^n ^ 
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154. This reflected mind, again being^ com 
bined with consciousness, converts itself into 
gence. Everything is understood by this intC ^ 
gence. 

155. The phenomenal emanation mah^ 
imagine this consciousness as Isimr. The ra ' 
also upholds the above-mentioned facts. 

156. The above-mentioned consciousness no 
Isivar exist like Maghahask and Jalalcasli, 

the phenomenal emanation like cloud, rams, ' 

as from the cloud rain falls, again ourmmd re d 
on desires is existing like the 

167. This creative power of fho 
existiBg in connection with the , 

tion if known as. Uaic (nevv.), 

Sarbagya (n^) and Jaya<<;o<» 

16S. That consciousness, which is 
Vostnre of Beatitude may defined ns S i 
It is oniy feit Th. 

sciousness IS descrihed >n nttrihai«f 

'^'"TorVatovcr/suwrcron.cs.noonccanundo 

H.thcroforo,wc can define liiu, ns Snr«^^ 





87 


geacc and desires, etc. As they arc cicated by IsucT:, 
so wc can define tben\ as dependent on IsxcdT. 

* 162. As intelligence and desires are not always 
perfect, so we cannot always understand about the 
Great Knowledge of the creative power of the Great 
Soul. 

163. Isicar being present within the Rational 
Vesture is guiding ns, therefore, He is knovm as, 
Anhnjijami ( 

164. The Vedas say that Isitar is existing m 
our intelligence Though He is present withm our 
intelhgeuce yet we cannot conceive Him He leads 
ns. 

165 k, 106 As thread the cause of cloth, is 
existing in cloth, l\\vewi<5e, fsttor the cause of 
existence of every object is present within every 
object. Again cotton is the cause of thread — so in 
a cloth, thread and cotton are esisting It is better 
always to think of Him. 

IG7, Though /siiar is present within us, yet 
we cau see the difference among men. We cannot 
perceive the presence of Isiiav, we cau only under” 
stand about His presence by Logical discourse. 

IGS. As threads ate the constituents of a piece 
of cloth, likewise, as every object is created by 
Isiiar, so we can define them as the part of the effisrv 
of Istcar. 
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lOD k no. As by contrnction and movement 
of the threais n piece of doth is 
moves about, the doth has no cstm 
that of tliread, likewise, according to our dilfcrcn 
conditions of mind we know tins htcar- 

171 Sree Krhhm addresses the follomn 

Oh Arjuna, The phenomenal cmanat.o 
which is existing in ns is causing us to imagm 
everything. Jswar is present within this phenomena 

ere it means that the phenomend eraan- 

Vesture, hicar is the cause of ,gr™ne. 

7s, ear is present within ‘'l' 

Being present within the mind o ^ ^ 

converts Himself into the ;ytU„g. 

naturally Ho docs rdeB^d as 

173 The Gross body, etc., can „ 

rr:— 

defined as the Vtraman national 

174. It agam b^g g .| ^;thtlieplie- 

Vesture, which is CTistingm con IVhieh 

nomenal emanation, leads u pienoroenal 

.again.can be defined as guidance by pu 
: emanation. 
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175. The Aniaryyami Srulti, says, and upholds 
the above-mentioned facts. Tn every object one 
perceives the existence of the creative power of the 
Great Soul existing in connection with the phenom- 
enal emanation, that is, Jsicar, 

17G. The sage thinlcs — that, I have no desire 
for virtuous deeds, nor am I ashamed of bad deeds — 
Oh, God, being present within me, to whatever you 
will lead, I will perform ” 

177. If God, being present within us, leads us, 
then we become mere tools in His hands— one need 
not think in the above mentioned wav Because, 
though He leads us, still wo must try our best to 
accomplish the work to which He leads 

178 Though Isicar is ogam, Himself guided 
by our persistent endeavour, yet noone con go against 
His rules 

179. Being guided by Isuar, without caring for 
the result, if we work, then we attain salvation. 
The SrtiUi, etc , upholds the above-mentioned facts 
180 & 181. The describes about the sin, 

which IS committed by doing anything against the 
rules laid down by Isuar Our attribution of 
Sanesiar is proved. 

182. Istrar is also destroyer as well as creator 
Therefore, He is kmown ns Jagatgoru, Production 
and destruction of an object is known, os, Prah/aJi 
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183 ifc 184. Asj when a cloth, on which a por- 
trait was painted, is spread out, only then we can 
see the picture. Likewise, during destruction, every- 
thing is absorbed by Jstortr, only during creation, we 
can see His presence. IVhcn the said picture is 
rolled up — we cannot see it — so during destruction 
we cannot feel the existence of Isimr, because, every 
object is then absorbed by Him. 

• 185. AVe can feel the presence of our intelli- 
gence, during awakened state, etc., we cannot feel 
its presence, m sleep, etc. In the above way 
we can say, that Istvar is present during creation 
and is absent during destruction. 

180. Iswar has the power of making Himself 
exist and vanish. Therefore, the followers of IJhmtla 
Karan and Parinami Karan (»lf5’‘Tlfh 

do not believe in the existence of Iswar, 

187. Ho is cause of the e.xistence of tlic inani- 
mate objects. And is knoivn to us by our intelli- 
gence. 

188, 189 &. IflO. Suresvaracharja (r?l7^tCpfl) 
has proved the existence of the Great Soul by logical 
and philosophical discourses. .In that, lie has proved 
Him to be the cause of the existence of inanimate 
as well as animate objects, ife hns proved it by 
admitting the Anantjadhyash' 

191. The SriUti says that from the Great Soul 
ivery object is produced. 
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192 One can easily understand that, from 
the Great Soul everything is produced Tlie e>ds- 
tence of this world is True and naturally produced 
from Isitar. The above-mentioned knowledge is 
kno%vn as Ananyailhyasli 

103 As when one puts black paint all over, 
a painted object, there is no doubt it appears the 
same all over, likewise, the Ananyadhyasli being 
guided by illusion cannot distinguish between Isiiar 
and the Great Soul 

194. An ordinary man cannot distinguish 
between Meyhalash and Mahakash, likewise, they 
cannot distinguish between Imar and the Great 
Soul 

193 An ordinary man cannot distinguish 
between Isuar and Great Soul, but if they follow 
logically and try to understand, I am sure they 
will easily perceive the distinction 


190 The Great Soul is all-pervadmg, omni- 
cient, etc , He is beyond our power of conception. 
He IS known as the source of all pleasure 


197. Ismr being guided bj the phenomenal 
emanation creates this world He is quite different 
from the Great Soul He is the creative power of the 
Great Soul The SiriKl, also upholds the above facts 
198 As the sleeping state converts itself mto 
a dreaming slate, likewise. He being present withm 
the body of eieryone is knoivn as Prolific nature 
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199. Space, etc., might have been created bj 
Isxvar either all at once or gradually, as a dream might 
come on gradually or all at once. 

200. This prolific nature existing within the 
subtile body converts itself into their intelligence, 
etc. 

201. As, during evening and very early morn- 
ing, one cannot see an object distinctly, lilcewise, 
during the earliest stage of the creation of this world, 
every object existed in a hazy state. 

202 & 203. As in the first stage of painting 
everything is hazy, likewise, in the early stage of crea- 
tion every object was in a hfizy condition, exactly 
as a big banyan tree in the earliest stage is very small, 
likewise, everything in the early stage of creation' 
was very small. 

204. As the light reveals every object, likewise, 
every object is visible distinctly in the present per- 
fect condition of this world. 

205. ’ In the chapter of Bisiimup of 

Punesha Suhta 'g<r) it is said that every object 
becomes perfect during the perfection of the world 
itself. 

206. 207 & 208. /sw?«r, Hirannyagarva, liirat, 
Projapalti, Visxwe, Rtidra, Indra,Agni, Vighnavoirab, 
Moxvral, Matih, Yalcha, JftaMiyash, Brahnin, Khastrya, 
Vosya, Suddra, Grx, Asva, Mriga, PaksJn, Asvatta, 
Bat, Amra, Yah. Dhannya, Trinna, Jal, Proslhar, 
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Mriliila, Kastlia, Bashi, and Knddal are all the parts 
of the effigj. of Isuar. They being worshipped pro- 
ciuce good results ^ 

209. A man obtams results according to his 
rrorship. Aceordmg to the object one worships the 
results vary. 

210. No one without attaining True Knowledge 
can attam Salvation. To atop dreammg, one must 
remain awake There is no other way to stop dream- 

211. Truer, ‘•Self ” and Gross body are created 

and unagmed by the Great Soul 

212. Isuar and Self which is o-ristm„ . 
tion with the Rational Vesture, are gufded bv 
phenomenal emanation, who are aeam the 

of this world ® 

213. Istcar is.the creator of ev.™ i. 

He IS present within them Salvation rtc 
imagined 'by “Self” » ^ re again 

sia„r:b„::rGii 

quarrel for nothing in determining tS “ 

^Yeen Istcar and Self. ^ f^fference bet- 

215. ^Ve do not at alllito t 
We fee, very sorry for thet ,“*'“• 

happy when wo meet a man who h ^'^<7 

the Tnie Knowledge. «ally attained 
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216 & 217. Worshippers of trees, etc., Yogis, 
etc., cannot tliinh about the Great Soul and always 
illogically argue about Isxcar. Followers of SanTcliya 
even could not properly distinguish between Isicar 
(0 Self. Till one can conceive the Great Soul, he 
cannot do anything properly. They neither attain 
salvation nor pleasure. 

218. You might say that some of them think 
of God more logically than others, so some of them 
are bound to attain better results, to that, my answer 
is, what does it matter if a man in dream thinks 
himself to be a crowned king or a beggar. 

219. Therefore it is always preferable to forego 
the dispute between Self and Istvar and to attain the 
True Knowledge. 

220. If to attain the True Knowledge, you waut 
first of all to think about the Self and /war, do SO, 

1 have no objection, but ray only req^uest to you — 
that do not forget about the Great Soul. 

221. If you say, that, as self is enjoying ever- 
lastingly and is conscious, also, after thinking about 
Self and Isxcar, according to the opinions of SanMyit, 
then Tat and Tam, mentioned in the Yoga-sastra, 
become identical, — then listen to me. 

222. We do not admit them — only we admit 
them as a first step towards attaining the True • 
Knowledge. 
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223 People guided by the phenomenal emana- 
tion think a great deal about “ Self " and Isuar. 
Only to show them the contrary, wc use the words 
Tat and Tam 

224 GJiatalash, Mahalash, Meglala^h, and 
JalaJash — are their fit example We have already 
do'Cnbed about them 

225 As Jalatasli and Alcghaka'^li are both water 
and cloud, only known by different names— but 
Ghatalash and Mahalash their causes of existence 
remain in perfectly pure condition 

22G Likewise, the Rational Vesture and the 
Vesture oi Beititude are guided by the phenomeual 
emanation But the individual consc onsness and the 
great cousoiousness their causes of existence are 
existmg m a pure state 


, , arguments of Saii- 

Uuja and i oga syslem as a begummv There is „„ 
harm to filter Truth from every code of lehvion Wc 
can admit their opuuou of Gross body as the materi 
al covering, in which the soul is existmg 

22S If the foUowers of Smlhya do not dist 
guTsh between the Great Soul and ok Soul I ’ 
give up the Idea of the rkir„, 
and if the followers of Tedania do not **' 
existence of 2s,mr-thea no distmction ‘■*'= 

ceivable, among the above m T per- 

‘-.ro,adoc;;mean1pX::r,fr^“'’- 
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2i29. By attaining the hnowleclge about Truth 
only, one caunot attain Salvation. A man who thinks 
this world to be tmo cannot attain Salvation. Only 
the knowledge of the Great Soul is the cause of Sal- 
vation. 

230. As, the reality of this world is an impos- 
sibility, likewise, only the knowledge of Truth— 
which may be false, caunot lead one to Salivation. 

231. The nature of Prikritli is to glorify the 
Self. Isivar leads it to that. Therefore how can one 
attain Salvation t 

232. If you say that, seeking after TAic Know- 
ledge and Salvation is caused by illusion only, then 
you admit Sankhtja doctrine about the phenome- 
nal emanation. 

233. If you say to attain Salvation, etc., one 
is bound to admit different stages of Self, there is no 
necessity of that, because the phenomenal emanation 
IS doing that. 

234. Cannot you feel the works of this pheno- 
menal emanation ? SmUi has described about it 
fully 

235. Actually “ it ** is never destroyed. Ithas 
no birth, tie, salvation, desires, etc., this is the Soul. 

236. By comparing the phenomenal emanation 
to a cow, we may say, that it has two calves, vis. :■ — 
Self and Istuar. They are always drinking the milk 
of Duality! Yet it cannot affect the Unity. 
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237: The one Great Consciousness is known 
“s Purna Brahma and Kutastha Brahma 

according to different attribntions. Like 
Mahalash and Ghattalash, which have no difference 
at all yet one attributes difference to them. 

238. The Great Soul is existmg now exactly 
m the same way, as He did before the creation In 
future, there is no doubt. He will exist m the same 
way. Only the phenomenal emanation is the cause 
of our illusion. 


239. Those who know the abore-mentioned 
Hots, can save themselves from lUusion. Yet thev 
may be even sometimes be gmded by the pheno 
menal emanation ^ paeno* 


which IS guiding them cannot be perceived bf th 
241. The sages just think in thfrol^ 
to the Ignorant men. Therefore I 
vation or become addicted to il attain sal- 

their^individual thought ‘o 

It 

ever present in us, ag > because He is 

again say though He may be presenTrr “ 

feel His presence properly Yon ^ ^ cannot 

also, because He is aWs 

Duality. ^ present before us as 


7 
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243. When in Unity or in Dimjity tlie Great 
Soul is present, thim why wot describe about the 
Duality in the same way as you describe about the 
Unity. 

244. If you say as the Unity is contrary to the 
Duality — and though the consciousness is present 
within both, iogically they may be same — but in 
effigy they cannot be the same. 

245. As the Duality is guided by the phenome- 
nal emanation so it is an heterodox object. Therefore 
its effigy must be unreal. 

246. First of all be convinced, that the pheno- 
menal emanation is the cause of the existence of 
this universe. Then try to kno^7 about the Unity. 

247. Even then if you are guided by Duality 
constantly thinlc.of the real object, you will succeed. 

248. If you say, How long shall I go on trying ? 
then my answer is — do not be disheartened — try, 
you are bound to succeed — ^because God is always 
kind to those who persistently endeavour. 

249. If you say that even after attaining the 
True Knowledge, if I am guided by Hunger, etc., 
then how can I remain quietly ? To that my answer 
is, that you may attain the True Knowledge, but 
it is impossible to free oneself from Hunger, etc., 
when one is compelled to bear this Gross body. Any- 
how Hunger, etc., have no connection whatsoever 
with the attainment of the True Knowledge. 
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230 If you ia> that uhen Ahan/ar 

IS the cau,e of all trouble, th'eu. .t ,uust h.ucler 

mj attaining the True Knouledge, to that mj ansuer 

.s .^0 not rniagme about Al,a„,„r. then it cannot 
hinder jour progress towards the attamment of the 
True Ivnowledge 

231 Even then, il you are troubled by desires 
etc ,^do not gne .„_try ou-you are bound to 

232 ^\heu one attains the True Knouledge 
then one is certain of the falsity of everything Affer 
attaining the Tnie Knowledge, one feels that l 
cannot believe in the reabtj of this world 

233 We always admit about the Great creative 

power of the Great consciousness creative 

not a™=aiousness one can 

not understand about anvthuin The t 
define this consciousness Is Z, 

of consciousness the inanimate objects are lier”!" 
as unreal ^ denned 

233 The Duality which is created bv / 
as a man makes a pot, if you admit th ^ 
asununagiuable, then their falsity which 
been^ptoved must be admitted by yot 

ness as SelfUmmoJtnt 

Also we have proi ed about the uLeTldt f 
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the attribution of AparaJcsJia to consciousness, they 
thinlt most illogicaUy. Because when you admit 
consciousness as Sclf-Iumihouayouaie bound to admit 
the attribution of Aparakska to it — because— A 
Self-luminous object must be AparaksJia. 

257. You may say — many do not believe in 
the above-mentioned way, then my answer is, what 
does it matter about the way in which the ignorant 
men think. Some believe that our Gross body is the 
Soul, would you like to believe itt 

258. If you say owing to ignorance some be- 
lieve in the above way, then my advice to them is, 
to think logically and then they will understand 
everything. 

259. When after attaining the True Knowledge 
one Can free himself from desires, then one attains 
the everlasting peace. The Srntti also upholds the 
above-mentioned facts. 

260. At that time all our desires vanish. The 
Srutti upholds the above-mentioned facts. 

261. Because owing to illusion we confound 
between the AhanJear and cons:iousness so wo think 
that “ I am for Self only. ” The above-mentioned 
thoughts can be defined as Karnanfe (sis-jvw/). 

202. Though Kawana is bad, yet if we succeed 
in distinguishing between .d/wnl'ar and consciousness, 
then nothing can deter our advancement. Because 
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the attainment oE the Tine Knowledge is the cause 
of the dispelment of desites 

263 L 264 en after attaining the hnonlcdge 
about tJnit> as owing to Sms one cannot enjoy peace, 
likewise, though one may succeed m bringing down 
desires — jet fot ptcMons habits one is sometimes 
troubled by them They cannot affect the True 
Knowledge as by fei.er ones body does not become 
disfigured 

203 If yon «a) that before bringing the de 
sues under control there is no chonce of our union 
with the Great Soul then you ha\e not understood 
It thoroughly — because — when we succeed m uniting 
our Soul with the Great Soul then one has not to 
suppress desires with trouble they become passi%e 
bj themseUes 

2C0 If )ou ‘^aj the ignorant people do not 
kno\% that, then 1 eaj destruction of desires can only 
bo done bA the Great not bj the Ignorant 

207 Desires are eristiog just m the same way 
in a sage os in an ignorant nnn The distinction 
oulj lie-^ m their controlling the «iame 

2 GS "No distinction exists between the beha 
\iour of an ignorant man or a sago Onlj the dis 
tinction IS perceived bj their education 

2OT Sagos ore neither nadictcd to ■TOjUHnn 
not tim ore desirons ot M 15 thing m-itn cr n oildlt 
actions thci are bound to do they do inchSorcntly_ 
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because, they are forced to do them. They never 
care for the fruits of their works. Tliey only perform 
actions in the above-mentioned vav, because they 
have already suppressed their desires. 

270. If you think that the sages are always 
indifferent to every action — then the word Bnf 
cannot exist — because, non-performance of any 
work is the sign of an inv’alid, not of a sage — sages, 
always work without caring for the fruit of the 
work. 

• 271. It becomes illogical to attribute disease — 
to the indifference of work of the sages. 

272. The sages are always indifferent to what 
they eat, where they live, etc. 

273. No sage can live ^vithollt food, on))' they 
avoid people for the fear of being disturbed. 

274. Only people become addicted to Sin for 
the had company they keep. Therefore, it is alwnj’S 
best to be away from bad company. 

275. If the ignorant people blame sages for 
Shunning Company — it does not matter bccau.so, 
one who is always enjojdug peace — AVhat docs he 
care if people speak ill of Iii’ni. 

270. True Knowledge, freedom from enjoy- , 
ment, and cessation of desires are dependent to one 
another, and they all go togctligr — though rarely 
we see cases where they do not go together. 
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277. Their causes, actions, and nature arc quite 
difterent to one another — I will describe about them 
liter on. ' 

278. Being disgusted with everything of this 
world trying to give them up and suppressing, de.sires 
may be defined as the cessation of desires. 

279. Thinlcing about the Great Soul, Heating 
logical 'discourses .about Him, undeistauding Him, 
and being convinced of His existence always trying 
in uniting the individual Soul with the Great Soul 
can be defined ns the True Knowledge. 

280. After bringing one’s desires under his 
own control and concentrating one’s mmd to the 
Great Soul, not caring for any worldly object, may 
be defined as freedom from enjoyment. 

281. Among them True Knowledge may be 
admitted as the best, other two may be defined as a 
help to attain the True Knowledge. 

282. Existence of the above-mentioned three 
qualities all at on’ce in a man is verj' rare — generally 
one may be more prominent than the others. 

2S3. Only with the help of the cessation of 
desires and freedom from enjoyment one cannot 
attain Salvation. Tljcy only enjoy Heavenly bli&s 
284. Only with the help of the True Knowledne 
one may attain S-alvation but cannot free UinisSf 
from mi'series. 
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285. The utmost limit the cessation of desires 
may reach, is not to wi^ for anything, but by attain- 
ing the True Knowledge one feels as much for 
another as himself. 

286. As during sleep one forgets about the ex- 
ternal objects, likewise, in conscious state forgetting 
every object may be defined as freedom from enjo) 
ment. 

287. Though for the actions conimittetl in the 
former life, a sage may feel angry, yet, he does not 
forget about the Great Soul. 

288. Sages may be guided by the results of 
the actions committed in the former life, yet it docs 
not affect the True Knowledge. 

280. As a portrait is painted likewise the Duali- 
ty is created by the creative power of the Great Soul 
existing in connection with the phenomenal eninna- 
’tion. Every one ought to trj’ to free himself from 
the phenomenal emanation. 

200. Those who read (his chapter rarcfully 
can attain freedom from illusion, after thinking 
about it. 



CHAPTER VII 


Light heveausg the AtTAixiiENr' of 
Satiety 

1. It is said in the Sriilh, that, one -who knows, 
that no difference exists between the individual soul 
and the Great Soul, can never be willingly^gmaed by 
desires. 

2. Wo will describe about the diflorent opi- 
nions ol the SrtiUi in this chapter, also how one can 
attain the Heavenly bliss after attaining Salvation 

3. The SnUlt says, the phenomenal emanation 
with the help of reHected consciousness imagines 
“ Self ” and Isimr. Again— Self and huar are the 
creators of this world. 

4. From the commencement of creation till 
rts perfection, Isuar is the creator of every oh 
From consciousness till Salvation evprvtK.., 

gined by “Self. ” ^ 

5. The Great Soul is freed from every ob 
A part of Him, being present ia ourGrosshod ' 
out any connection with anything 

comes known as our Life. Thi >5 bfo l be- 

P„rns;,te.x). defined ,13 
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6. The individual soul is again existing in con- 
nection 'With intelligence, which is guided by the 
worldly actions, etc., our soul is not guided by any- 
thing. As the soul is existing in connection with 
intelligence. Therefore, it is guided by actions, an 
illusion cannot exist without a foundation. 

7. This reflected consciousness is guided by 
illusion — and it is the source of our thought of “ I 
am doing everything myself.’^ 

8. When it is not guided by illusion, then it 
can understand, that “I am the part of the Great 
Consciousness,” — and feels happy. 

fi. If you say that it is impossible to attribute 
” Self ” to consciousness, then how can our indivi- 
dual consciousness think themselves to be Self. Hero 
Alinm ("aiiFO has three meanings, one direct and 
two indirect meanings. 

10. The perception of no difTerence between 
the Individual and Reflected consciousness may be 
defined as the direct meaning of Aham. Generally 
people use Ahatn in the above-mentioned ways. 

11. The Reflected consciousne'is and tlic In- 

dividual conscionsnc.ss arc each separately known ns 
Aham. Learned men, for general use and for tlic ex- 
amples of the Fedfls use Altant. The above-incntion- 
cd two meanings of tnav bo defined as indirect 

meaning. 
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12. The sentence ** I am going ” \\hicli is usotl 
l>y general people a great deal— here tlie word 
separates, the individual consciousness, from the re- 
flected' consciousness and it means tlie reflected 
consciousness, 

13. In the I’rfif example “ I am the Great 
consciousness” here .rl/iam means the individual 
consciousness. 

14. If you say, education and ignorance are 

one of the actions of the reflected consciousness— 
It cannot he the action ot the individual conscious- 
ness, still, how can von admit the reflected conscious- 
ness ns dilTerent from the mdn idual consciousness 

it is a part and paiccl ot the individual conscious- 
ness. 


la In fact the reflected consciousness and the 
individual consciousness are all the same The word 
“ Ileflectcd ” is only n false name, every conscious 
ness IS densed from the individual consciousness! 

16. If you say that “ the attribution of self f ' 
the individual consciousness ” is false, I da . 
then refute you. As. when we mistake a roZ 
snake — then, the movements, biting, etc iq * ^ 

ble in the rope — though we think it to be 
likewise, the attribution of ‘ ‘ Ahanlar ” > t ^ 

individual consciousness or to the reflected 

ness is improper. ^°*’^cious- 
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17. Tliough the attriHation of “ Self ” is im- 
proper to the individual consciousness, yet the above- 
mentioned kno-u’ledge helps in dispelling illusion. 
^Vhatever may be the thought of one — one gets re- 
sults according to that, so sometimes false knowledge, 
dispels false knowledge. ^ * 

18. In the above-mentioned way, He who is 
self while existing in connection with the reflected 
consciousness, can be defined as the Great Soul, when 
existing in connection with the individual conscious- 
ness, but unless one succeeds in thinking that no diff- 
erence exists between the reflected and the individual 
consciousness one cannot attain the True Knowledge. 
The Srntti upholds the above-mentioned facts. 

19. One is certain of the existence of this Gross 
body, but very few are certain about the existence 
of their individual consciousness. 

20. He who is certain of the c-vistcncc of the 
Individual consciousness as much as of his Gros.sbo<ly, 
though he may not care for the Salvation — ^>’ct, lie 
is bound to attain the desired Salvation. 

21. If you admit the above-mentioned know- 
ledge as Afarahsha — it docs not matter, bccaufec the 
Self-luminous individual consciousness is always 

Ajiaraksha. 

22. As ton men were guided by i!!u.‘'ion, like- 
wise, though our individual consciousnoH*! is True 
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and Afaralslia, yet tlic attiibutions of ParalshOy 
A'paralsha, knowledge and illusion are possible. 

23. Once upon a time, ten men crossed a river 
on Teaching the other hank, they commenced to count 
themselves to see if all have arrived safely. But 
vvhile counting, the counter omitted himself from 
counting— so instead of finding ten men they were 
perceiving only nme men. 

24 Then owing to illusion they commenced 
to lament for the death of the tenth man. This may- 
be described as the concealing power of illusion 

23. Their lamentation for the death of the tenth 
man, may be described as the action of the distractive 
power of illusion 


20. At that time, a man came and s,aid, that 
“ all ten of you are here, no one has died ’ ’ then they 
came to their senses — this may be defined as Paral- 
sha — plan 

. 27. After being convinced that the tenth was 
really not dead, they became verj happy 


28 As, in the abo\ e-mcntioned story, we hav 
dcscribctl about the Paraksha, and Aparaksha plan 
also about the concealing and the distractive nn * 
of illu'iion,— hkcwi>M?, wc can attribute seven t 
to our Soul— which I will describe m the next 
29>30 When, being addicted to the world 
cannot understand about the individual r ' '• ' 

nc*^, we can define that as illusion m,,. 

’ of 
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its ^Yant can be described as tijc concealing power 
of illusion and our sense of “ I am doing everj’tliing, 
I am enjoying everything can be defined ns existing 
ow’ing to the distrnctivc power of illusion. 

31. Learning about the existence of the indi- 

vidual consciousness from another, may be defined 
as Paraksha jnan and understanding 

about it by logical discourse may be defined ns Ap- 
ardhha plan ^ofs). 

32. Wbeu one can fors.akc the sense of “Self,” 

as well as bring under control the desires, this can 
be defined as Sokapanoedan and the 

pleasure and satisfaction one derives from it may 
be defined as Tripti and Harsha (s^). 

33. The above-mentioned seven stages can be 
attributed to Self, but it does notaffcct our individual ■ 
consciousness at all. 

34. They are the causes of salvation or addic- 
tion to the world. Among them, the concealing and 
distracting power of illusion and illusion itself are 
the causes of our addiction to this world. Others 
are then the causes of our salvation. 

35. Before the commencement of any philoso- 
phical discourse — our feeling of that ‘I am nothing 
can be defined as illusion. 

36. Being guided by logical discourses trying 
to prove the existence of the individual consciousness 
and after proving its existence behaving in the way 
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as if tlie individual consciousness is not existing, this 
can be defined as the concealing power of illusion. 

37. Attribution of Gross body to the individual 
consciousness and also the attribution of Self to sub- 
tile tody as well as to the reflected consciousness 
can be defined as the distractive power o{ the illusion 
—It IS the cause of our addiction to this world our 
imagination of enjoyment and existence of this world 
IS caused hy the distractive power of illusion. 

38. Though before reaching this state, illusion 
and Its coucealmg power are prominent, yet, -the last 
state of distraction is an action of the world— it has 
nothing to do with out individual consciousness 

39. Again before coming to this state of'dls 

traetiod, the idea which exists may be defined ai 
Illusion and its concealing power. * 


40 If you adnut, that, as an argument to he 
lelutcd and also -distractioa is produced from ill 
Sion and its conceaUng power, then, I thmk it i, 
ter to attribute them, to the Great Soul 
generally illusion and its power of dlstrnU, 
conoealraent hinder ns our thinkinv of tl 
Soul; Everj-lhing can be attributed to tl.'' n 
Soul— because, without lUs presence the " 
of any other object is an impossibility ' P''®ence 

41 . We perceive, the sense, uc,, ■■ I 

man, 1 am a sage,” etc., in men only, bu°tk ° 
cannot be perceivwl in the Great .goul 
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42. * I do not refute that, because, I Cannot 
conceive the Great Soul, neither can I understand 
about His presence owing to my ignorance — this can 
be perceived in men only. 

43. The sages of yore, have described that 
the Great Soul ia only the support of illusion, here 
they did not mean that the Great Soul is illusion, 
but they ^ meant that the Great Soul is very kind to 
the illusive people. 

44. By attaining Paraksha and Afaraksfia 
Knowledge, illusion vanishes. We also then under- 
stand about the Great Soul. 

45. After attaining Pardkslui jnan one can 
attain freedom from illusion and by attaining Apa- 
rakslia jnan one understands about the Great Soul. 

46. When once one gets freedom from illusion 
then desires and the world, cannot trouble him. 

47. After attaining freedom from desires — one 
attains everlasting satisfaction and happiness. 

48. One who has attained the Truo Know- 
ledge and Salvation can he be again willinglygiiided 
by the world and desires?’ He enjoys everlasting 
Happiness. 

49. Wo have alrwdy described the knowledge 
divided as Paraksha and Aparaksha. The first state 
of the A-paraksJia jnan- is, perceiving the Relf-Iumi- 
nousness of an pbject, and perceiving its effigy 
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«ith the help of intelligence, can bo desonbod ns its 
second state 

30 As an object maj be Self luminous, libe- 
n ise the Parakslia pian is Self Inminoiis Bj- that 
we can understand the existence of the Self lumi 
nous Great Soul 

51 The admittance of the existence of the 
Great Soul may be defined as Paralsha puin We 
cannot define it as illusion 

62 IVben a man wants to proie the non 
existence of the Great Soul then be is bound to be 
guided, by examples only But there is nothing to 
hinder one from proving the existence of the Great 
Soul Therefore nothing can hinder us from provira 
this existence '■ ® 


o3 If you admit the utterance of the nam 
of an object ns an illusion then you ate bound i 
saj that the knowledge about sound is an iIl„sio“ 
because by utterance of name we understand 
little about the object “Mstand very 

64 Also the object I nown by the 7 , 
jiian Its Paralsha ,nan cannot be admittJl 
Illusion, because without attauiing Z'u, “ ““ 
at first, one camiot attain Aparalsha jnaZlZt 
o5 If on account of existence of i 1 l„« ‘ ^ 

the knowledge you say that the objects tt,''’" 
are illusions then 50 U arc bound toadm , 
as lUusn e, and thev have no exiatonn x > 

at all thougii 
8 
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the Great Soul is only one — ^yet, one divides Him 
according to His actions. — ^His divided parts cannot 
be admitted as illusive. 

56. By the help olParahsha jnan one succeeds 
in IjDOwing the unreal objects and by the help of 
AparaJcsha jnan one knouts, that part of the object 
which is unrevealed to the ordinary people. 

57. As among ten men, the existence of the 
tenth man may be dehned as Paraksha jnan, like* 
wise our knowledge about the existence of the Great 
Soul may be defined as the Paraksha jnan, In both 
the cases the concealing power of the illusion is 
same. 

58. As among ten men, when one joints out to 
them, that you are the tenth man, then they actually 
meet the tenth man, likewise— when we succeed.in 
knowing that our Soul is a portion of* the Great 
Soul, then we succeed in meeting Him. 

69. Or, when one answers, you are the tenth 
man, to their question of who is the tenth man, then 
they remember and see the existence of the tenth 
man, likewise, by knowing our soul one can know 
the Great Soul. 

60. Among ten men, their sense of the exis- 
tence of the tenth man, can be defined as one free 
from doubt, and True, because there cannot be any. 
mistake in that. 
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61 First of all after knowing the CMstcnce 
of the Great Soul one attains the Paralsha ,nan 
Afterwards the sense of “lam the Great Soul” 
may be defined as Ajmtalsha jmn 

02 men once a man succeeds in attaining 
the Apamlsha plan He can neier forget it again 
So It can he defined as the cause of Salvation 
63 The Great Sage Vrigue attained 

Pamlsha ,nan by thinking about the production of 
every object bj the Great Soul Then gradually 
bj logical and philosophical discourses be attained 
the Aparaksha jnan 


64 Though Fnjues father spoke to him about 

the Great Soul jet he never told hmi about the 
AparaJ^ha pian still he told him about the creative 
power of the Great Soul which is emsting m con 
nection with the phenomenal emanation 

6o Therefore I njue after attaining the 
AparaUha ^nan told repcatedlj about the unfeal h 
of the Gross body, Ac and succeeded m comh.n 
lus individual pleasure with the Great Pleasu” ® 
66 He described the Great Soul 
all knowledge, ever true and ever present Tn““ 
object He is also present m our intelhveu 
IS existmg within this Gross body TOe , 
which we derive from our Soul i, „l a 
I’npue as the effigy „£ the Grett Souf 
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67. After knowing about the existence of the 
Great Soul, He went four times to his ffuru, to 
question him about the attainment of the JparahM 
jnan. 

68. With the help of the Tarahslia 

can understand that the Great Soul existed before 
the creation of this world, then by proper pun 
Bophical discourse and attribution we can attain 
the A-parahsha jnan. 

09. By reading the we attain the 

aksha knowledge ■ and afterwards by proper logics 
and philosophical discourses we att.ain tlic grea 
Aparaksha jnan. . 

70. Therefore, to attain tlie Aparnksha Jii(f 
always think properly. It is tlie only ° 
attaining the Aparaksha jnan. ' 

71. Our individual consciousness, guided by oi 

desires, can be deftned oh .-Isuiat . 

cause of the existence of the kTiOwledgc of Tat [i^h 
It is also known by the sagos as T<nn (^H)- 

72. The Great Soul, who is the ‘ 

knowledge, cause of the existence of this worlii, v 

is known to ns directly, who is ever true, 


as. Tat {^0 by the sages. . . 

73 k 74. The false religion, nttributf 
duality or cxluibor.ince to the Great Soul, d 
defines Him, sonictiiiies to he directly or indircc 
known; so it adinit.s and attributes metonymy 
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Him, \s in the sentence ‘ Ihib nnn is Debdsttn 
tnd after gning up the contnrj portion as meto 
nyni 5 be attributed to it likewise in the sentence 
“lou are the GtealrSoul —after gnmg up the 
contran portion— Metom nit can be attributed 
to Jt 

75 /G The indnidunl consciousneeg exist 
mg 111 eaetj one niaj be defined as AnmjammU 
and an effig) of the Gnat Soul Again 
the Gre^ Soul who is dimymioiufe is the indnidual 
boul The abo\ o mentioned thought can be defined 
as Alhamioxkaras 

77 \pcn we perccne that no distinction oMst 
between the Great consciousness and the individiiil 
consciousness then the Self in us and the indirect 
sense of the Great Soul canish Then our indn, 
dual conscioiisncss becomes a source of knouledae 

7S t\c hate ilreadj said that hj foliomne 
the sajings of the Great men one can attain tu 
AvaraUha ,„a„ Fa on th, n he who docs not admi 
It must be a ven ignorant man 

79 If 50 U sav bj argument one can attain 

Paralshajnan I then sat that o „ attain 

which I hare alrcadv ’pcm^rn 

Ten men ‘he anecdote of 

80 It you admit that by follow me n 

of the sages one attains far«fris„ mal ^^'"“ 8 ’ 
who IS trying to prose the samenLs hTi^™ '.h“: 



’ 118 


PANCHAUASHI. 


Great Soul andyoursoul, in the Afarahsha way,, then 
according to your argument, the attribution o 
Afarahslia to us, which is an axiomatic trutli, be- 
comes a falsity. Then you can easily understand 
how logical your arguments are. 

81. You prove also the common saying, t ^ 
owing to, too much mtclligence, even one loses his 
capital. Never say again, that, by following t c 
sayings of the sages, one attains ParciJ^shf^ ptan- 

82. If you say, that, the individual conscious- 
ness being guided by desires can be defined as Avar- 
ahslm, then I ask you, the Great Soul who is beyou ^ 
any attributions, how can you define Him as ^ 
raksha. 


83. We need not say, anything about the above- 
mentioned faets anymore, because it is verj’ insig 
nificaut, one cannot understand about the Grea ol 
without attributing a title to Him. liH 

succeed in knowing the Great Soul under a l e, 
canilot understand about His Unity. 

84. The only difference between the great and 
my soul is that I am guided by desires, whereas, 
He is not guided by anything. 

85. As one con attribute a title to on object-- 
likewise, one can attribute a title to the Grc.st Sou ■ 
As the title “chain," is just Ibc same, whether .t 
is made ol iron or gold. 
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80 As one pro\cs the existence or non o-^is- 
tcnce of nn object — Ukc\\isc3— m the the 

above mentioned principle has been folloued in 
proving the existence of the Great Soul All the 
leaders of jore of the Vedanta, followed the nboae- 
mentioned rules 

87 If you say, that with the help of Meto- 
nymy if the meaning of the word Aham is gucu up, 
then how docs it become possible to understand 
that ** I am the Great Soul ” Yon need not be 
afraid of that, because we do not mean to take the 
help of Metonymy m cases like this 

88 MThen we divide self from the conscious- 
ness then what remains can be defined ns the Great 
Soul 

89 The Great Soul though self luminous, can 
be understood by the intelligence only our con 
sciousncss cannot conceive Him The Sages of 
yore, uphold the above mentioned facts 

90 As, by intelligence we understand about the 
existence of an object and it is reflected on our con- 
sciousness, likewise, though the Great Soul can be 
understood b> jour mtelligence, yet our conscious- 
ness cannot reveal Him He is Self luminous 

91 We can say that the Great Soul is under- 
stood by our mtelhgencc only for the purpose of dis- 
pellmg the illusion He is self luminous He cannot 
be revealed h} our cojjscioasness 
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92. As to see an object, we are dependent on 
our eyes and liglit, but while perceiving a light we 
only require the help of our eyes, likewise, we want 
the help of intelligence to dispel illusion. To per- 
ceive the Great Soul ttfe are not dependent on our 
consciousness. 

93. After sometime every Soul is bound to be 
absorbed by the Great Soul. It then never pro- 
duces any result as the worldly affairs do. 

94. The Srutti says, The Great Soul is con- 
ceived by our intelligence only, not by our con- 
sciousness. 

05. He who has attained the True Knowledge, 
co.n he be again guided by this world willingly? By 
this we can clearly see that our soul is the part and 
parcel of the Great Soul. This can be also defined 
as A'paraJesha jnan. 

96. After attaining the AjjaraksJia jnan, it is 
alw/iys better to continue the discourses for the 
purpose of making it everlasting. 

97. Till you are convinced that you are the 
Groat Soul, up to then, you must always continue 
the discourse, &c. 

98. Contrary thoughts arc a great liindernnco 
to the AparaH^/ia juan. 

00. If you are afraid of its instability continue 
the discoxirsc, it will be permanent soon. 
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100. According to tbe the admit- 

tance of the* consciousness of tlie Great Soul, — and 
our convincenicnt of the same, — can he defined as 
Shrahan 

101. The nhovc-mentioneti facts have also been 
described, by Vijnsh. Socking after tlie Great Soul 
with the help of Srahan can he defined ns Mnnan 

102. Oning to the actions of former life, ue 
constantly think* this Gross botlv to be Kcal 

103 Tins thought can be defined ns Jiiparit 
T'ahrtJia It can be dispelled by the 

concentration of mind. Before seeking after the 
True Knowledge, one can attain tlie concentration 
of mind by ^^or‘‘hlpplng images 

104. Because one attains tlie (ontcntrati\ e 
po%\ er of the mind by worshipping images, therefoie 
the Vedanta advises, the worship of images, before 
seeking after the Tnic Knowledge Tliough one may 
try to worship the Unitj before worshipping any 
image, he can also attain the tontentrati\e power 
of the mind. That only happens in a man, who has 
worshipped a great deal m the former life. But 
for the ordinary men— it is better to worship an 
image— and acquire the power of concentration. 
Once one succeeds in acquiring it— the uorsinp of 
the Unity becomes easj’ and not tidious 
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105. AUirays thinking about the Great Soul, 
Trying to conceive Him by discourses, and trying 
to concentrate the mind to Him, can be defined, as, 
Nirgun XJ'pasana 

lOG. The intelligent man must always seek 
after the Great Soul, without trying to show his 
learning. 

107. In the twenty second Slolci, of the ninth 
Chapter, in Bhagahat Gita, SreeJrrislina, addresses the 
following to Arjiina,—** Oh, Arjuna, Among the 
worshippers of mine — He who performs the Nirgun 
TJ'pasana — I lead him only to Salvation. 

108. The Srutli for the purpose of drivmg 
away the contrary thoughts, advises, the practice 
of the concentration of mind. 

109. Thinking in the contrary way about 
anything, than the proper way, may be defined as 
the contrary thought. Being guided by this thought, 
one thinks his own father as an. enemy. 

110. Likewise, our thought, of the Reality of 
this world, the Gross body, &o., cau also bo defined 
as the contrary thought. 

111. The contrary thought is a great hinder- 
ance to the thought of the Great Soul. But if one 
constantly thinks of Him, tlio contrary thought, then, 
gradually vanishes. 
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112. Now I will describe, if there is any fixed 
rule for the above-mentioned thought, as there are 
fixed rales for the worship of an image. 

113. By eating, our hunger is dispelled, there 
we see the immediate result, but one cannot obtain 
any immediate results from the thought of the Great 
Soul. Also one cannot lay down any fixed rule for 
eating, &c., so it is impossible to lay down any fixed 
rule for the thought of the Great Soul. Some leaders 
of religion have laid down rules for the thought of 
the Great Soul. Such as regularly meeting three 
or. four times a day to think about the Great Soul, 
but this kind of fixing any rule about thinking of 
Him is illogical, because then one’s mind may not 
bo in a state to think of Him. Therefore, those laid 
down rules of some of the sages — is nothing but try- 
ing to deceive the ordinary people. One ought to 
think of Him. WTienever one is inclined to do so. 

114. No one can lay down any fixed rule for 
eating, &c. 

115. In the worship of images there are fixed 
rules, unless they are followed, people think that 
they commit a sin. 

116. As hunger is the oppressor of this Gross 
body likewise contraiy thoughts ore a great hinder- 
ance to the thought of the Groat Soul. Try to 
concentrate your mind to Him, whenever you can 



124 


PAIsCIIADASfn. 


117. The only -way to tUspel coutraiy thought 
is to constantly think of the Great Soul. We cannot 
lay down any nile fox the concentration of mind, &c. 

118. Our concentration of mind to the worship 

of images can be defined, as, Dhjan This 

DJiyan makes our mind peaceful. 


119. In the thirty-fourth Slok2 of the sixth 

Chapter in Bhagahat Gita Arjuva addresses the fol- 
lowing to Sree Krishna — “ Oh. Sreehishnat to make 
this restless mind steady Pr nayam is the best, but 
it is very difficglt to follow, so under the circum- 
stances Dhjan is the best.” ’ 

120, Vashistha says— ” As drinking all the 
water of an ocean, breaking and levelling the 
Himalayas, &c., are an impossibility — likewise, with- 
out Dhjan to makes a restless mind, peaceful is an 
impossibility.” 


121. There are rules for making the mind 
passive. But one cannot fix any rule nor any time 
for the thought of the Great Soul. This tlioilght is 
a great pleasure to mind. 

122. The Great-Soul is the only True Object 
and the ivorld is false, this thought may bo defined, 
as, Dhyan. 

123. Agriculture, Trade, Sendee, A'C., seldom 
distract our mind, because, they have nothing to 
do with the Great Soul. 
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niiiKl. Suddcnh- .1 Eagc may be guided l,y l,„nr.er 
}et It cannot distract liis mmd. Tlicreforo one 
neeil not trj- to give up eating. Xotliing can hinder 
one from attaining the True Knou ledge, except the 
contrary thought— Eating, ic , cannot produce iinv 
contrar}* thought 

120. Followers of other doctrines cannot tliint 
properly of the Great Soul, on the other hand they 
hare got a chance of forgetting Him altoeetlier ' 

12/ Therefore the Snilli a/hiscs that, those 
desirous of knoiiing the Great Soul-ought to giro 
up every tWg, eveept the thought of the Great .Sou, 
-o If jou say, tliougli one ma\ I nr... i. 
thcGreatSouhyet one camiot gn™" e Z' I .If 
vise, one need not /liscanl the other svlj ; 
worship, to that myansucr is, certainly nl 
live without food hut. If the system of «' !l 
folloy cd, ho slightly illoeical one tl, f '' 

.t up, hut, one ought tlgirff'^r 
worship which IS perfectly lUog, Cl 

Gn^tta"i7hcTr;fic:r^^^^ 

ic'.to Thfrx"tcvrx“® 

cominccd about their nermi... ^ “““I" 

Knowledge, that thonghChej- dif^ ‘liau- True 
■t could not affect then tL Kn/^Xt 

if you 



12C 


PANCHADASHI. 


are so much convinced about the permanency of 
youT True Kno’wledgc you can also do whatever you 
like. 

130. When one is convinced about the falsity 
of this world he is no longer guided by the 
desires of the forraeflife, then he is only guided by its 
actions. 

131. Though a sage is obhged to do worldly 
actions, for the works of the former life, yet, he is 
never addicted to it, or, he may be addicted to it, 
because, no one can do anything more than what is 
marked out for him for the actions of the former life. 

132. A sage or an ignorant man, is guided just 
in the same way for their actions of the previous life. 
The sages — never express about their sorrows which 
the ignorant men do. 

133. When a man walks a distance, the trouble 
is not the same in every man, because a man used to 
walk does not suffer so much as a man not used 
to it. 

134. A man who has attained the True Know- 
ledge — can he again willingly he guided by desires 
etc '( 

135. ^Vhen one can think every object as un- 
real, then he cannot desire for a thing. As a damp 
cannot burn without oil, likewise gradually, he attains 
such state that he exists without desires, so nothing 
can trouble him. 
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136 He who knows about the filsitj of the 
phenomenal emanation, he cinnot wish for it any 
more — rather he tries bis best to gi\ e it up 

137 A sage cannot be cither addicted to wo 
men or pleasure,— he gives up ei eiy thmg by under 
standing their unrealitj 

138 Tor carmng nioncj, men suffer a great 
deal— sometunes they commit gieat Sms etc , thej 
haae to travel a great distance etc and after they 
succeed m hoarding money thej are constantly 
frightened of robbers etc so money is an obieot 
to be condemned 

139 What pleasure one derives by enjoying 
women I cannot imderstand-a being made of ffesh 
blood, etc , IS eertamlj not an object of enjoyment’ 

140 If one tries to think little carefully about 
the objects of enjoyment I am sure he will he di« 
giisted with them 


141 As, though one ma, suffer from hunger 
yet one never takes poison Or one may not sXt 
from hunger, yet one never takes poison, hkewise 
a sage can never be addicted to this world, rather he’ 
tries to forsake them 


142 As, a slave never works ivdhnvlv for l. 
master, likewise, a sage who is doing^^t f J ' 
for the actions of his former life never do 

he does them because LT^rtr/ot 
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143. Always the sages feel sorry for porfonning 
worldly actions, which they are obliged to do for the 
actions of the former life. They always think 
“ when shall I be freed frqm this.'’ 

144. While performing worldly actions, their 
sadness, cannot be defined as the sadness owing to 
the performance of actions, but it is the sadness 
for performing actions which are altogether false. 
We only said in the above-mentioned way, because 
illusion is an impossibility to the sages. , 

145. During that time, they become satisfied 
with little — not like the ordinary people ,who are 
never satisfied. 

140. As by adding fuel, fire cannot be extin- 
guished, likewise, by enjoyment, tlie desire for enjoy 
ment increases. 

147. As, by flattery cvcrj'body becomes pleased, 
likewise, our soul becomes pleased, if we enjoy an 
obj ect after knowing it to be f.*Use. 

148. A sage is satisfied with little, because 
he perceives them as a source of sorrow. 

149. As, Avhen a powerful king defeats another 
king, and takes his kingdom, then the defeated king 
becomes satisfied, with whatever little is left to him. 
Before Jie was attacked, it is certain, that he was not 
satisfied ^YitU his kingdom, he must have tried to 
increase it. 



P^NCItADASIII. 


129 


ISO & 161 If you saj. the sage who does not 
Uke the worldlj actions, how can he then be guided 
by the actions of Ins fonner life? To that my 
ansner 13 . one must be guided by the actions of 
ones former life-I will describe about at later on 

152 As, a sick man 13 always eager to eat 
what 13 injurious to bun. a thief 13 abvays mshiug to 
steal, a libertine 13 even desit.ous of cohabiting mth 
a queen, if he has a chauce. the abovementioned 
desire, can be defined, as desmes produced by the 
actions of former Ide Though they are aware that 
hese desires are bad ,et they cannot resist the 
temptation of, performing them 

153 Even fsuur 13 unable to resist this Sree- 

Insfaa addressed the following Jr,u„a m the 
ttiuty-tbird sUa of the smh chapter in 

134 “ E\en a sage IS guided br f-lio oraf 

ins former hfc Eveiy^e rguidedVt\:‘‘r 
the 3 offis, -who have forsaken this vrZi i ^ ^ 
anythmg against it cannot do 

action:il^7rm”;Ue''T‘‘ 

dra, Yudlmtir, and Nala etc" ^amchm- 

and suffered a great deal for it ’ 

It cannot affect Hlnf''^’’;,;!^™ “ 't, yet 

creator of it • ^ ^stvar Himself is the 


9 
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157. The foUowhig was questioned by Arjtina 
to Sreelrislma — also I am going to describo the an- 
swer whicii Srcchrishia gave to Arjuna’s questions. 

IDS, Arjuna questions, — 

“Ob, Srechrishna — though unwilling yet the 
sages are bouml to commit sin — who leads tliem to 
that V’ 

1D9. Srccknshn’i answers — “ Oh Arjuna, the 
most injiirious lust is produced lro;« the principle of 
activity which again produce anger, this.combined 
lust and anger lend a sage to commit sin. 

100. “So, oU Arjuna, you may be unwilling 
to perform an action, yet, you arc bound to do it 
being guidwl by lust and anger, which again is pro- 
duced for the actions of former life.’' 

161. The performance of an action, which you 

arc neither willing nor unwilling to do — only you do 
for the pleasure of another, which again, neither pro- 
duces pain nor pleasure in you, can be defined as Parti 
tchya lirita Prarabdha Kanna (<ig ^*5"). 

Though its performance is useless to one, yet, one 
is bound' to do it for the pleasure of others. 

162. If one says, that, though a sage is even 
guided by the actions, of his former life, — then, why 
have you repeatedly asked every one to resist the 
desire for those thoughts — what is the good of 
saying so. To that my answer ia — though I may say, 
resist the desires, yet no one can resist it — ^if one 
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always thinl.s about it-he is Inble to commit less 
bins, etc, than one who does not think about it 
e\en once 

163 lU, seeds fried in fire cannot germinate 
likewise, sages always resist the desires to perform 

anevd de«l By constant resistance the idea of 

an evil deed cannot cross his mmd at all 

164 As fried seeds, though cannot be used for 

he pn^ose of growing trees yet it can be used as 
^ food Likewise the sages after destroying desires 
are pleased with httle ^ ® desires 

105 Sages are satisfied with httle enjoyment 
by knowing the unreality of the object of enjoymentl 
whereas, ignorant meii-think the enj oyment as 
'\nd nrc never satisfied ^ ^ 

166 Though our desire for enjoyment of oro 
party, etc , may not decrease, on the P"'* 

increase, yet, by 1 nowing the falsity of e 
.t IS Checled to a grear extent 
tammg the Tnie Knowledge it lamst aW^j,: 

107 Our thought of that 
to suflei or enjoy for the actions of lur fo" 
may be defined as a dispeller of lUuaon 

thera man may°be '^ie 

only difference we percewe heCe^fn‘ 

.gnorant man, that one is sa«cd wift hfr^Lm 
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as, other is not satisfied at all and the desire for en- 
joyment goes on increasing everlastingly. 

169. A sage is never addicted to enjoyment, 
so, it cannot be a source of pleasure or sorrow to him. 

170. As a dream or a magician's works are not 
everlasting, likewise this world produced by the phe- 
nomenal emanation is not everlasting — so a sage 
understanding about the falsity of every object can- 
not he addicted to it. 

171 &; 172. The sage always thinks about his 
sleeping and conscious states. He also cogitates all 
the objects of this world, as a drcvam, so he is never 
addicted to the worldly objects, and is always seek- 
ing after the Truth. 

173 & 174. As every object of this Duality is 
created* by the phenomenal emanation, so, it can be 
compared with magic. The sage always thinks in 
the above-mentioned way. Even his performance 
of*actions, which he is obliged to do, for the actions 
of his former life, cannot be a hindrance to his kno«- 
ledge. Because the abovementioiied knowledge is a 
great help to attain the True Knowledge. Actions 
of the’ former life is the cause of sorrow or pleasure to 
us. 

175. True Knowledge and the works, one is 
obliged to do for the actions of the former life — 
cannot hinder one another, because— they are quite 
contrary to each other. Wc become pleased to sec 
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a pcri>on who knows about the falsity of q \ on object 
Pcrforuiance of actions for the actions of the former 
life cannot hinder the attammeat of True Knon ledge 
170 The Ignorant man who thinks this norld 
to be real and performs actions for the deeds of the 
former life, for hun — i\e can saj, that, the actions 
are a great hindcrancc, to his trial of the attainment 
of the True Knon ledge Vfter attaimng the True 
Knowledge — though one enjoys — nhich orebnarv men 
think that he is cnjO}ing it thinking it to be real 
It IS not the ease — he enjojs — knoning it to be false 

177 As m a dream — one enjoys man) objects, 
but actuall) it is not True hkcnise whatever one 
enjojs dunng the conscious state is also unreal 

178 If the attainment of the True Knowledge 
could stop our desire for enjoyment then we could 
have defined it as the prev enter of the fruit of the 
actions of our former life, but actually it is not the 
case We onlj understand bv its help the falsity 
of every object it can never destroy our desire of 
enjoyment — so v\ e can deduce that the Tiue Know- 
ledge IS not a hindrance to the performance of actions, 
which one is bound to do for the deed^of one s former 
hfe 

no As men become plrasod by looking -xt the 

Momlerful works of k magionn, likewise— a snge 13 
nlso amused bj Iool>mg it the falsity of eveiytimg- 
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but he is obliged to do them lor his former notions. 
The True Knowledge is not a liindernnce to it. 

180. You niaj' say that the Srufli says that a 
sage perceives no diflfcrencc between his soul and 
any other objects, then our smelling, seeing, etc., 
cannot exist. 

181. Without the t]e.‘}truction o! the iecYiag 
of dunlit}' — one cannot attain the True Knowledge, 
then how ran he enjoy property. 

182. The example of SntUi — which you cite — 
docs not apply here. It has been elaborately des- 
cribed in the fourth eliapter of SariraJ:. 

183. If you admit that, then you cannot evpn 
admit Yagnavalka as a sage, because, you say that 
one is not a sage til! his feeling of duality vanishes. 
But one whose duality has vanished cannot even 
speah. 

184. If after dispelmcnt of the duality, yon 
attribute Aparaksha jnan, then you are bound to 
admit its existence during sleep. Because in sleep 
a man does not speak, likewise, after the dispelment 
of Duality one cannot speak. 

185. If you again say, tliat in sleep one forgets 
about Self, so I cannot admit it, then you define and . 
admit ’that no difleience exists between the Tnie 
Knowledge and tlie Knowledge of Self, therefore, you 
make no distinction between the Knowledge of Self 
and the True Knowledge- 
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180 Again— if >ou define, tlic combination 
of tlic Tnie Knowledge and the Knowledge of Self 
13 the Knowledge of the Great Soul, then, jou are 
bound to admit, the inanimate objects ns possessed 
of the knowledge about the Great Soul— because, 
thej ate dc\oid of the feeling of Duality 

187 Tlicn 1 may 8a> , that, as the possession of 
the True Knowledge is an iinpossibiitj bj the in- 
animate objects, likewise, your arguments are most 
illogical and ) ou cannot attain the True Know ledge, 

188 If you admit only the knowledge of our 
soul as the True Knowledge, then, I have nothing to 
say, m that case you ate bound to admit the Truth o! 
my doctrine After admitting the True Knowledge 
try to admit about the concentration of mmd, which, 
leads to the True Knowledge 

189 We have already said that the world is 

created by the phenomenal emanation Therefore, 
the enjoyment by a sage is nothmg be enjojs it 
thiukmg it to be false * 

190 We have already said that people cite 

the examples of Sastra — ^according to their Ukin« 

some of the Sastras say— that sages cannot be guided 
b> desires,— wheicaB,— some say. that saecs are 
ei cn guided by desires But I say, that, sageslre also 
guided by desires but they caimot be a hindrance to 
hi3 True Knowledge 
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101. The sages are convinced about the unreal- 
ity of this world. So, they cannot desire for the 
worldly objects, therefore, he cannot bo willingly guid- 
ed by desires. Only the desires for enjoyment, 
vanish tor want of desires. Here the best course 
to follow is to ti-)- to di-spcl desires. 


192. If any one thinks, that the soul is not 
the enjoycr, then what is the good of taking so mncli 
trouble to dispel desires ? To that iny auswr is, 
though our soul is not enjoying anything, yet, e ore 
the attainment of the True Knowledge it is addicted 
to dear ones. At that time, owing to illusion it i 
guided by desires. Unless one tries to dispel desires, 
one cannot attain the True Knowledge. The ra 
also upholds the abovementioned facts. 

193. Then who the enjoycr is, is the 

or reflected consciousness or the combination o ^ 
two 1 The individual consciousness is not enjoying 
because it is free from cveiytbing. 

104. Only the change of our mind during plea 
sure or sorrow can be defined as the enjoyment. »o 
the individual consciousness is not the enjoyer. 

195. When our individual consciousness is not 
enjoying then our reflected consciousness existing 
in connection with the intelligence, must bo the cn 
foyer. But I cannot define this reflected conscioumcs 
as enjoyer-beeause it is nothing but a reflection. 
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Neither can this iUusi\c cnjo\mcnt exist without i 
support 

lOG Vs neither the rcftcctcdnor the mdivuhnl 
consciousness arc cnjo\ing so people define, thc> en 
] 0 } after comhining with each other But the i^rttlli 
saj-s that our indiMdual consciomncis is cnjo\ing — 
but I saj that both the consciousness after combining 
with each other enjoy 

197 Jtaja JanaK questioned about the self 
to lagnaialla \afjnmaVa one by one described 
about the fi\c lestures of the soul then finallv ex- 
plained about the individual consciousness 

108 He also described about tlic combined 
state of both the consciousness and finally said that 
every object uithin theGross body is produced from 
the individual consciousness 

109 Though the enjoyment is false — >et pco 
pic attribute the enjoyment to self and tlimk it to 
be Real 

200 Therefore one nishes riches son« wife, 
etc , for the enjoyment of self Tlie SnUU also up 
holds the above facts 

201 E\cry object, jihich iS to be enjovetl is 
under the enjoyer,— thit'is. (he object is ouU cn 
joyed by its enjoy er It is useless to become nddicted 
to them One ought to be only addicted to the Great 
Soul,, the Greatfo' ci cv&j" object 
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202. Tlie ignorant people think in the follow- 
ing way, ‘ ‘ oh God, I am thinking of you— I pray that 
I may not forget you.** 

203. First of all, with the help of knowledge, you 
must know about the falsity of every object of enjoy- 
ment, then try to be convinced of it. Afterwards 
try and attribute enjo3nnent &c to the Great Sm 

204. As, an ignorant man is* convinced abou 
the reality of every worldly^ object, likewise, the sago 
is convinced about the falsity of everything and care- 
fully attributes everything to the Great Soul- 

205. As, one desirous of learning, always rw h 
Dramas, logic, etc., liewise, one desirous of the True 
Knowledge always thinks about the Self. 

206. As, one worships with great sanies nes , 
for the purpose of saving himself from sm, 

one desirous of salvation thinks about the sol ) - 

207. As, a Yogi, with great trouble, pra 

the concentration of the mind, Ukewise. one desirous 
of Salvation seeks after the Self only. 

208 & 209. As, one desirous of learrung, 

. desirous of the uttoinnicnt of heaven 

gradually advanec in their respective t“‘ J 
help of praotiee only-Ukcviso-one I 

Salvation-gradually ncafs his goal, by ■ 

• thinking of the Self only. He also then 
tlic falsity of enjoyment do., and aho 
unreality of the. reflected consciousness. . 
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210 During the perception of Self, the av.ah- 
ened state, and the dreaming or the sleeping state, 
■whatever objects we ace and feel, or feel only — arc 
actually not those objects wc feel or sec but its (juali 
ties only Also our Self is present in every object — 
the above mentioned thoughts can be defined as, 
Anmy and BatireL 

211 The aboveracntioned Self, which •we 
always perceive, while feeling an object durmg sleep, 
does not vamsb with the object which it ■was feeling 
during out sleep, but enjoys difierent objects remain 
mg in the same state Though it adopts itself ac 
cording to the qualities of different objects which it 
was and is enjoying 

212 The revealer of the abov ementioned 
qualities of mind can be defined as the Soul, which 
IS a part of the Great Soul, therefore, the Great Soul 
He who knows the abovementioned facts can easily 
save himself from the norld 

213 In overj state — out Soul is one and only 
He who knows Him ns different from Self can easily 
attain Salvation 

214 Our Soul is bejond the followmg three 
qualities o! mind tiz — enjoyec, enjoyment and 
the object of enjoyment JIc is great, conscious, and 
no difference exists between Him and the Great 
Soul The abov e mentioned knowledge can be de 
fined ns the True Knowledge 
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215. By the abovementioned discoarses it 
can be easily ascertained that Self existing in connec- 
tion with the reflected consciousness is the eujoyer 

of everything. . • 

216. The Snitti says that this Self is a creation 
of the phenomenal emanation. Because, this exis- 
tence of the world is like the work of a magician, 
therefore, Self, a part of this, can.be defined ns the 
creation of the phenomenal emanation. 

217. Sleep etc., may be defined, as, absorbe 
hy Self. Only our individual consciousness feels it. 
Self is constantly guided by illusion and is destnic 


tible. . . 

218. When once it is convinced of its lUusiv 
nature, then,itcan no longer be addicted to the ft or t- 
like a man— while dying cannot wisli to marry ag.u . 

219. A sage — is ashamed even to acknow g 
himself as the onjoyer. As a man devoid of 

is ashamed to come ont bcloro public— but 'oi „^ 
he is ashamed — he is bound to come out, i 
though the sages arc ashamed of their perform 
of the worldly actions; yet they arc bound to 
them for their actions of previoas life. 

220. When Self becomes ashamed for tlic 
joymont, etc., then, it is impossible to nttri u e 
enjoyment, etc., to tho individual consciousness. 

221. Wo have already said that owing o 
sion one attributes enjoyment, etc., to tho indivli un 
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Soul All the difierent SnUtis uphold tlm 
mentioned f^cts Graduallv I 

j* n. in,.u, a„ >r 

11 . .1 

^ Diseases of tue Gross body 

"hwh attack tliisLd'y'*’'ifK aulcf Tk™" diseases 
Somotimes, owine to some n 
oflensue smell comes out of th™ bodf T’ “ 
one caimot apeak, kc , every ooe , Sometimes 
from disease -e^y no„7ud Ten" 

tUeZat‘TftC:7\^^ - 

tliej cause us to aufler body because 

Disevses of TITp P.o. 

225 n„r,„ , 

cvnnot either know"uw^“” di°7"“™- ‘>>o Sell 
Yot at that time so^Ces 
sotioa -Ibis can be defined as th 7'“ 
casual bodj ‘be disease of tb 
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22C, The Above-mentioned three bodies are 
bound to suffer from tlicic own peculiar disease— 
without disease they cannot exist. 

227. As, a cloth, cannot exist — if threads are 
taken away from it, a pot cannot exist without 
earth, likewise, the body cannot exist without disease. 

228, Reflected consciousness can be defined 
as the dBgy of Self, and the e.xistcnce of the indivi- 
dual conaciouencss is caused by the disease of the 
Great Soul, I will describe about it now. 

220. The consciousness cannot suffer from any 
disease. Because it only reveals — no other quality 
can be attributed to it. As the reflected coascious- 
ness has no disease, therefore, the individual con- 
sciousness has no disease either. So then the feeling 
of disease is nothing but an illusion.* 

230. Our attribution of Reality, to the Reflected 
consciousness, is only owing to illusion. OK'ing to 
illusion we think the above-mentioned three bodies 
as teal. 

231. Owing to illusion one thinks that my 
‘ ‘ Self ’ ’ is suffering — but actually it is not the case 
also owing to illusion we attribute worldly actions 
to the Soul. 

. 232 & 233. ^Vhen a dear one suffers, owing to 
illusion, one actually thinks in such a way, as if 
he is Himself suffering. Actually he is not suffer- 
ing, yet he terribly feels for the suffering of the dear 
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one But a Sigo — uho knous the falsity of every 
object — cannot feel for anything whatsoever 

234 When one mistakes i rope for a snake 

then this false knowledge js the cause of his fright 

but when one detects the mistake then he feels 
himself ashamed Likewise, after attaining the True 
Knowledge— one feels ashamed of the actions which 
he committed before attaimng the True Knowledge 

235 As, a mischief monger begs pardon after 
saying somethmg false against a man, to escape 
pumshment, likewise, to dispel illusion one seeks 
after the individual consciousness 


230 As, to free oneself from sm one offers 
pr^ents to gods, likewise, to attam salvation one 
“eeks after the individual consciousness 


237 As, a pubho woman becomes ashamed to 
come ou before the pabhc when sufferma from 
eprosy, hkewise, after attanuag the Tme KnoT 
ledge-one feels ashamed to thmk h,a ^ 
before attaimng the Trae KoowWge 

Laottth^Nr 

he never does that any more, hke™e\^““ 
mg the True Knowledge one perceives no ^ 
among his three bodies difference 


the t^plle^vVone'” 
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tile True Knowledge, tries to please his individual 
consciousness, that is, thinks about nothing but 
the individual consciousness- 

240. He who knows the Great Soul, Himself 
is the Great Soul. Always tiy to know* the Great 
Soul and give up everything which is a hinderance 
to the thought of the Great Soul. - . 

241. As, people to save them from sin even 
enter fire. Likewise, the sage to attain Salvation 
tries to destroy “Self.” 

242. As, the man who enters into fire, thinks 
he cannot attain the level of gods as long as his bodj' 
is not reduced to ashes, likewise, ns long as the Self 
is not destroyed one cannot attain Salvation. 

243. As, when one mistakes a rope for a 
snake — then he trembles with fear, thinking it to 
be a snake, but when he detccU his mistake, he can 
no longer be frightened. Again the same rope, lu 
darkness, can be mistaken for a snake. 

244. Likewise, the frUifc of our former actions, 
gradually wears away, again during enjoyment it 
appears. 

245. Though it may appear again, still it docs 
not hinder the True Knowledge. Salvation is no 
religious offerings, &c,, it can. bo defined as the 
existence of the object in its proper place. Therefore, 
tho re-appcamnce of the fruits of our former tlectbs 
does not hinder it at all. 



r-ANCHADASm 


145 


-46 i .47 As, m the story of ten men, they 
cned thmkmg about the death of one of them and 
then they became pleased urhen they were told that 
every one of them is ahvn-stdl they cannot net 
over their sadness qmeUy, hkewise, though one 
may attam Salvation, yet he is graded by his actions 
for some times 

24S Salvation-means he existence of the 
Soul m I S proper place When contrary thoughts 
apear, always think of the Soul, hie a man adLt- 
ed to women constantly take medicme to keen 
up the power ^ 

andrmenf;ft:7ir^rn7‘th: dTr, 

o£ them, and 1 detfed“ th“ 

»now gradually disappears, likewise, L tnif 
the actions of the prevnous life of a sane a ii 
w^m^od, and attains Salvation and^v7l“2 

Salvation from the ^t TfoL*^7he^ 
sciousness can be descnbcd ft ^ '’“n 

s..” 

mibri as the seventh state of the seT Th 

meat of property can be deEn«r™c.'’^ “Jf? 

-d the pleasure, which has already l^JZ^ 
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as the seventh state of Self can be defined as, Ntra- 
iysai When one enjoys this Niratysai, 

then he does not care for anything else. 

252. In illusion people do trade &c., for the 
purpose of enjoyment, &c., with the money thus 
earned, laterly when he performs religious rites, &c. 
for the purpose of a,ttaimiig heaven — or, tries fo 
increase his learning— for the purpose of, atti^eting 
respect from public, all these can be defined as Jirita 

therefore, we can deduce that one seeking 
after the True Knowledge can also be defined as 
Krita 

253. The sage, after thinking of this Krita 
tries to attain the True Knowledge — and after attain- 
ing it enjoys everlasting pleasure. 

254. The sages think “ let the illusive people 
be addicted to the world, but can I be again willingly 
addicted to this world ”? 

265. “ Let people perform religious rites, &c., 
for the purpose of attaining heaven, &c., how con 
I perform actions, when I have attained the True 
Knowledge " 

25G. “ Let people read tie Sastra or the iWa-J— ■ 
as I have attabetl the TrueKnowlcdge I cannot do 
anything at all.” 

257. “ Actually, my Self docs nothing wlmtso- 
ever, hut illusive people owing to illusion, attribute, 
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tegging, citing, i.c , to m} gross body, it docs not 
a0oct me m nnj iv.ij ” 

258 ■' As, Mlicn man} red flowers, 1111110 cMs’tiiig 

together in one phec might be taken for fire— A'ct 
there is no chance of being burnt bj that imagimrj 
power, likewise, let people attribute whatever tbcj 
like to me, it docs not affect me at all ” 


239 “Let theillusne perform Srahan, dc , 
when 1 know the Great Soul, then whj shall 1 per- 
form Sralan, Ac , those who are guided by doubts 
let them do whatcier thej like, but 1 am no longer 
guided by doubts so 1 need not do anything " 

2C0 “Let the one always guided by the con 
tiary thoughts perform mhdhjasmi 1 have no 
necessity of performing that, because 1 am no longer 
troubled by the contrary thoughts ” ® 

201 “Though the Sage has given up even 
thing, yet out of habit he sometime thinks that 
am an ordinary man'" ^ 

262 “ Only by enjoyment, the fruit of the for 

“off “ «n mlr: 

hatiour, as, ““‘tarj'tofte^TrnfKLwlJd’”'’''' 

one wishes to perform Bhmn fm 7 

gettmg over of the frmt of flho P“P<>w of 

—It But 1 know 
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contrary to the True Knowledge, so I will not do 
Dhyan at all.” 

264. “There is nothing to distract my mind- 
why shall I perform the Samadhl—Sraban and 
Samadhi are for the illusive people only.” 

265. “My Soul is ever existing, I make no 
distinction between the Great Soul and my Soul 

I am always enjoying everlasting bliss so I am a 
Krita." 

266. “I who am free from everything, may 
have to do actions for the works of the former lifcj 
yet, they do not affect me at all.” 

267. “ Even, to please people, I may expoun 
Sastras, ct’C., yet, it does not affect me in any way 
whatsoever.” 

268 & 269. “My Gross body may perform, 
bathing, reading of Sastras, begging,^ &c. ^ 7 
intelligence may think of gods, yet I, that is, my m i 
vidual consciousness, am free from everythin^. 

270, “ What necessity have I to go and argu® 
with those illusive people; who come forward to 
disturb me. I want peace and nothing else. 

271. Bodily enjoyment, speech, intelligence, &c., 
are for those who are attached to the world, and t m 
individual consciousness is, for those who are ecekiog 
after the Tine Knowledge. The above-mentioned 
two objects are contrary to each other, so there is 
no chance of each other liinderance. 
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272 Even then the illusive people quarrel 
among each other, the Sige perceiving that, remains 
silent 


273 The Great Soul is iinlcnown to the worldly 
men He is onlj known by the Sages The illusive 
people do not care whether they know the Great 
Soul or not 


274 Perceiving the f-ilsity of this Gross body, 
the Sages give it up hut the llliisiv e people thinkmv 
It- to be True-tale it up ,e do eveiythmg 
to male it look beautiful ic The actions of the 
illusive people do not allect the Sages it nil 

275 If you say that the desire of the Sages 
to perform auy actions ought to be cliecLod by 
them, then I ask how can they be checked or who 

t\ 1° f •'g'”" -f y»» ansuer that 
their knowledge ought to check it Then I sav do 

you Inow tint knowledge and desire are two 
contrary objects ? 

objects contrary 

-77 r\cn the phenomena! ennnatmti 
actions cannot he a brndemn^ manation or its 

because both of them haae nl ' ''Uow ledge, 



160 


rAPTOHADAsrrr. 


278. Therefore, the once destroyed pfieno- 
menni emanation, cannot bo any longer a hinderance, 
rats mn way by seeing a live cat, but do they ran 
away by seeing a dead cat ? 

279 & 2S0. lie who does not die, eren beicg 
struck by the famous PashufaC arroiv, 

can he then die, after being stnick by an ordiuajy 
arroa- ? This no one can believe. Liken*ise, He 
wlio has once succeeded in destroying the pheno- 
menal emanation, can it again be a hinderance to 
bis knowledge ? It is an impossibility. 

281. Thougli the phenomenal emanation which 
has on.co been destroyed remains like a deod man, 
within the Sage, can he tlien be anjanore afraid of 
this de.id enemy ? 

282. One who. has attained the True Know* 
ledge — can never be separated from it. He can no 
longer be guided by desires. 

283. Tor the iHusiVe people, it is ndvisibJe to 
perform the religions rites, Ac. 

284 & 285. When the Sages live among the 
illusive people, even that cannot affect thorn, rather 
it is better for the ignorant people, because, they 
also can gradually better tbcnisehes. 

280 A 2S8. As, a father, thougli ill-treated by 
his son, caimot always remain angty with him, on 
the contrary always thinks about his good, likewise, 
a Sage, whether praised, or spoken ill of by, thoiJIii- 
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278. Therefore, the once destroyed pheno- 
menal emanation, cannot be any longer a liinderance, 
rats run way by seeing a lire cat, but do they run 
away by seeing a dead catl 

279 & 260. He who docs not die, even being 
struck by the famous Pashtifat arrow, 

can he then die, after being struck by an ordinary 
arrow ? This no one can beUeve. bikcwise, Ifo 
who has once succeeded in destroying the pheno- 
menal emanation, can it again be a liinderance to 
his knowledge? It ia an impossibility. 

2S1. Though the phonomcnnl emanation which 
hna once been destroywl remains like a dead man, 
within the Sage, can lie then bo anymore afraid of 
tills dead enemy ? 

282. One who, has attained the True Know- 
iedgo—can never be separated from it. ife can no 
longer be guided by fle.'sircs. 

283. ror the ilhisivc people, it i.s advisiblo to 
perform the religious rites, tkc. 

284 tb 285. When the Sages live nniong the 
illusive people, even that cannot nITect them, rather 
it is better for the ignorant people, because, they 
also can gradually better themselves. 

286 & 2S8. As, n father, tliongh ill-treated by 
his son, c.annot nlvvay.** remain nngiy with )jim, on 
the coutrarv always thinks nhout his good, likewise, 
a Sage, whether prajs«l, orspr^ken ill of b}*. tljciHu- 



rANciiVDxsni 


151 


sive people, is not cither pleased or displeased, he 
behaves to them evactly according to their capa- 
cities 

289 L 290 The Sage ought to advise, exactly 
in the aiay, about the Great Soul, to the illusive 
people, that can be understood by them He ought 
not to advise them anything more than their capa- 
cities The Sage is always cnjo> mg ev crlastmg bliss 

ThK SaOES CoaiTVTF IN THB lOLLoWINO WAT — . 

291 “I have known the Great Soul, therefore 
I am happy, I am enjoying the Great bliss therefore, 
I im happj " 

292 “ I am free from the world, also I am free 
from the illusion, therefore 1 am happy ” 

293 “ I hav e no obhgation to people, I have 
attained that object, for which I was labouring so 
long, therefore, I am happy 

294 “I am enjoying the Greatest bliss, there- 
fore 1 am the happiest di the happy ” 

295 “ All my labours have turned mto pleasure, 
theiefore who is more happy than I am’” 

296 “ I have attained everythmg worth having 
in this Umverse ” 

297 He who reads this Chapter carefully attains 
evorlastmg blis§ 
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defined ns tlic difTcrcncc betvscen the jndiMdual 
and rcfiected consciousness 

0 As, m an iron tool one end is sharpened, like- 
''"ise, one portion of this reflected consciousness can 
be definetl as, intelligence and knowledge, and the 
other portion can he definetl as illusion, this illusion 
IS the cause of the existence of the world, Ac 

7 But everything becomes first known to the 
individual Soul, then the impressions are carried 
by this reflected consciousness, and it reveals the 
object 

8 'Without the reflected consciousness only 
^th the help of intelligence one cannot understand 
an object Therefore, when we understand a thing, 
the reflected consciousness and the intelligence then, 
combine with each other, and they become one 

9 As, without knowledge, no one can sa} that 
I have understood about an object likewise, only 
with the help of intelligence, without the reflected 
consciousness one cannot understand an object 

10 I have already said that, without the re 
fleeted consciousness only with the help df mtelh 
gence one cannot understand an object Our m 
dividual consciousness cannot reveal an object to 
us, but it knows every object, long before the re 
fleeted consciousness which reveals to us the object 

11 The Logicians say, the reflected conscious 
ness which reveals cveij thing to us with the help 
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1. As. sun's rnys fftUing on n gl.is'*, h reflected, 
nnd tlie rcnecte<l rnys, is genemlly, more powerful, 
tlmn, Il>c stale, tjeforo it wna reflected, likindse, 
'cverj* tiling wliicli h rn'calet) l>y tljr reflected con- 
sciousncs.s, is known to ««, rnucii more, tknn it-s 
originnl stnto, being reflected, on our reflcctwl con* 
pciousricss whicli is ngniri existing in connection 
u-ith car infeli/gencc. 

2 A 3. As, in (lie reflected rny.s of the Bun, one^ 
particular colour is prominent, and \rc cannot see 
it, when the rays arc not reflected, likewise, many 
a desire of ours are only revealed by the reflected 
coiiscioiisiiess, which cannot be revealed by the in- 
dividual consciousness. They are existing quite 
separately from tlic imlividunl consciousness. 

4. A pot is revealed by our reflectctl con- 
sciousness existing in connection with our intelligence, 
but, its qualities are revealed by our individual 
consciousness. 

5, The individual consciousness feels every- 
thing, before it even becomes known to the reflected 
consciousness. The above-mentioned facts ran be 
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(Icfiuctl the difference ljctv.ccn the individual 
and reflected consciousness. 

C. As, in an iron tool one end is sharpened, like- 
MTse, one portion of tins reflected consciousness can 
he defined as, intelligence and knowledge, and the 
other portion can be dcfine<l ns illusion, this illusion 
is the cause of tlie existence of the iiorUl, &c 

7. But ever 3 ’thing becomes first known to the 
individual Soul, then the impressions arc carried 
by this reflected consciousness, and it rc\cals the 
object, 

8. \Yithout the reflected consciousness, only 
nith the help of intelligence one cannot understand 
an object Tlicrefore, when wc understand a thing, 
the reflected consciousness and tlio intelligence then, 
combine nith each other, and they become one 

0. As, nithout knowledge, no one can say that 
I hasp understood about an object, likewise, only 
with the help of intelligence, without tlie reflected 
consciousness one cannot understand an object 

10 I have already said that, without the re- 
flected consciousness only with the help Of intelli- 
gence one cannot understand an object Our in- 
dividual consciousness cannot reveal an object to 
us, but it knows e\cry object, Jong before the re- 
flected consciousness, winch reveals to us the object. 

11 . The Logicians say, the reflected conscious- 
ness which reveals e^e^ytlling to us, with tlie help 
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of the intelligence, i? known in the TWffs, 
;Vnmn.yo Tlic liook entitled, - Upadesh 

sahasri *ws described elaborately 

the distinction between our reflected nnd the indi 
vidual consciousness. 

12. Now we have said nnd shown, that, difler- 
ence is existing between the- individual and the re* 
fleeted consciousness. Rcflectcrl consciousness^ re- 
veals to us known objects, whereas, the great indi- 
vidual consciousness reveals to us the great unknown 
object. 

13. Intelligence, reflected consciousness, &c., 
are produced bj- tlie individual coAsciousness. The 
reflected consciousness only reveals objects. ^ 

14. We have already said tliat, wo know more 
than the object itself, this is deflnod by the 
followers of the Woyo philosophy, ns Anubahasai/a. 

15. Tho reflected consciou.sncs3 reveals only nxe 
object, but its quaUties arc revealed by the mdivi- 


dual consciousness. 

10 'We have already shown the diffe^ 
between the individual and the reflected conscious- 
ness. Wo ought to also know the different action 
they perform on our body, because then we shall 
properiy understand the difference between the 
Lrds Tal and Tam and it will bo easy for u , 
hnito them, after thoronghly understanding them. 
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17 As, m melted iron, heat and the iron remain 
together, likc\Mse our reflected consciousness is 
existing m connection with our desires 

18 As this melted iron — onl} is tht revealer 
of itself — likewise, our desire, existing in connection 
with the reflectetl consuousness reveal themsoKes 

10 The existence of the desires arc on!) felt 
in our conscious state but we cannot feel their cxis 
tcnce either m the sleeping or unconscious state 

20 The great consciousness from which cverj 
thing IS produced ma) be defined as the Great 
indiv idual consciousness 

21 As outward objects are felt hy us more 
than actually it is likewise we feel the desires 
more than actuall) the) arc In fact our desires 
are felt more than an) outward object 

22 e cannot rcalb understand about our 
desires A.c as wc do outward objects ^\e do 
not know what is Self weonl) I now that it is gmded 
1)) illusion — and also it destro) s illusion 

23 t\e can feel the existence and non oxis 
tence of the reflected consciousness we can define 
this as Self and the object bejond it ma) be defined 
as the individual soul free from everything 

24 A 25 The sages of yore have described 
that our desires mmd etc are the effig) of the indi 
vidiial consciousness As an image its shadow, 
and the mirror on which the image can be seen are 
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distinct from one another, likewise, we can perceive 
the distinction among the individual, reflected 
consciousness and mind ; this reflected consciousness 
can be defined as “Self/’ 


2G. If you any as the individual consciousness 
is existing cvcrj’wlicrc in our body, so it is also exist 
ing in connection with our intelligence, then, it, 
with the help of intelligence, can do the works of t e 
reflected consciousness, what is the good of the exist- 
ence of this rcflectctl consciousness, and the attribu- 
tion of “Self” to it? 


27. To that my answer is, the consciouBness 
oxisting in connection \nth the individual conscious 
ness, can be defined as “Self” ns the mrhvidua 
consciousness is free from everything, it c oes no 
perform any action. Do you want to attribute Self 
to this indhudunl consciousness 1 

28. -igain if you say. that I do not like to attri- 
buto Self to this ctasciousness, but, when this in 
vidual consciousness exists in connection '«th-inte - 
ligence then I can attribute Self to it TOen you 
are admitting the existence of tins indiyidiia co 
sciousness, then do that only, do not muddle it up wit 
intelligence. 

29. , What does it matter to the buyer, ii le 

shopkeeper sells him rice, weighed either in a rass 

or a wooden scale 1 



rVNCII^D \&IU 


157 


30 If jou SI}, the onh clifTcrence we can see 
bctwctn a brass and wooden scale, is that the brass 
scale reflects, whereas the wooden one does not 
To that m} answer is, who can den} that the con 
sciousness is reflected b} the intelligence, which we 
define as the reflected consciousness 

31 Ver} little of this reflected consciousness 
IS reflected bv the intclhgcuce Yet, this reflected 
consciousness is more prominent than the indmdual 
consciousness, from which it is produced 

32 Self 13 always with something and is always 
changing So it is quite different from the individual 
consciousness, but its revealing power is quite as 
powerful, if not more than the reveahng power of 
the individual consciousness 

33 If }ou sav that no distinction i3 existing 
between the Self and intelligence then you are bound 
to admit, that intelligence and the Gross body is the 
same 

34 To that, if you saj that Sas(ras say that 
our intelhgcnce exists sometimes cv en after the death 
of the Gross body, then why not admit, according 
to the same Sastras, the existence of this reflected 
consciousness which is quite distinct from mtelli- 
gence 

35 (L 36 If you say, that the Snith says, and 
admits about the existence of this reflected con- 
sciousness with intelligence, but the Smth of the 
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U'jmnisads distinguishes between the intelligence and 
our Soul, which am I to believe, to that, my answer 
is, that this physical body cannot exist without the 
Soul So, our Soul is present within us, it is dfferent 
from intelligence and this Soul becomes addicted 
to this world. 

If you say how can this Soul, free from 
eveiy’thing, exist in our body t then I can also say, 
that as it is free from every object how can it create 1 
Therefore, wo arc bound to say, that, its existence 
in this Gross body and its creation are all done by 
the phenomenal cmaontion. 

38. yajmvtilK'a 1ms advised Moitraie^ that 
though our Soul is free from everything yet it is 
present within us. 

39. No title, etc., can be attributed to it It 
is indestructible and free from every thing— this 
individual consciousness is not addicted to the 
worldly actions, 

40- Though this Gross body dies, yet the Self 
never dies, nor has it any birth. After death 
always. Self does not attain Salvation, Imt accord- 
ing to its actions suffers or enjoys. 

41. If our Self is immortal, then what is the 
difference between the indi\ddual consciousness and 
Self ? To that my answer is, this knowledge cannot 
be defined as the True Knowledge, because the above- 
mentioned fact is a hinderanceto theTrue Knowledge. 
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■12 onwg to one imstaKcs Self 

lor an inanimate object, then our attribution of Self 
to an inanimate object inaj be defined as a liinder- 
ance to the Knon ledge of Self, but it in no naj 
docs affect the Knowledge of Self, likcnise, bj oiir 
attainment of the knowledge of, “I am the Great 
Soul, because 1 am a part and parcel of the Great 
Soul,” dispels oiir worldly feelings 

43 Tins non hinderance, though a liindcraiice, 
has been fully desenbed by the sages of jorc, in the 
book called Nazsh hanna SMh (hi»i mm fnfs) 

44. As, the sentence ‘Great Soul is present 
within every object ’ ’ means everything is created 
by the Great Soul, and his equal caistcnco in c\ erv 
thing, likewise the sentence I am the Great Soul ’ ' 
means, that, f am a part and parcel of the Great 
Soul and an object which is part and parcel of another 
object, may be defined us that object, because it 
IS a part and parcel of the same 

45 In the book called Bibaran 
the sages have advised people not to think of the 
hinderance and non hinderance of an object Thej 
have only said in the above way, so that ordinarj 
people may not be guided by it and make a muddle 
of ever} thing 

40 Tam is the indiMdual consciousness, the 
sages of yore have desenbed it as the Great Soul 
in the book entitled Bibaran 



rAN'CHADASUI. 


I GO 


47. The rcflecCed consciousness, wIiicL people 
cannot understand is produced by the individual 
consciousness. 

48. Tlic great consciousness which is existing 
behind this world is known as Brahma. He has been 
fully described in the Vedanta, 

40. ^Vhen owiog to illusion this mortal world 
is attributed to Him, then it is not most suiprising 
that people attribute the reflected consciousness 
(Self) to the Great Soul. 

50. When diatinction is existing between the 
world and Self therefore distinction is existing be> 
tween the words Tat and raw—actunlJy there does 
not exist more than one great consciousness. He 
is One and Only. 

51. Because the Self is existing in connection 
with intelligence, so it is enjoying, etc., therefore, 
we can define the Self as an illusive object. 

62. ^Vllat is intelligence, what is reflected con- 
sciousness or Self, what is our individual conscious- 
ness, etc., the abovementioned uncertain knowledge 
can be defined as illusion. Again this illusion can 
be defined as, the world. 

53. The Vedanta says, that he who knows 
actually what is Self, etc-, can be defined as, one free 
from this world. 

54. When the abovementioned illusion, and 
its want is the cause of addiction or freedom from • 
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the world, then, the illogical arguments of those, 
who constantly quarrel about, who is free and who 
IS not tree, and cannot come to a proper conclusion 
IS nicely refuted by the famous Sreeliarshamism 
mhis hook entitled the Khandnn (slut) 

So, SB & 67 Intelligence, knowledge and illu- 
sion which are known to the consciousness, which 
IS also existing as the supporter of all inanimate 
objects, a source of great pleasure, which is again the 
loader of ever>-thing, is the Great Soul, and ns my 
Soul 13 a part and parcel of the Great Soul, so I can 
doHne my Soul as the Great Soul, and above-men- 
tioned facts can be attributed to my Soul 

58 The book Snapuran has des- 

cribed about this individual consciousness He is 
distinct from Self and Isuar He is Self luminous, 
source of all good and c\ cr conscious 

69 L 60 As, a glass pot is more pure th'in an 
earthen pot, though the food which is nourishing 
both mind and body is the same, yet, mind is purer 
than this Gross body — likewise, though Self and 
Iswar are existing m connection with the phenomenal 
emanation, yet, they are purer than other objects 
created by this phenomenal emanation, though. Self 
imagines about Imar with the help of the reflected 
consciousness and the phenomenal emanation There- 
fore, our individual consciousness is quite distmct 
from them 
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Cl, Though Self and Isivar are guided hy the 
phenomenal emanation, yot, wc can define them as, 
conscious. Wc feel their consciousness — everything 
is possible by the phenomenal emanation when it 
takes the help of imagination. 

C2. When with the help of this phenomenal 
emanation, wc can even imagine, during sleep that, 
wo arc seeing the Great Soul, then is it impossible 
for it to make us imagine that Self is the source of 
all consciousness ? 

63. Though Istvar is like Self, but, He knows 
ever)’ thing, because, this phenomenal emanation 
created by Him, makes Him know every thing. When 
it can make us imagine about Jmar, then is it im- 
possible for it to make Ismr know oveiything ? 

04. Like Self and Iswar our individual con- 
sciousness is not guided by the phenomenal emana- 
tion. This phenomenal emanation cannot approach 
Him even. 

65. The Vedanta has described Him, as an Ob'- 
jeet, which has no comparison, so, it can in no way 
be guided by the phenomenal emanation. 

66. We are trying our best to expound the 
StuIHs properly, we do not want to refute them. 

So we do not like to argue with those whose business 
is .to argue for nothing. 

67. "Eveiy one, desirous of Salvation, must 
not be guided by the illogical arguments and try to 
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understand the difTerent Srull, SnitU snjs, that 
the phenomenal emanation, imagines about Sell 
and Isimr 

CS Isicar has created eierj thing He is 
present iiitliin them and guiding etei^ thine Self 
creates ciei, thing of the uorld, front the eonse.ous 
State to Salvation 

09 The Sruth sajs that our Soul is unchanee- 
aide one ought to think of it nliiajs ° 

70 Ho nho is not destructible has no birth, 
has no obligation to an} one dcaoid of all dosu-cs etc” 
no can define Him as our indnidiial consciousness 

71 To make us understand about our indivi 
dual consciousness the SmUt has separately desonb 
cd about Sell and Isuar 

72 The intelligent man alwajs anj how ought 

to think of this Soul The sages baa o advised m the 
abo\ e way 

73 Ignorant people cannot understand the 
meaning of the SntUi and for nothing they become 
addicted to quarrelmg but the sages after understand 
mg It properl} enjoy eaerlastmg pleasure 

74 The sages think m the following way, 
though this phenomenal emanation is doing every” 
thing still It cannot affect our individual conscious 
ness 

75 Ho who reads this chapter carefully , can en 
joy everlasting bliss and attam the True Knowledge 
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I.ioirr Diivan, oit Tin: 

or -^IlNT). 

I. oiio ohjrol for iinoflicr, can 

defined as illii'sion. TIii-h illuAinn can he divided 
two ]mrl«, ri:. SmnbafI, (7,ri\^) anil 
ImuU (Pinvp'l). As. in the Sambadi ilhi-'ion 
one obtain*} something, likewise, by conccnlrfltu^S 
the miiul to tlio Great Soul — one att.’iins, Salv’fltiou. 
Tho book entitled the L'ltartajxinvja 
iins described— many difTcreiit methods about 
this concentration of mmd. 

2. Between two men, one mistakes the bril* 
liancc of dinmond, for diamond, and another man, 
mistakes the rays of a small lamp for diamond. The 
mistake in both is the same. The man who mistook 
the brilliance for diamond, and in case he gets the 
diamond, then, that can he defined ns the Sambadi 
illusion. The one %vho mistook tlie rays of the J/ght 
for diamond, does not get the cliamoud. So, this 
can be defined as the Bhambadi illusion. 

3 to 6. Willie a lamp burns in a room, the rays 
fall outside — through a door. Again — the brilliance 
of the diamond is seen in the same way. Both 
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men mistool. the t\\o lights for diamond There is 
no doubt that mistake is same in both, but one ulio 
mistook the raja of the lam)) for diamond, does not 
get It, whereas, the one who mistook the brilliance of 
the diamood for diamond gets the duimond 

C Though the iDuaion is same m botli, jet one 
gets the diamond, so this is defined ns Samhadi illu- 
sion and the otlicr mini does not get nn\ thing, so it 
mav be defined as illusion 

7 A, S If one mistakes the rising \apour for 
the smoke ol fire, and goes to seek after fire, nnd if 
hj chance lie finds fire, this also mav be defined as 
Samhadi illusion If one* bathes m the Godaian 
river, mistaking it for the river Ganges, nnd if bv 
chance derives all virtue which one may derive 
hy bathing in the tiv cc Ganges, this can also bo defined 
as Sarnhadi illusion 

9 If a man v\ hilc dj mg oa mg to mistake utters 
the name of Naragan, that is God thinljng it to be 
the name of his son, nnd attains virtue, tlm can also 
he defined as Sambadt illusion 

10 Likeuase, m the abovcmentioncd vvaj, 
manv’ examples of illusion mav be cited 

11 If jou do not admit about the Sanihadi 
illusion, then how can you think idols made of wood, 
stone, etc , as God Also in the Panchagm Vidga 

how can you worship the words 
d'o (c^l) and 1 at as fire 
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^ 12. When we can see, that we think one thing 

iinil j:et another tiling, tlien why do not 3’oti ndinit 
ahout tlip SamfxuU illusion ? 

K!. As. tlip .yrtm/wrfi ilhision though a illiWon, 
still is a soun'o of pain, likewise, hy concentration of 
our iniml to tlic Soul, we can attain Salvation. 

I-l. After coneentmtiiip the niintl to the Soul 
and thinking m the way, advised b\' the VcfJaiita 
system of pliilo'tojili}*. think — tliat “ I am the Great 
Soul.*’ 

10. Not conrentratinp the mind to oiir Soul, 
thinking, tiiat tlio Great SonI is e.risting, according 
to the Snstras, this kiiowleilgc ran ho defined ns the 
Parakska jmn 

10. Though the Saslratt describe that 

) has four arms, yet during worship ho cannot 

bo seen by our eyes, only we worship him by uttering 
his name for a certain number of time, this also can 
bo defined ns the Parakska jnan, 

17. This Paraksha jnan cannot be defined ns 
illusive, hocaiiso, the Sastra’i liave described the 
existence of Gods vividly, 

18. Though the Saslras Iiavc described about 

the knowledge of the Great Soul, yet, as they do not 
advise our concentrating the mind to the indiv^na 
consciousness, so, that knowledge cannot be defined 
as the Afarakslia jnan 5*R) ^bich mokes 

us understand about the Great Soul. 
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19 The abovementioncd Paralshci jnan des- 
cribed by the Sasiras can be defined as a help to the 
attainment of the True Knowledge, this cannot be 
defined as illusive 

20 We also admit this ParalsJia pion because 
tlie Sasiras ha\e described about the Great Soul. 
The ordinary men cannot understand this, therefore, 
their n orship of idols, etc , may be defined as a part 
of this ParalsJia jmn, there are \ery fev men who 
can concci\ e about the Great Soul, «o b-v orshippmg 
idols gradually they learn lion to concentrate the 
nund and can gradually think of the Great Soul. 
So we advise the worship of idols for those who can- 
not conceive the Great Soul 

21 The Ignorant men, who think this Gross, 
body as Real, cannot imagine about the Great Soul 
Tor them the worehip of idols itc are not 
altogetlier bad 

22 The sages can easiU acquire the True Know - 
ledge Their Knowledge of Unity is not at all 
hmeiored b} this Dinlitv 

23 Vs, a piece of stone docs not hinder one’s 
knowledge of the s.imc ns a god, hkewTse, an image 
made of earth is thought of as a god 

24 Those who disbelieve m everything, we 
do not like to mention about them, only those who 
are believers can gradually attain Salvation by faith 

onb 
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25. As, people worship an image without think- 
ing logically about it at all, so, those who worship 
idols according to the advice of their Gum, I advise 
them not to question the Guru anytliing about it. 

26. Though, those, the followers of their Gurus 
ought not to question, them, yet, oveiythlng defined 
in the Sastras are for those who perform rites. But 

■ among many different rites, it is almost impossible 
to hit at the proper one. 

27. Though in the Kal^mutra different 

actions and rites are described, yet, without faith 
their performance is useless. 

28. The sages have ^escribed many different 
ways of worship — ordinary people cannot understand 
it, so they become obliged to take help from a Guru 
or the religious preceptor. 

29. People try to understand the different 
teachings of the VedaSj but •while performing those 
rites it is always advisable to take the advice of the 
man, who is well versed in the same. 

30. As, the perfomiafice of a ceremony can be 
done without any logical discourse, only with the help 
of advice, likewise, only with the help of the advice 
of a Guru one cannot attain the ParaJeshya jnan. 

31 . As, only disbelief may be defined ns the hind- 
erance to ParalcsTiya jnan, likewise, want of logical dis* 
course may be defined as a hindernnee to Aparahha 
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^nan therefore, to attain it, one ought to tontinuall) 
continue the logical di'^coursc about f'elf 

32 E\cn after a good deal of trouble if one 
does not succeed in attaining the Ajxtralsha knou 
ledge \ct, one ought not to lose heart, and continue 
the discourse about Self 

33 E\en if one does not succeed in attaining 
it till the end of his life still this discourse docs not 
become useless because, it will help Inm m tlic next 
life to attain the True Knowledge 

34 The great sage Vedyanjash (c^F^jtr) lias 
also said in the abo\ c mentioned waj, >ou maj not 
succeed in this life jet it nc\cr becomes fruitless — 
you are bound to succeed in the next life 

33 The great sage Damdcb at 

tamed the True Knowledge from his mfancj owing 
to Ins great learning of bis past life 

30 As while getting by heart a poem one has 
to constantly recite it before he is commeed of its 
permanency 

37 As by constant tillage of the ground tlie 
crop grows better bkcwisc by the constant discourse 
about Self one is bound to attain the True Know 
ledge 

38 Bv constant discourse owing to some 
hmderance one may not be able to attain the True 
Knowledge, the logicians have described about it 
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39. There are three lands of iinderances which 
prevent us from attaining the True Knowledge, vk .: — 

(1) Past, 

(2) Present, 

(3) Future, 

by giving up the world, our sense of Self vanishes. 

40. Though one may read the Vedanta, yet on 
account of the above-mentioned three hindfirances 
one does not attain the True Knowledge.. The 
Srutti has shown this nicely, in the story of Hirannya 
Nidhi (fstifiT 

Example or Past Hindekajice. 

41. A sage— who has given up his wife — to 
attain the True Knowledge yet, he is still addicted 
to hia wife, whom, he has left to attain the True Know- 
ledge. Owing to that constant tliought of his wife 
whom he has left behind, prerents him from attain- 
ing the True Knowledge. 

42. But if his Guru e.TpIajas tiio reason of his 

inability to attain the True Knowledge, then, he 
becomes aware of his defect and may attain the 
True Knowledge. ' 

ExAIIPLC OT PltESENT IIlN*DEn.AXCi:. 

43 & 44. Finn addiction to on object may 
be defined as the present Iiindcrunce, our knowledge 
becomes dulled by tljat, illusive arguments arise, 
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SO one becomes illiisue ind again becomes guided 
by them Though thev may be checked to a certain 
extent by Srahan etc vet, one cannot attain the 
True Ivnowledge 

E\ASIPLE of 1 UTURE HI^DEPA^CE 
45 46 tk 47 We have already said that the 
Great Sage Bamdeh attained the True Knowledge, 
irora inlancy mg to his attainment of 1 nowledge 
in past hfe The knowledge attained in Past life 
never becomes useless 

In the fort\ first Slola of the sixth chapter m 
Bhagalat Gita SreeJcnsJna addressed the following 
to Arjuna •• 

Oh irjtina oning to the virtuous actions of 
the Past life one is only born m a rich family 

There are many a nian who foolishly say that 
a man who is born m a nch family is bom owing 
to an accident but they cannot conceive that ncci 
dent IS an impossibihtv to the Great Soul There 
fore the Great Soul walhngly makes a man great and 
another man humble owing to their actions As we 
see them hutnblo and great m this hfe «»o there must 
be a pieMous life where the actions were committed 
bv them Accident and injustice arc an impos 
sibihti to the Great Soul therefore He justly makes 
one great and anotlier humble owing to tlieir actions 
of past life 
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48. Or, one may be born in the family of a great 
sage, being devoid of any desires. But this is very 
rare. 

49. Because in that case, one learns how to 
try to attain the True Knowledge from the infancy 
and becomes addicted to the discourse of Self. . 

50. One generally becomes addicted to the 
works or knowledge for the action.s of the past life- 

In the above-mentioned way, after many in- 
carnations, one is, at the end, bound to attain Salva- 
tion after attaining the True Knowledge. The Great 
Soul never forsakes anybody, but at the end gives 
Salvation. 

51&52, One who is desirous of Salvation, 
after willingly suppressing desires argues abou 
Him, it is impossible for him to attain the AfdTahsM 
jnan. Yet owing to his discourse, attains a little 
Virtue, and after enjoying some pleasure in heaven 
again re-incarnatos. 

• 53. Some again are hindered in their discourse 

about the Soul according to the method, 

owing to the worldly actions. .Others arc so unfor- 
tunate, that owing to their actions, they have not 
the time even to think of Him — and some even cannot 
understand anything about Him at all. 

54. Those who cannot conceive about tlic Great 
Soul, for them the worehip of idols are not bad. 
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oo It IS not altogether useless to worship an 
idol 'IS God It helps to concentnte one’s mind, 
end litcl) the attainment of the 1 now ledge of the 
Great Soul is possible h} it 

30 If you saj, that He who is beyond our 
thought, then how can the worslnp of an idol lead to 
Hisworship ^ To that my answeris,you admit that 
the Great Soul can be known by the help of the 
A-paraksha knowledge this idol worship may not be 
the part of it 

57 AMien by at^^aming the Aparakslia jnan one 
can know the Groat Soul and I ha\ e already said that 
Paraksha pian leads to Aparaksha jnan therefore, 
idol worship gradually leads to the AparaJsha jnan 
bs If vou say that if we admit of Prayers, 
then we are also bound to attribute quahties to Him, 
to that my answer is you cannot denj the Aparaksha 
plan, so, attribute Metonymy to Him and worship 
Him m the Paraksha waj 

59 The Srntli says that the Great Soul is be 
yond our mind or speech and it has prohibited the 
worship of the Great Soul in the Paral ^ha wa> 

60 If you admit, that He is quite distmct 
from known and unknown objects so vou may not 
admit about the Aparaksha knowledge because, 
as this prajer is an impossibihty, so this Hohness 
IS also an impossibility 
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Gl. If ngain you ndinit that lie cannot he 
known, so wlmt is the good of worsliij), because, 
knowing and worshipping arc tlic actions of mind. 

02 03. If yon again say, why do you advise 

every one to worship let me know that, to tliat, niy 
answer is — why arc you so disgusted with worship ? 
It is also not advisable to say that the worship of the 
Great Soul according Paraksha way cannot be done. 
In the Uttartapania Upanisad 

the Kalita Vpanisad ( ), etc. Tlie worship 
of the Great Soul according to the Aparal:slia way 
have been advised. 

04. Its difTcront methods have been described 
in the Panchikaran ( If you admit that ^ 

as a help to the attainment of knowledge I diave 
nothing more to say. 

C5 & GG. If you say, that no sage ever wor- 
shipped the Great Soul in the Paralisha way, 
to that my answer is, you may say that the sages 
did not do it, for that only you cannot blame the 
system. The ignorant men cannot worship, so, 
they, to malvC everything short, mutter Mantras 
(tks), even some cannot do that, therefore they 
are constantly busy with their worldly affairs, 
but this does not affect it in any way. • 

G7. It is always better to think of the Great 
Soul, whether others do or do not. The Yedanta 
also upholds the worship of the Great Soul. 



PANCHADASHI. 


175 


68 In the third Chapter of Sartral 
VyasMeb has attributed, source of all pleasure, etc., 
to the Great Soul. 

69 In the same book also magmtude and 
minuteness are attributed to the Great Soul. 

70. If any one says, that those attributions 
cannot be attributed to the Great Soul, I also admit 
it, but as the great sage attributed the same to the 
Great Soul, so we have nothing to say. 

71. If vou say, that you have not mentioned 
about the worship of suu, etc , and 1 think their 
worship IS the worship of the Great Soul, then to 
that my answer is, you better icmam content nith 
your \nst knowledge, I have notliing moie to add 

72 Again, if you admit the Great Soul as 
an observable object only and uot admit about the 
qualities, then you may worship in that way, I have 
nothing more to say 

73 Pleasure, etc , the minute quaUties by which 
we Can perceive the Soul, we can define that as the 
Great Soul, which can again be defined as ^/t/iou<?o 2 - 
larash ('sis.t'OT’JTj) .Always think “I am the 
Great Soul. ” 

74 If you say what is the difference between 
Knowledge and Prayer * then listen to me, there is 
vast deal of difference between the Knowledge and 
Prayer—because — Knowledge is dependent on an 
object, whereas Prayer is dependent on us 
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7o & 70. Knowledge is derived from discourse, 
if it once becomes permanent, nothing can hinder it. 
It destroys all worldly illusions,, with its help only 
one attains Salvation and gets over the fruits of the 
actions of former life. 

77. Always be advised by tlic Gimt, put faith 
in Him, and think about it constantly after concen- 
trating the mind. 

78. As long as one does not succeed in know- 
ing tliat no difference exists between Self and the 
Great Soul, till then^ the continuation of discourse 
is necessary. Wlicn once one succeeds in knowing 
that no difference exists between our Soul and Great 
Soul, we enjoy heavenly bliss. 

79. Brahmacharis (ascetics) worshippers of 

Samharga Vihja always roam about 

for begging, thinking of the Samharga. 

80. Worshipping or not worshipping depends 
on one’s wish. Therefore, foe the purpose of worship 
one must suppress the desires, which prevent one 
from worshipping. 

81. One who is trying to get by heart the Vedas, 
always thinks of it and even he thinks of the same 
during , sleep. 

82. ^ After giving up the contrary thoughts 
if one coksfantly thinks of his Soul, then he gradu- 
ally attai^ the True Knowledge. 
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S') Though ono mij be guided by the fruits 
of his uctions of the past life, yet, ouing to habit, 
one imy constantly think about his Soul, there is 
no doubt about it 

84 As a woman, who prnatel> enjoys herself 
^vith a paramour, though she maj ha\e to perform 
tlie household duties, still, she always thinks of the 
pleasure she derives from her paramour 

So That woman cannot perform her house 
hold duties properly, she does it only to keep up a 
show 

86 The woman who is addicted to the house- 
hold, performs her duties well but that woman who 
13 addicted to a paramour cannot perform it pro- 
petlj, because, she cannot have a desire for the 
same 

87 One who is always thinking of his Soul, 
cannot perform the worldly duties properly but one 
who has already attained the True Knowledge can 
perform anything, because nothing can hinder hi =5 
True Knowledge 

85 This world is illusive, and our Soul is e\ er 
conscious — nothmg can hinder the abov eraentioned 
thought 

89 Tlie sage, after knowing the unreality 
of every object of this world, never becomes 
addicted to them Also after knowing the Soul as 
the source of all consciousness, does other actions 

12 
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90. Because, though he might have attained 
the True Knowledge, yet, it is impossible, not to 
be guided by the bodily desires, etc., to a certain 
extent. 

91. He, wlio, suppresses his desires, by proper 

thought — we cannot define iiim, as one, who has 
attained the True Knowledge, we can define him as a 
contcmplator. No one can suppress liis senses so 
much, as, not to understand about a common thing 
like a pot. • i -t 

02. As, the reflection of the mind is the cause 
of understanding about a pot, &c., lilicwiso, the seif- 
luminous Soul, cannot reveal itself without the 
complete disappearance of desires. 

93. If you say, our desire of knowing the 
Great Soul, can be defined as the True Knowledge, 
but we cannot define it as the True Knowledge, 
because, this desire is not everlasting, therefore, its 
constant recurrence must be admitted, so we can 
deduce and compare it with the knowledge of otliex 
objects which also constantly recurs. 

94. To th<at if you say, that our knowledge bf 
other material objects, remain even after its destruc- 
tion, to that, I say, that when once the True Know- 
■ledge is attained by a man, it can never vanish. 

95. Once a sage attains the True -Knowledge 
he can concentrate bis thoughts to it at any time he 
bkes. 
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9G If one forgets Ins duties, tic , like a Vogt, 
Tve cannot then define him as one possessed of the 
True Knott ledge, one possessed of the True Know- 
ledge esnnot bcln\c m that waj, because, nothing * 
can Ivinder the True Knowledge 

97 One who has attained the True Knowledge, 
can concentrate Ins mind and thoughts at any 
moment he wishes He attains Salvation onl^ with 
the help of knowledge This knowledge can be 
defined, as, an identit\ with the divine essence 
The Saslra’s ha\c repeatedly said in the ahoaemen- 
tioned vraj 

08 A sage — whether he performs Dhgan or 
does worldly actions Ac nothing can affect bun m 
any wav whatsoever 

99 If you saj that a sage ought not to per 
form worldly actions then 1 ask you what you mean 
by the w orldly actions ? Do you not know that 
nothing can hinder the True Knowledge m any way ? 

100 One who is proud of Ins birth, Ac , he 
ought to perform those actions prescribed for the 
sect to which he belongs, bv the Sastras But one 
who has attained the True Knowledge, cannot be 
guided by nilcs, caste, Ac 

101 Sect, Ac , are only imagined by us ownu"^ 
to illusion — but those cannot be attributed to our 
S’oul, sages always think m the abovementioned 
way 
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’ 102. IMiether they perform the conccBtration 

of mind or the worldly actions, yet, as, they are not 
addicted to anything so, they may be defined as 
* sages, and alrcad}’ attained Salvation. 

103. AVlidtlier those sages do‘worIdIy actions 
or not, it does not affect them in any way — even, if 
they do not worship, &c'., it cannot aflect them, 
because, the}’ arc themselves free from all desires. 

104, IMicn onces, one becomes convinced, that, 
our Soul is ever conscious, free from overjdhfng and 
ever true — every object besides is false, can he t.hen 
any longer be guided by desires ? 

lOo. In the abovemontioned slohas, I have 
already said that they, i.e., the sages, can no longer 
be guided by desires or social laws, &c., they also 
never become addicted to this world. 

100. As, one’s statement of the existence of 
boys, when there are no boys, is an impossibility, 
lilcewise, one’s stateiaent of a sage's addiction to 
this world, is also an impossibility. 

107. If you say, as a boy is devoid of senses 
so, he cannot be guided by any social rules, then, it 
can also be said as the sages hnow the Soul, so 
they cannot also be guided by the social rules. 
Social rules, &:c., are for those who are always guided 
by illusion and ignorance. A sage cannot be 
guided by any social custom, &c. 
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108 One who hns the power of cumng nnd 
erring cannot he defined is one possessed of the 

True Knowledge— bccou=c, the power of cursing, ic , 
IS deni ed tii the prsctiee of 1 ngu 

109 The power of cursing nnd blessing pos 
sessed hy the great sage I gash wns owing to the 
Pnctice of Jojo only Knowledge has notlimg to 
do with them Salvation is the onli fruit of the 
True Kno\% ledge 


no One who Ins nttsincd pcrfoetion in 
hiuiiMge and logo at the same time he only 
attains the powir of cirsiig and blessing also 
'‘dkalwn Otherwise one practising logo oiiK 
attains the power of c irsuig nd blessing Ho 
■•eehs after 7 midalge onlv attains him ledge 

the T ‘ i^' '‘"I attuned 

the True Knowledge without the power of cursmn 
and blessing are spoken ill of by the 1 ogis I may at 
the same time aav tint the rich and powerful worldiv 
men addicted to enjoyment 4.c also blame the 
iogi$ for their po\ert\ 

112 Rich men blame the iogis in the follow’ 
o'vay that they constantiv bcg-&o for appeas 
mg hunger and to please others and th 
vanity wear a piece oV cloth 0,i wlmt „„ iT" 
the logis have who are yet guided by desirrJn 

blame then, it doe “not “y 
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•Yoffh U'lio nre ycf hy if flicy bl.inje 

flic* fiiipos «'Iio Imvo nttnincd (hp True Knowledge, it 
abo <loos not.nfTccf them. 

IH. A sago, wlio has nttainctl the True Ivnow- 
Irdso, after reiiiaining in liis foimily, if he even 
governs a kingdom, yet, it cannot nfTcefc his hnow- 
Icdgo in any way. 

1 15. If you .Tgnin s.ay, llmt, as snges know the 
falsity of every oljject, so they cannot perform them, 
to that fliy answer is, every one is bound to he 
guided by the results of the nefions of past life. 
No one can act against it. Whether one is willing 
or unwilling yet one must bo guided by it, 

110. One wlio is a worshipper, is always ad- 
dieted to Dliyan, By its constant-practice he goes 
to Heaven. 

117. The object, which is existing only owing 
to Dhyan, must disappear for ^vant of it. So, a 
worshipper must constantly ’perform Dhyan, But 
tho True Knowledge the cause of Salvation — if once 
attained cun never disapiicar. 

118. Knowledge leads to Salvation. It is not 
the source of Salvation, Jf once, one attains the 
True Knowledge it c-onnot vanish. 

IIP & 120. If you admit, a worshipper as 
the Great Soul, then you must admit an ignorant 
man also to be the Great Soul. Also you arc bound 
to admit the lower animals as the Great Soul, 
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bt<^uee none of them nttnins SnUntion for want of 
the Tnic Knowledge A“ hogging is better tinn 
•^taniation so nn\ belief is better tlnn notlnng 

121 It IS better for the ignorant to perform 
the religious ceremonies Worship of nn idol is 
bettor tlnn the performance of the religions cere 
monies The worship of tin onlj Great Soul is 
best of all 

122 2 \s long as one <1och not attain the True 
Knowledge up to then one ad\ances • towards 
supenontj o\er otliers but ifter attaining know 
ledge he advances towards bahation 

123 As attaining a result can be defined as 
Samlaefi illusion hlcwisc the worship of the Great 
Soul helps a great deal towaids SaKation 

124 In Samhadi illusion the result is its 
proof likewise, the worship of the Great Soul helps 
a great deal during sahation 

12j As worship of an idol or muttering of 
Mmitras can be defined as a help towaids attaining 
the Aparalsha jvan though it maj be very insigni 
ficant lilewiso the worship of the Gieat Soul 
helps a great deal in attaining tiie AjiaraksJa pian 

12C Worship of the Great Soul gradually 
comerts itself into the complete abstraction of 
mmd So this can be defined as the complete ab 
straction of mind 
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*127. .tlffcr nttAining the complete abstnictioo 
of mind — only the individual consciousness remains. 
By constantly thinking of the same, it cojjverts 
itself in Self and Self into the True Knowledge and 
becoinos permanent. 

128. At that time the self-luminous, ever 
conscious great individual Soul, constantly remain 
in a revealed state. 

120. The ^ruUS or Upanisod describes tli.it 
state as a ncctorinl stale, i.e., a state of ever enjoy- 
ment. The worship of .the only Great Soul helps 
more than the worship of an idol towards attaining 
the Aparaksha juan. 

130. The worsliip of an idol or muttering of 
Jitaniras, can be defined, as, a man wlio while e.tting * 
iicks his hand, without Jiaving any food, i.e„ ns, 
b'clcing tlie empty hand does not appease hunger, 
likewise, worslup of idols, &c., though n help to the 
concentration of mind, yet cannot lead to Salvation. 

131. He wlio without thinking of the "Self’* 
constantly prays to the ,Great Soul, the above- 
mentioned facts, can be attributed to him. Because, 
people generally cannot logically discourse about 
Self, so the Sasiras have advised prayer. 

132. One whose thought is busy witli many 
diSerent objects, cannot attain the True Knowledge 
after discoursing in the proper Jogical way. For 
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them prayer is the best thing. It may lead them to 
hotter themselves 

133. Tliosc vho arc guided by faith, though 
they arc common ignorant illusive men, for them 
the discourse about “Self** according to Sanlhi/a 
system of philosophy is best. By follovmg that 
they niay attain SaKation. 

134. The result one gets by following it 
according to Sn)il.hya way, is the same as m tlie 
Yoga system. Therefore, one who Knows that no 
difference exists between tlic Sanlhia and Yoga 
systems, we can dofin«* him, as, one, Knowing them, 
thoroughlv 

13j Tlie methods of 5^alvation upheld bs 
the .SmU/iya and ss stems, are spoken m fa\our 

of hy the Srulht The methods spoken of bs 
Sankhja ’ against tlie SrtdUs may be defined as 
illogical. 

130 Ono ^ho docs not become perfect in 
praj'or in this life — mav attain perfection and 
SaKation in his next life 

137 While dying, whate\er thought is pre- 
dominant in the mind of a man, he becomes guid«‘fl 
by that for a long time after death, the Sruth upholds 
the abovementioned facts 

138. Accorebng to the thoughts of a dying 
man, it helps one to get better and bad position m 
the next incarnation Tliercfore, worshipper of 
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an idol cannot get eucli n higli position as the 
worshipper of only one Great Soul. 

I an. The difference between attainment of the 
True Knowledge and Salvation is nothing, 
mean the same thing, both arc givers of results 'c 


the Samhadi illusion. . 

140. Though the worship of the Great ^oii 
is not the only cause of Salvation, yet, as deat ^ 
Bencras leads a man to the True Knowledge, 
wise, it leads one to the True Knowledge. 

141. By praying to theGreatSoul, one becomes 

free from desires, free from the feelings of the ^oss 
body and becomes passive, &c. The Tapania 
nisad also upholds tiio above fac s, 

142. According to the nature of the prayer, 
one gets Salvation, &c., without knowledge t ^ 
'attainment of Salvation is an impossibilit}’. * 
Sastras also uphold the aboveraentioned facts. 

143. For the abovementioned reasons only» 


the Tapania Upanisad said, that, by worsbippm;-, 
the onlv Great So;U one attains Salvation. T ^ 
Prasna ' Upanisad ) says, that, by 

worshipping idol one goes to Heaven only. 

144. One being desirous of a result, u ^ 
utters “ Oni ” thrice daily, then he goes to Heaven, 
there he may attain the True Knowledge ami 
Salvation. Here Heaven means better worJcfl.v 
position in the nest incarnation. 
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143. In the fourth chapter of Sariral, it is 
^aicl that one desirous of Heaven attains the same 
only. 

14G. After attaining Heaven one may attain 
the True Knowledge there, and reach to the state of 
salvation. He may not have to incarnate any more. 

147 & 148 The worship of “ Om ” is des- 
cribed hke the worship of the Great Soul, The Great 
Sage Satija7,.am (sivi'ispn) said in the above way to 
sage Pi'pjialad (f«l?(5n^) 

149. He nho worships “ 0/n ” attains the 
desired results. Yam (^n) ftd\ised in the above- 
mentioned way to I7achthala ('atfgcT'Si) 

150 The worshipper of the only Great Soul, 
anyhow whether m this life or in the nest hfe, is 
hound to attain the Afcralsha jnan 

131. Therefore, one who cannot continue' 
discourse must pray to his Soul The Atma~Gita 
also said in the above way God 
says • — {Atvia-Gita). 

152 “ He who cannot know me — must con 

stantly think of me. ^Vhen he thus better himself, 

I ^vlll then appear before liini and gi\e him that 
rcw'ard which lie deserves. 

153. “ As, one may come upon a big mine, 

yet, to get at that, one mnst dig, hkeuise, without 
constantly thinking of me, there is no other way of 
Salvation. 
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an idol cannot get aiicli a high position as t 
worshipper oi only one Great Soul. 

13t>. The difference between attainnient of tne 
True Knowledge and Salvation is nothing. ? 
mean the same thing, both are givers of results i 'c 
the Samhaili illusion. , 

140. Though the worship of the Great o^^ 
is not the only cause of Salvation, yet, as ' 
Beneras leads a man to the True Knowledge, i ' 
wise, it leads one to the True Knowledge. 

141. By praying to theGreatSoul, one become^ 

free from desires, free from the feelings of the 
body and becomes passive, &c. The V 

nisad also upholds the above ac 

142. According to the nature of the 
one gets Salvation, &c., without knowledge 
'attainment of Salvation is nn impossibility. * 
Sastras also uphold the nbovementioned facts. ^ 

143. For the nbovementioned reasons on >» 
the Tajmnia U-panisad said, that, by worshipI^j'J^ 
the only Great Soul one attains Salvation. 

Prasmi Vjmnsad ' 

worshipping idol one goes to Heaven only. 

141. One being de.suous of .a result, if • 
utters “ Om ” thrice tlailv, then lie goes to Iie.l^on. 
there he may attain the True Knowledge ami 
Salvnf'ion. Here Heaven me,nis better worldlv 
position in the next inearnation. 
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H5 In the fourth chapter of SanraJ , it is 
that one desirous of lIcl^ cn attains the same 

only 

140 Alter attaining Hear cn one mar attain 
the True Knowledge there, and reach to the state of 
ah ahon He may not have to incarnate any more 
147 & 148 The worship of “ 0«i ” is deg. 
cribed hkc the worship of the Great Soul, The Great 
hage Salnalam (rrapTi) said m the above wav to 

®ege Pipjialad (f'vtiiTis) ^ 

140 He who worships “ Om ” attains the 
desired results Yam (rni) advised in the above- 
mentioned waj to Nachilata (T!ir 5 c='t 5 l) ’ 

130 The worshipper of the only Great Sn„I 
anyhow whether m this life or in tho^ nest life 
hound to attain the AparaUha -jnan 

131 Therefore, one who cannot oontmiie 
dlscomse must pray to h.s Soul Tlie Atmn r , 
Nlilfsi) oUo said m the above ^ 

says ~(Alma G,la) God 

152 “ He who cannot know 

St vntly thmk of me When Im n ’ must con 

I wall then appear befom fct at 

reward which he deserves ®‘'“ Uiat 

153 “ As, one ina\ 

yet, to get at that, one m„ut iT T" “ mmo, 
constantly thinking of me. Uieret; „ "r’ 

Salvation. m is no other way „f 
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154. “ Prom the mental earth, dig and throw 
away stone of gross body, and by the iutellectna 
spade, constantly dig the mental earth and tip- ° 
fini out the diamond of Salvation. There is no 
doubt then you will get me.” 

155. He who cannot perceive the Great Sou ) 
he ought to always think that “ I am the Grea 
Soul” — because, one att.ains result according o 
prayer. 

15G. The sense of Self then gradually vanishes. 
Seeing the abovementioned beneficial results, ^ 
who does ^not think of the Great Soul and Self— is 
there another, who is more wretched thnn him . 

157. After giving up desires and concentra 
ing the thoughts to Self — one attains Henv en y 
pleasure* in this life. 

158. Ho who reads this chapter caicfid J* 
can attain the True Knowledge and enjoy ever- 
lasting bliss. 



CHAPTER X 


Light PE\EAmG Natakh, or Dp\ma compared 
TO THIS Lite 

1 Before the creation of this world only the 

Great Soul existed He created this world with 
the help of the phenomenal emanation and after 
creation He is Himself enjoying the same— as 
an anmial * • 

2 He 13 known as Dciata after 

entering and being present in the bodies of the 
Deialas \gam being present within the bodies of 
men guiding them by illusion— and mal mg them* 
pray to the said Devatas 

3 V man becomes addicted to the Soul and 
tries to attain the True Knowledge, after spending 
many past lives in prajer After attaimng the True 
Knowledge first of all the illuoion vanishes then 
the Self also vanishes During that time he enjoys 
e\ erlasting bliss 

4 Our attribution of Duabty and Sorrow to 

the Great Soul can be defined as Bandha (^^r) 
■Understanding Hun properlv can be defined 
2Iol.sha ( c5Tt’*P ) ’ 
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Property. i,c , as minor actors. Intelligence as 
ectrcss and our desires ns nuisicinns The indi- 
vidual consciousness like the light in the stage is re- 
vealing every thing Among them the intellgoiice as 
fin actress is most attractive. 

13 As. in a stage-though the hght is station- 
ery. yet it IS revealing everything, likewise, thoniru 
the consciousness is stationary, yet it reveals eierv- 
thmg > 


Ifi Here the word Anlarhajhja means 

«tem.al and internal, because, the obicets arc ev. 
ternal, and “ Self ” is internal 


17 Though intelligence is an internal obiect 
yet. It constantly goes out with our organs That ’ 
mtelhgence helps oar organs to perform an action’ 
people oaving to illusion, attribute this unste l 
intclhgeuoe to the individual consciousness i f 
actually this consciousness is emstin.. ’ 
way. Unsteadiness m an impossibility” to it 

IS & 19 As, when the rays of the 
through a door into a room ami ^ 
finger through this rays of the sun 
13 moving, but actually ,t does not ^ 
this individual consciousness unfe Lil-ewise, 

thing, we c.annot understand’ the 'veiy 

telhgence. This unsteady mtcUiJn »- 

as It our eonseiousness 13 unstrad “rr''™ 
not the case. out it is actuaUy 
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20. The individual consciousness, has no ex- 

ternal or internal place to stay.^ External an 
internal place is required for intelligence. Thoug 
intelligence may bo destroyed, yet, it is present every- 
where. , 

21. Though, the distinguishing property may 
be destroyed for want of a place, yet, for ortlinary use 
its .presence must be admitted. 

22. The Great Soul la present everywhere, 
and knows everything. UTiatcvcr we ^ imagine, 
our intelligence is present there — so the indrn ua 
consciousness must be present there to reveal it* _ 

23. Whatever— wo imagine with the help of 
intelligence — is revealed by our individual consciow 

— and Ho becomes a witness to the same. ® 
is beyond our mind and speech. 

24. If you think, if the Great Soul is beyond . 
our speech, and thoughts — then how can I understan' 
Him. You need not be afraid of that, because, once 
our desires arc destroyed. He reveals Himself. 

25. Because He is Self luminous — so no proof 
is required to prove His existence. You may 
counsel from your Gum, if you are doubtful abou 
His existence. 

26. He who is unable to give up the world, 
let. him take refuge with intelligence and think pro- 
perly about the Anlarlajhya objects. 



CHAPTHR XI 


Tiif Tfeuno o? PLE\{»upr Dcnvro fpom yoG\, 
« men IS A P vriT d Papcel of thf Heav e vly* 
Ple \&urc 

1 He who knows about the pleasure derived 
after knowing the Great Soul, can free Iimiself from 
illusion, etc , and attain everhsting blissafter attain 
ing Salvation Now I am going to desenbe about 
tlie pleasure derived from Yoga, which is a part and 
parcel of the Uea%enl> pleasure 

J One who thinks about the Great Soul con 
stantl), attains Him, one who constantly thinks 
about the Self frees himself from this illusive world 
The Great Soul is the source of all pleasure The 
Sage enjoys cverlastmt; bliss after knowing Him 

3 \Vlicn the Sage succeeds m combimng his 
on n Soul with the Gi^at Soul, then he attains ever 
lasting bliss, and is not afraid of anything, but one 
who does not succeed in umting bis oun Soul with 
the Great Soul is afraid of everything 

4 Air, sun, fire, the powe^ of creation and 
iestruction are all doing their respective works — 
being guided and led by the Great Soul 
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When once the Sage Icnows the Qreat Soul 
as the source of all enjoyment, he can never tlien be 
afraid of anything. These worldly thoughts cannot 
then trouble liiin any more. 

G. An intelligent man after gmug up actions, 
whether virtuous or sinful, constantly thinlis about 
his Soul. If he ever performs any actions, he does 
them, thinking them as a part of Self. 

7. Animal kingdom are much lower than the 
Mankind. He who succeeds in knowing the Great 
Soul cannot any longer be guided by desires. is 
doubts vanish away and be becomes free from every 


action. , , 

8. There is no other way than the aboy • 
mentioned wayo-to free one from the fear of death. 
Because after Itnowing the Great Soul, the esir , 
etc., vanish away, and he frees himself from furthe 

incarnation, and sorrow. 

0 After knowing the Great Soul, one enjoys 
great pleasure in this Ule. The fruits of past or 
present actions committed by him cannot roll 
him any longer. 

lO; After attaining the True Knowledge, one 
becomes free from sorrow and enjoys pleasure. e 

above-mentioned facts are' rfYnX^e 

11 This pleasure can be divided mt 
carts ins .—(1) Bralimananda (pleasure derived after 
knowing the Great Soul), (2) Buhianmia (pleasure 
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derived after attaining knouledgc), and (3) liisaya- 
imnda (pleasure derived from the enjoyment of pro- 
perty, etc.). Koiv I am going to describe about 
Brdhmananda 

12. Vriguc learnt fronx Uis father T'aruna 
about the five vestures which arc ensbeatliing tins 
Soul After hnowing them he learnt about the G;'eat 
Soul. 

13. nvcrj object is treated by the Great Soul, 
who IS the source of all enjoyment , they cMst owing 
to His existence and aftenvards they ore absorbc<l 
by Him There is no doubt that, lie js the source of 
all pleasure 

14 Before the creation of Duality \shich ogam 

can be compared to Tri'puli, onl\ the Great Soul 
existed An object which is to be acquainted with, 
to be cognized of and lastly to be acquired, may be 
defined os Trtpjiti During destruction this 

Tripiiti does not remain 

15 The Rational Vesture of the Soul can be 
defined as one that knows e\ erything The Sensorial 
Vesture can be defined os, one, who understands 
sound, touch, etc This Sensorial Vesture can also 
be defined as Knowledge, which again is understood 
by the Rational Vesture All of them put together 
can be defined as TripuU Their existence before 
the creation is an impossibihty. 
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16. Then one can know about tlie Unity. As 
one feels the existence of Unity during sleep, etc., 
likewise, before the creation the only Great Soul 
existed. 

17. The only Great object is the source of 
all pleasure. Every worldly object is a source of 
sorroAv. The great Sage Samt .Kumar advised in 
the above way to Narada. 

18. Though the Sage Narada Icuew all Sastras, 
yet, for want of the True Knowledge ho had to suffer 
much. 

19. Before Narada knew the Vedas, he suffered 
from mental sorrow, sorrow derived from the elements 
(such ns Thunder, Earthquake, etc.), and from sorrow 
derived and caused by men and lower animals (such 
as, theft, oppres.sion by King, etc.), even they ro» 
inained in him, after he knew the Vedas. In addition 
to that he used to suffer fioin sorrow caused by the 
rebuff of these men, w'lio knew more than him, etc. 

20&21. He went to Satiai Kumar nud s.iicl, 

‘ ‘ Oh Sage, I am suiTeriiig from great sorrow, save me 
from it.” Sanal Kumar answered, "lou can only 
save yourself from this sorrow by suppressing your 
dosiVes. I have .alre-ady told you — that all wonlly 
objects arc a source of sorrow, only tlie Great real 
object is the source of plcasuic.” 

22. If you s.!}', the worldly objects may not 
be a source of pleasure — but the grc.nt object is not 
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also t!ie source of plea*'ure If anv picasuio e\isted 
there, ue ^\oulcl }in\e felt it If jou nclniit about 
feeling this pleasure, then Tnjudt becomes a liinder- 
ance to the UniU. 

23 To that mj ansvier is, 1 do not pa;s that 
there is an\ pleasure in this Unit) But I define 
Him as the source of all pleasure It does not re- 
quire any further proof, because. He is self luminous 

24 1 tnhe lour word of Unitj as a proof about 
the self lummousness of the Great Soul Because, 
JOU ha\c admitted that He is onh one and there is 
no pleasure in Hun 

2j If JOU again saj that I did not admit about 
HisUnitj', then I ask lou, can jou evplain «lio existed 
before the creation of Diialiti ? 

20 Before thecieation of this Duality the Great 
Unity only existed You maj also ask, did anjthing 
else evist besides Hun ? Nothing existed besides 
Him, because, there arc no other separate objects 
existing besides the Duality As Duahtj did not 
exist then, so the existence of name etc , also was an 
impossibililj , because, without objects no name can 
exist Therefore, jou aic bound to admit the exis- 
tence of the Great Umtj onlv before the creation of 
Duahtj 

27 You max saj , though logicallj j ou deduce 
the existence of the Umtx, xet I cannot feel linn, 
to that mj answer is, can jou saj whethci a logical 
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argument Vitb. an example or an illogical argument 
mthout an example, of the two, which do you believe 1 

28. Again, if you admit an illogical argument 
without an example, as logical argument, then does 
your commonsense dictate vou to say so 1 Then of 
course you are bound to admit the logical argument 
with an example as the proi)er argument. 

29. As sleeping state can be defined as the state 
of Unity for want of the feeUug of Duality, lilcewise, 
if you admit, the time of destruction, as Unitj' for 
want of Duality, then what do you understand about 
Unity during sleep ? 

30. If you cite' the sleeping state of anofher 
man, then I ask you, when you cannot define your 
own sleeping state, how can you understand about 
the sleeping state of another man? 

31. If you again say, as I become passive during 
my sleeping state, so another man must be the 
same during bis sleeping state, so looking at the 
outward signs if you come to the conclusion that this 
must be the sleeping state of this mnii, therefore, you 
admit the sleeping state as self-luminous. So you 
must admit that sleep is self-luminous iu 3’ou also. 

32. That which has no motion, etc., also that 
which cannot bo compared to any object, yet one 
feels its existence, this state can bo defined as self* 
luminous. 
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33 If you again say, let the state of sleep be 
self-luminons, and the state of UniU, but ^\bat 
pleasure does one den\D from it ? Then listen to me. 
At that time the sorrow does not exist, therefore, jou 
are bound to admit it is a stage of pleasure Do not 
confound sleep with the dreaming state 

34 At that time the blind is not conscious of 
his blmdncss A \alctudinarjan does not. thinly, 
himself to be a diseased person Everybody is 
bound to enjoy in the abo\e mentioned way during 
sleep The Srutli also upholds the abo% cracntioned 
facts — so, the sleeping state must be dedned as the 
state pf pleasure 

35 If you again say, the want of sorrow, can 
not be defined as a state of pleasure As a piece of 
stone which has no sorrow can you define it, as one 
constantly enjoying pleasure ^ 

30 To that my answer is, the abo\omentioned 
example is no example at all By’ lookmg at 
the face of a man, one can understand whether he 
IS enjoying or suffering As, a stone is devoid of 
life, it cannot either suffer or enjoy Here you 
mihe a muddle between the inanimate and animate 
objects 

37 One does not require something to point 
out to him that he is suffering or enjoying One 
naturally imdemtands about it 
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38. One can feel about the want of sorrow 
during sleep. Therefore, one is bound to admit that 
state, as a state of pleasure. 

39. If this sleeping state was not a state of 
pleasure, then why is everybody so anxious to make 
the bed comfortable. 

40. If you say, a good bed .is required for the 
comfort, then, the valetudinarians require a com- 
fortable bed, but we see every one is anxious to have 
a conrfortable bed. Therefore, it must be admitted, 
that this is a state of pleasure. 

41. If you again say, as bed, etc., add more plea- 
sure during sleep, therefore, it must be an earthly 
pleasure, so it is illusive and false. 

42. To that my answer is, that pleasure derived 
from comfortable beds before sleep, is an earthly 
pleasure, so it is false. The pleasure during sleep 
is not derived from bed, at that time our intelligence 
becomes passive, so it becomes free from every- 
thing, therefore, this pleasure is not a worldly one. 

43. Being busy during awakened state, one 
feels happy to lie upon a cdmfortable bed, before 
sleep, one feels the bodily pleasure by lying upon a 
comfortable bed. 

44. Then during sleep, the pleasure is reflected 
on the passive intelligence. As, Triputi oven does 
not vanish away, then no one even feels tiretl .nfter 
enjoying this pleasure. 
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45 During that tunc, to shake off the remiss- 
ness, the Self, z e , Soul .id\ anccs towards the Grc«it 
Soul, and enjojs the Hea\enl 3 pleasure 

46, 47 5, 48 As a bird, let loose, iftei being tied 
witb a piece of string, after flying some time is obliged 
to come back to his master for the purpose of enjo\- 
ing rest, likewise, a man, after many incarnations 
and doing man> bad and good works etc nt Inst 
attains SaKation, and is absorbed by the Great Soul 
The Sruiti has described about the pleasure one en 
joys during sleep Thc'c are nnn\ examples ■cited 
by the said Snifli 

49 As, a bird during evening lushes towaids 
its nest, likewise, oui Soul rushes towards the Gieat 
Soul during sleep and enja>s Heavenly pleasure 

50 As while taking mothers milk a ho> for 
gets even thing and cdjojs 

51 Or a Bra/ min becomes happy after 1 uowing 
all the Sastras so a man becomes happy dunng sleep 

52 Or as an Dmperor after conquering enjoys 
all pleasure and happiness nnagmable likewise a 
man enjoys during sleep 

53 "We have compared the pleasure which one 

derives during sleep with the abovementioned three 
examples Because Ahilalt Bibali 

and AUhihali all enjoy pleasure Those 

who are guided bj desires are always unhippj 
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54. Like the nbovementioned little boy, at 
that time, i.c., during sleep, we enjoy. As, a man 
who is addicted to women, forgets everything 
during the sexual intercourse, likewise, we also 
forget everything during that time. 

55. As, we can define anything outside a house, 
as an external object,* and anything inside a house 
as an internal object, likewise, we can define every- 
thing as an external object during the awakened 
state and everything as an internal object during 
the sleeping state. 

56. During sleep, the Self becomes absorbed 
by the Great Soul, then at that time it no longer 
becomes troubled by the worldly thoughts, it can- 
not distinguish then between a father and an enemy. 
It becomes completely free from tliis world. 

57. Our senses of, “ my son, my father, my pro- 
perty,” etc., are the causes of oijr sorrow, when we 
can free ourselves from the aboveraentioned thoughts 
we can also then free ourselves from sorrow. 

58. During sleep all our organs become passive. 

At that time Self, which is guided by the phenomenal 
emanation, having an excess of ignorance — becomes 
a source of pleasure. Tlje uphold the above- 

mentioned facts. 

59. The abovementioned facts can be felt by 
even ordinary men. Assoonasonegets up from sleep, 
he thinks that “ I >vas sleeping, 1 did not know 
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the existence of anything at tliat time ” Therefore, 
in the abovementioncd knowledge — pleasure and 
illusion arc existing at the same time 

GO One cannot remember an object unless 
once he felt its existence So, at tint time one is 
bound to admit about the feeling of pleasure, because, 
this pleasure is self luminous, and a source of enjoy- 
ment Its existence at that time is not an impossi- 
bihti 

51 The Baisamya Vpamsad 

saj s that the Great Soul is the source of all pleasure, 
therefore, He is self luminous and an object of 
enjorment Nothing can be compared to Hun 

52 Our Ignorance about Hun is existing in 
connection nith the Sensorial and the Rational 
Vestures, their pa«si\e state can be defined as sleep, 
again tbei ate also knoa\n as the illusion during 
the dreaming state 

63 As melted clarified butter becomes again 
condensed after it is taken anay from fire, likewise, 
the abo\ ementioned acstures and ignorance becomes 
passn e during sleep and actu e durmg the awakened 
state, and again when the) become passive tbev are 
known as the Beatitude 

04 The mtelUgence also beebmes dissolved 
into the abovcmentioned vestures and ignorance 
during that state becomes a part of the Beatitude 



m 


l*AJJCIIADASni. 


Co. At tliat time tlie abovenieutionecl Beati- 
tude combining itself with consciousness enjoys 
heavenly bliss. . 

CC. At that time, the illusion becomes very 
insignificant, the . intelligence becomes less active 
than the awakened state. The Sages well versed in 
the Vedanta uphold the above-mentioned opinion. 

07. The Mandukya and the Ta-paniya Upani- 
6ads 'Q also say about the en- 

joyment of this Beatitude. 

68. Their combination during sleep may be 

defined as Pragyau'jhonrc The above- 

mentioned Beatitude enjoys with the illusive sense 
existing in connection with consciousness. 

69. During awakened state it combines itself 
with the Rational Vesture of the Soul, again during 
sleep they coinbiiio with the Soul, exactly in the same 
way like the powder of rice made after crushing 
many grains of rice together. 

70. Our senses, known as Pragyan, become 
passive during sleep — like an inanimate object. 

71. This passive Pragyan consciousness can 
be defined as the consciousness which knows every- 
thing. The logicians define it as one free from sor- 
row, because there is no chanco of its ever suffering 
from sorrow. 

72. During sleep our desires reflected on the 
consciousness become the cause of our cnjoj'ment j 
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lgallllnn^^^ken«lst^tetIlc‘^elf forgets c^c^ thing 
and becomes addicted to this norlil 

73 Oning to the actions, of the former life one 

forgets teen thing The Saslras also siy m the 
‘ibo\cmcntione(l w'^y 

74 r\en j^ftcr forgetting ibout it one still 
feels a httlo of that plensurc One can feel it if one 

times an 1) the worldl> thoughts for some time and 

remains quiet 

75 During the awakened state one forgets 
all about it and becomes bus> with this world 

7f E\er>bod) feels that during sleep ho cn 
joys and during the awakened state he beromos addic 
ted to this world Before sleep lying in a comfort 
able bed and remaining in the said bed quietly some 
times after sleep could not be done b\ nnybodr un 
less there was great pleasure in it 

77 Itlnsbeonsaulintlieabo%eSloka that one 
en]o\ s pleasurt lying in bed after sleep then you may 
asJ that a lazy man can constantly enjoj pleasure 
by lying in bed He need not go to a Gum or read 
the Saslras 

78 To that mv answer is if they have attained 
the True Knowledge then let them be gratified but 
nobody can attain it without being advised bj a 
Guru 

79 Now I learn about the Great Soul from 
you then whj don t I become gratified if you ash in 
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the above vay then listen to me, about a man who 
was proud of Iiis Icauiing. 

80. Once upon a time a man promised that 1 
w’ill give many property, etc., to a man wlio is well 
versed in the four TWns. Another man was present 
there, and he immediately said, give me the money 
because I have just now Icamt about the' existence 
of the four Vedns, from you, now the question is, 
ought he to get the money ? 

81. If you say, that be knows only about the 
existence of the four Vedas but actually he does not 
know anything about the Vedas so he ought not to 
get money. Likewise, you know only about the 
existence of the Great Soul, but you do not know 
Him, then how can you be gratified ? 

82. If you again say, that as the Vedas are 
a finite object so its knowing is possible. But ns 
the Great Soul is an infinite object, tlierefore 
knomng Him, is an impossibility. 

83. To that my answer is this, you say you 
know the Great Soul, I ask you do you know about 
His existence, or read about His existence ? If you 
say I have read about His existence, then you ought 
to understand about it. 

84. ./Vlso if you know the meaning of it accord- 
ing to grammar, then you ouglit to try to feci about 
His prc.sence. Therefore, to laiow Him the help of 
a Guru is required. 
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So. Pleasure dcriv cd ^vithout any orldly cause, 
may be defined as tbe bcavcnly pleasure. 

80. Pleasure derived after attaining any u orldly 
benefit, may be defined as Bisai/ananda. 

87 «& 88. Except, Bisayananda, Basanananda 
and Brahnamnda there are no other kinds of plea- 
sure. Bii.ayanana}xda and Basanananda are derived 
from the self-luminous — Brahmananda. Therefore, 
the abovementioncd two pleasures can be defined as^ a 
part and parcel of Brahmananda. 

89. Now I have finished describing about the 
enjoyment of Brahmananda during sleep 

00. The Brahmananda of sleeping state converts 
itself during awakened and dreaming state into the 
Rational Vesture of the Soul Tbe same pleasure, 
only owing to tbe change of state, are termed by 
different names. 

91. During the awakened state, the eyes, dur- 
ing the dreaming state, the throat, and during sleep 
our mmd becomes the seat of this pleasure "With 
our eyes we can sec every object, because, our 
consciousness is existing everj'where 

92. As, in melted iron, heat and iron exist to- 
gether, likewise, this consciousness with connection 
of this Gross body behaves like “ Self ” 

93 Everyone is guided by the following three 
states of the Self, tie., state of mdifference, state of 
happiness and state of sorrow. Among the above- 
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mentioned three states, the states of sorrow and 
pleasure arc imagined by the “ Self.” The state of 
indifference is natural to the “Self.” 

91. Tlia nhovementioned sorrow and pleasure 
arc felt by our mind owing to tlie enjoyment of out- 
ward material object ; between sorrow and plea- 
sure. sometimes the intlilTcrence appeals, 

9j. “I am no more troubled by thoughts, I 
am vorj’ jiappy, ” etc.; the above thoughts can he 
defined aa a proof of iiuUlTcrcnce of the Self. 

96. The thought of “Mine*" always reveals 
itself in connection witli Basanananda. It cannot 
reveal itself. 

97. As in a pot full of water, the outside walls 
of tlie same are cold, but actually it is not water, 
and it is free from water— so this coldness of its 
outer walls can be attnbute<l to water, not to the 
walls of the pot. 

9S. Likewise, when one forgets about his own 
desires, then, only one can feel the existence of 
pleasure. The sages describe in the above waj% 

99. When one succeeds in forgetting about the 
existence of the Self, then, our intelh’gence becomes 
very minute, i.c,, passive; we cannot define that state 
as sleep, because, then our thoughts do not disappear, 
so we cannot forget about this Gross body. 

100. ^^’When we forget about the existence of 
Duality, though then we arc not sleeping, the 
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pleasure felt ftt that time is known as Brahnananda 
hrecHishxa «iid m the ftbo\ementioncd wnj to 
irjuna, and the famous lihagahat Gila mentions 
about It 

101 (k 102 Pirst of all, tr^ and drncawa^ the 
worldly thoughts, then, constantly think about your 
own Soul do not think about anything else At that 
time the unsteady mind may trouble you but you 
must bring it under control anyhow , 

103 At that time the sages become free from 
c% eta thing and enjoy heaacnly bliss 

104 A 103 By the constant practice of tlio 
1 0JC7 our thoughts become free from this world 
At that time our Soul enjoys \ery much also we 
succeed in knowing the Great Soul then and wo can 
ne\er be disturbed by anything 

100 A, 107 After feeling His c^stcnce once 
nothing seems so enjoyable as that During then, 
no amount of sorrow can trouble us That state 
can be defined as the stale of the True Knowledge 

108 The abovemcntioned sage enjoy s heavenly 
bliss after knowing the Great Soul 

109 As, by taking away water drop by drop 
from a tanl , one succeeds in making it completely 
dry , hkewise, it is not impossible to drive away the 
worldly thoughts from our mmd by practice 

110 'IhfT Bhagahat Gita, and other rchgious 
codes, uphold the abo\ ementioned facts 

\4 
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111. A.s after burning up the fuel the fire gets 
extinguished by itself, likewise, by practice our mind 
becomes passive. 

112. A mind thus made passive becomes 
free from illusion, etc.,, after attaining the True 
Knowledge. 

113. In fact, our mind is the cause of the exist 

cncc of this world, so it is always better to mak 
it passive anyhow. Because, as we arc guided b; 
our mind, and wo derive the fruit of our actions— 
according to the actions, therefore, when a passivi 
mind cannot lead us to the performance of on action— 
so we do not get any fruit of the action, which makes 
us incarnate constantly. • 

114. When the mind becomes passive then per- 
formance of actions, whether bad or virtuous, cannot 
be performed. After that, being freed from actions, 
the sage enjoys heavenly bliss. 

115. As, the Self becomes addicted to theworld- 
ly affairs, likewise, if it becomes addicted to the Great 
Soul, even for a minute, then, it cannot love this 
world any more. 

116. * This mind of ours can be divided ipto two 
parts, viz.f pure and impure, when our mind is guided 
by desires, then we .can define it as impure. ^Vhen i t 
is not guided by anything, then we can define it as 
pure. Succession of thoughts can be defined as mind. 
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117 Therefore, this mind is tlic cnise of 
S'lh'ition and addiction to this ^\orld AVhen this 
mmd 13 addicted to the ^\o^ld, wc cm define it then, 
*13 Addicted to the v,orld AMien it is not addicted 
to the world, then we cm define it, as leading to 
feah ation 

118 When this mind becomes passive, tiieu 
the pleasure it feels cannot he described No one 
can understand this great pleasure unless one feels 
it 

110 Though this state is not permanent jet 
bj force of habit it can be proloilged Tins pleasure 
can be defined as the heaa only pleasure 

120 Therefore the sage who once enjoyed 
this pleasure, cannot forget about it He alwnjs 
beheacs m it 

121 L 122 A sage ne\er likes the pleasure 
den\odfrom the worldly affairs he is olwajs anxious 
to enjoy the heaaenlj^pleasure like the woman ^\lio 
has once enjoyed herself with a paramour — though 
busy avitb her household j ct cannot forget him g\ en 
for a moment 

123 Though a sage may be obliged to perform 
outward worldly works yet, like the woman enjoy 
mg with her paramour, always thinks about the 
falsit} of this world and constantly thinks of the 
Great Soul 
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124. Though a man is constantl}’ disturbed 
bj strong desires, yet, to enjoy tJie heavenly; pleasure, 
suppresses those desires with great trouble, and 
always thinks of the Great Soul, can only be defined 
as a wise man. 

12o. As, a man carrying a weight on his head, 
rests, after putting down the load, ‘likewise, a sage 
rests after driving awaj’ the worldly thoughts. 

12C. As, the wise man enjoys pleasure after 
driving away the worldly thoughts, likewise, he 
enjoys pleasure even at the time of great sorrow. 

127. As, when a man willing to attain Heaven, 
after burning himself, cannot like anything but 
burning, though it is extremely painful to this 
Gross body, likewise, the sages do not like this false 
world. 

125. The sage gradually becomes addicted 
to this pleasure ; he does not care to know anything 
else. 

129. As, a crow can see everything with its 
eyes and is guided by them, likewise, a sage who has 
once become addicted to the heavenly pleasure, 
cannot care for this world any more. 

1^0. The sage after enjoying the heavenly and 
the worldly pleasures, knows the difference between 
them, exactly like a man well versed in the different 
Sastras knows the difference from one another. . 
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X 

131. The sages never become ngitated^ during 
sorrow, nor become addicted to this world. lie- 
cause he knows, that a man half merged into water 
feels the cold from water and heat from the Sun. 

132. The sage feels the heavenly pleasure either 
in .awakened or in sleeping states. 

133. A man is guided by illusion till Salvation, 
so sometimes even a sage feels sad. 

134. In this chapter I have described the plea- 
sure felt by a Yogi, therefore, I have defined this 
chapter as feeling the cnjojinont from Yoga uhilc 
enjoying the heavenly pleasure. 



CHAPTER XII. 


Jj\JO\ 5IENT or Pleasure, derived after xNOivii'O 
o.vE s owx Soul, which a part aki> 

OF TJIE IIe^\\*EJ»LV pleasure. 

When tiic sages, after ciijoj'ing 
iiattda aiul Hasauaitanda enjov ijanandu 
distinct from the abovonientiDnccI hvo pleasures, 
then, I must describe wlmt the ignorant men ought 

t(» firt ® 


^ The ignornnt men, owing to their dcfion® 

mcernate hundreds oi times, so, they are obliged to 
le hundreds of times, then what is the good of their 
trying to attain Saleation. 

*■ ”te sages, so we seek after 

to stt “>« ought the ignorant men fry 
to attain Salvation or not ? 

care in ignorant men never 

IT Jo in iT- ‘ten please tell, whether 

arc wc to advise thGin +« . ' 

eeremonies ? Also if tlmv 7 ^ ®‘°“ 

and nsS about the iwf J" 

tell them about it ? ^ P'eaeure-oiight wc to 

the followSr'™y°7'’°*'° in 
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“ Oh, il/oj/rflie ft woman does not WLsh for n 
hn^lnnd for the pleasure of the h««;han<l, she 
wishes for n husband for her own pleasure ” 

C Husband or wife, eon or projiert), etc , nre 
all w ishotl for the pleasure of ^If ” only 

7 A wife likes a husband when she is guided 
h\ desires, hut she can ne\cr like him during illness 
or any other trouble, rather nt that time elit feels 
anno}cd wnth him 

8 Therefore, tlieloaeof ftwife for her husband 
IS not for him but is for the ''^elf onI> , also somctjnies 
the} lo\e each otlicr being «!multftncousl} guultd b} 
desires 

0 Wnicn a father kisses Ins child though the 
child might be crying being pricked b> his beard 
yet, he docs not desist from kissing it must be ft tor 
ture to the child therefore we can ctisil} pcrccne 
that he kisses the child for the pleasure of Self onl} 

10 Sloney can do no good but one hordes it 
up for the benefit of the Self onl} 

11 A horse docs not like to carrj a load on 
his back }ct men make it carry the load therefore, 
its carrying the load is for the pleasure of its owner. 
It cannot be for the horse 8 pleasure 

12 A Brahmin thinks ‘ I am a good Brahmin ’ ’ 
and becomes pleased therefore, this pleasure can be 
attributed to Self, it cannot bo attributed to this 
Gross bod; 
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13. Tlic fooling of “ I am a Khaslriya — I am 
a King, ” etc., can be attributed to Self. In the 
above manner many oxaroples can be cited. 

14. ■“ I want SalvationI like to go to Heaven,” 
etc. ; the abovementioned feelings can be defined as, 
for the improvement of the Self only, it is for the 
benefit of the Self, it can do no good to others 
•c.vcopt Self. 

15. One praj’s to God for tho benefit of Self 
only their prayer does no good to God, hut it does 
good to them only. 

• 10. A Brahmin reads the ycda$, not for the 
benefit of the Vedas butfor the benefit oi Self. 

17. Again people till tho earth’, etc., for the 
• purpose of growing com, to appease hunger, etc., 

therefore, it is also for the benefit of the Gross hodv, 
it can be attributed to Self, because the Gross body 
cannot exist without food and again Self cannot exist 
without the Gross body. 

18. A man washes for property, servants, etc., 
for the benefit of the Self only, not* for their good. 

19. I have cited many examples, always tliiuk 
' about tho abovementioned examples carefully. 

20. In the abovementioned Slohis it has been 
ascertained, that the delight a man takes in his wife 
can be defined, as the delight of love, the delight in 
religious ceremonies is the dehght of reverence, the 

delight in a Guru is the delight of devotion, and 

® . % 
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the (It light wc take m things, jn expectation, tan he 
defined ns the delight of expectation or widi The 
delight v,c take in the ‘* Self *’ is bciond tlic aho\c- 
mentioned four kinds of delights 

Q1 The delight we take in Self, which is bevond 
the abo\emontinncd four delights, lan be defined as 
delight of Pelf, existing in connection with entiti, 
its existence ls not cau«cd bj cither an\ cause or 
I'lsh Because, either in sorrow or in pleasure the 
delight of the Self never ceases to exist * 

22 As, food and dnnk arc recjuircd for the 
existence of this Gross b(KK, likewise, there is nothing 
to attnbuto to the Potil Betause, it is neither enjoj 
ing nor bcing.cnjojed If \ou define the Soul, as, 
enjojer and cnjoj^cd, then it becomes illogical 

23 llie delight one takes in propert> can ho 
defined, as, illusno delight and the delight one takes 
m Ills own Soul, can tic defined as t)io Real dehglit 
Worldly delight cannot last, hut tins delight lasts 
everlastingly Tlicrc is no deviation from the above 
mentioned facts 

24 Because, the delight of propertj is felt 
for an external object, hut the delight taken in the 
Soul is the internal delight — so, this delight is ever 
lasting 

23 Though the Soul is an object of everlasting 
delight, jet sometimes one becomes nnnojed with it, 
then, if jou say this delight tal cn m the Soul is not 
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everlasting. Tlien listen to me, no one can ever be 
annoyed with the Soul, because He Himself disregards 
evcrj'thing. Therefore, disregarding Him is an im- 
possibility. 

2G. Though one may commit suicide during 
temporary insanity, yet disregard to the Soul is an 
impossibility. This i.s an example of the disregard 
of the Gross body. Because no one can be annoyed 
with an object which disregards everything, one 
gets annoyed with an object which has a connection 
with him — therefore, one commits suicide of this phy- 
sical body not of the Soul. 

27. For the enjoyment of the Self only, we love 
all objects. The Soul is dearest to us. A son is 
dearer to the Self than a friend. 

28. Everyone prays that he may never die, 
therefore, we can define that our love of the Soul Is 
most supreme. 

29. I have already described that our Soul 
is dearest of all. An ignorant man's love for the Sotil 
can be defined as vested on sou, etc., *.c., in old age 
his son will maintaiu him, so that he shall not have 
to suffer any sorrow. * 

SO, For the nbovementioned reasons, the Z7p- 
anisad has described, that a son, is produced 
from the Soul, 

31. Because, one can depute his own son to 
perform the religious ceremonies for him. There- 
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^o^e, the ‘?on can he defined as produced from tfie Soul 
of the father and also representing lus Soul Witli 
the help of the \irtuoiis actions, a son performs for 
liLs father, the father goes to Heaven 

32 Onlv a man having a son attains good re- 
sults after death A man without a son does not 
attain it Therefore, the sages of vore have said 
that a man pcvicssing a v irtiious son attains beneficial 
results after death 

33 A man having a son, enjovs wealth, etc , 
in this hfe , a man having no son can never onjoj 
wealth, etc , rather it becomes a source of trouble 

34 Therefore, a man while dving, must tell his> 
son, that vou are the Great Soul, because jour Soul 
is a part and parcel of the Great Soul A son has been 
described bv the Sastras as the nearest of all A 
father ought to think bis son superior to him 

31 After the death of the father, the son lives 
with the help of money, piopcrtj, etc left bv him 
•Vlso the father during his lifetime tried lus l>est to 
leave behind him as much monev, propertj, etc, 
ashe could for the enjovment of his “on Therefore, 
the love for a son is greater than the love for anj 
other objects 

30 The Ignorant man sajs, that, the love for 
a, son IS greater than the Soul, but it is an impos 
sibilitva No love can be greater than the love of the 
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Soul. “Soul” can be divided in the' following 
way : — 

(1) The secondary Soul ; (2) the false Soul ; and 
(3) the chief Soul. 

37. ’ As, in the sentence Devdatta Lion” 
only to distinguish between Devdatta and Lion, Lion 
is used in the secondary wav, likewise, our definition 
and attribution of Soul to a son can be defined as 
the secondary Soul. 

38. When we mistake a tree for a man, and as 
a tree and a man are quite distinct from one nnotluT, 
so a tree cannot bo a man. Likewise, .when we mis- 
take the five vestures which arc enshcathhig this Soul 
for Soul, this can bo defined as the false Soul. 

30. Again, this unrivalled inclivicliml con-'oious* 
ness, which is free from cveij'thing, which is dearer 
than all and existing within us, can bo defined 
the chief Soul. 

40, 41 & 42. Among tlio things of dally 
use whatever is of the greatest ncccasitj' to one, 
can be defined as chief nnd the objects beside'J 
that, can be defined .a.s secondary. A son who 
has to protect his late father’s property, r.Tn 
1)0 defined, ns, chief, in a case like this, we 
cannot define the son cither false or serontlary. 

If one says that Agni is reading the Vedn^, hero 
Agui cannot \nenn fire — beenuse, reading of the 
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TV(?(t5 bj fire IS nn impossil)ilit\ — here Agnt 
nuwt mem a Brahmin 

43 A son cannot be either chief or false to a 
tlun father who wants to be stout A man cannot 
ask his son to cat for him for the purpose of 
making his ph} sical bodj stout — so Iiere wo cannot 
flefine a son to be the chief 

44 “I want to attain hea\cn — m the abo\c 
mentioned thought we can define the Self os chief, 
hceausc after renouncing the pleasures of tins physical 
body one becomes addicted to the 3 oga 

45 In the thought of ‘ I am addicted to this 
^sorld I want to be free ’ —here the consciousness 
niaj be defined as chief, because at that time one 
knows e\er 7 thing from the Guru or the SastTas^ 
then he can ha\c no more obligation to anyone 

40 As, a Brahmin can onl> perform the Bn 
ha<tpaUisaha7i yagna ’TK) -A- Kshatnya 

can only perform the Bajasuya yagna ( ) 
and a Taisya the Yaisyastom yagna ( ) hke 
wi=e, according to circumstances the Soul may be 
defined, as chief, secondary and false 

47 In our daily life, whatever objects become 
most essential to us, become a source of great delight 
To secondary objects, one does not become so much 
addicted, therefore, the delight must be less One 
takes no debght m an object which is useless to h»m . 
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48. Here, Itar means, an object of 

<lain niitl an object of fear. StrW, etc., may be defiaet^ 
ns an object of disdainment. .Tiger, etc., can be de- 
fined as an object of fear, Jikewise, according 
circumstances an object becomes chief, sccondai^i 
false and disdainful. 

49. No rule can be laid for the abovementionwf 
four states of an object. Only according to circum- 
stances, an object assumes any one of the abovemen- 
tioned four states. 

50, When a tiger suddenly appears before 
a man, then, it can be defined ns an object of four. 
When it goes away, it can be defined ns an object of 
disdain, and the same tiger if anyone brings it up 
from infancy becomes an object of jilensure. There- 
fore, an object of fear becomes an object of ploasuro* 

51. Though any rule cannot bo laid down 
for the abovcnicntioncd objects, yet, with the help of 
Jletonyiny, their contrariness, favourableness and 
want of tire nbovcnientioiicd two qualities, are 
detemiined. 

52. Tlicrcfore, our Soul is the de.ircst of all : 
wife, son, etc., are dear, and other objects besj<Ie.<« 
them are either disdainful or fearful. Yagnatvlka 
upholds the nbovcmcntioneil facta. 

53. Tlie Sntttlf say, that, the Self, i.e., the Soul, 
is dearer than son, property, etc. Our Soul is cxislhig 
within us, it H the tlcarcst of nil. 
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51 The Srulti nml the logiciins (Icfine our 
'TyllMdu^\ consciousness as the Soul, ncp'irating the 
Soul, from the five \e««turcs v^hich are ensheatliing 
It can be defined as Bihachona 

55 Sleep, dream, and awahenment are pro- 
duced from the great self luminous mdiMdual con- 
'*ciousnes3 He is the source of all pleasure 

56 From the Pratt down to property, c^c^y 
one IS more dear m succession to the Soul according 
to their connection with the same 13^er^one can 
feel the abovcmentioned facts 

37 Son IS dearer than propert}, the phjsical 
body IS dearer than son, organs of senses are dearer 
than the physical body, Pran is dearer tlian the or 
gnns of senses, and lastly our Soul is dearer than the 
Pran 

58 After knowing the abo\ ementioned facts — 
the wise man reads the SnUtis, etc , to make this 
knowledge permanent It has been ascertained that 
tbe Soul is the dearest of all 

50 The sages say, that out mdi\ idual conscious 
ness IS dearer than other objects to the Great Soul 
But the Ignorant man, thinks, for tbe sake of enjoj 
ment that u ife, son, etc , arc dearest of all 

60 One who thinks that other objects are 
dearer than the Soul, if that man be jour pupil— 
♦hPTi ovnl-iin him. till hc Understands it thoroughly. 
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and i! he be your contemporary then show con- 
tempt towards him and tell him, “ You will liavcttv^ 
repent for the object which yon say is dearer to you 
than the Soul.” If you can explain to your pupil 
properly, then he will come to his senses. 

61 to G5. One must repent, if he takes pleasure 
in the external objects, viz., if children are not born 
to a husband and his wife, then they become con- 
stantly sad. If again, children are born to them, 
the child might die by abortion. During the hirtli 
of the child the mother suffers a great deal. Tho 
said child might die in infancy owing to diseases 
peculiar to children, if he lives he may become dumb 
or he may not be addicted to education, after the cere- 
mony of the sacred thread, or, lie may become a 
man of learning, yet, the parents may have to suffer 
during his marriage, again that son may be addicted 
to other women, or fJmt son mo}' have a big family 
of children, which may he a great source of trouble 
to tho parents, in case they nre poor. If that son be 
the only son of rich parents, then tlie parents are 
constantly afraid of Ins death, etc., etc.; one ought 

to think in the aba\'emciitioned way niul try to 
know the Great Soul, after knowing Him, he may 
enjoy everlasting bliss, 

CO. Sages say, that, bo who being add/ctotl . 
to the world does not tbink about, the Grc.it Soul, 
has to incarnate manv bundrcils of times. 
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07 Sages after knowing the Great Soul bccomo 
like Him Therefore, \\lmte\cr the^ s.a\, is bound 
to happen 

CS He who, after knowing the mdiaidual 
consciousness as the Soul, constant!} tliinks of the 
same, attains Sal\ation 

09 The Great Soul is the source of all delight ; 
the more one lo\c3 Him, the more liapp} he becomes 
E\er} code of rchgion upholds the above facts 

70 L 71 If the conscious Soul be the source of 
pleasure, then let CNcry conscious object be a source 
ol pleasure, if }ou think mtheabovcmcntioncdwajr 
then jou arc mistaken, because ns a lighted lamp, 
which produces heat and lights up the whole place. 
Its light rcaeals every object, but its heat is not felt 
m eacry part the room, likewise, consciousness 
is existing in connection with the intelligence, but 
the pleasure is not existing m connection with any 
thing whatsoe^c^ 

72 As, an object, though the source of smell, 
touch, appearance, etc , yet we must understand 
about it w ith the help of different organs likewise, 
between consciousness and pleasure — the conscious 
ness 13 felt bj our intelbgence 

73 If you say, as smell, etc , are different ob- 
jects, so they are felt by our different organs, but, the 
consciousness and pleasure are not hke that, there- 
fore, they cannot be felt, to that my answer is, you 

16 
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mnk'o a rmidJIc of tlicm, canyon define tlic imliviOu.il 
c()nftciousnr‘?‘i f 

71. If you .-(ay, f!mt they, i.r., the conscious- 
nc.w and ploasurc, cannot lie distirifnu’shetl from oW 
another, then you are lioiind to admit thnt tlicre is 
no distinction hclwoeti the smell of a flower ant 
flower itself. If yon then admit, tliat there is a dis- 
tinction between the (lower and Bmell, then you otc 
hound to admit tlic distinction between consciousness 

nntl pleasure. 

7 fl. In the sense, which exists in connection 
with entity, con3ciou.snc.s9 and pleasure unite— be- 
cause, that sense is ver3*piirc. Again tlie sense which 
exists in connection w-ith tlic strand of activity, being 

not ao pure reveals the consciousness, but it reveals 
very little pleasure. 

70. lAko the sour tamarind, when mixed with 
salt has little sourness left to it. 

77. If you think, though I may know the Great 
Soul, yet how can I attain Salvation, w-ithout the 
practice of Yoga ? Then listen to me. 

78. The A'lmralcsha jnan attained by the help 
of Yoga, can also be attained by the worship of an 
idol. Therefore, there is no difference betw’cen the 
Yoga and the worship of an idol. 

An example of the abovementioned facts: — 

79. The practice of the Yoga and the'thought 
about the Soul produce the same result. The above- 



r\NCiiVDASiii 227 

mentioned opinion is upheld hj tlic iVia/jabat Gita 
in the fifth Slola of the fifth chapter 

80 Some ate unable to practi-ie the 1 oga, 
and some are unable to attain knowledge so cacli 
ought to follow according to his indiMdini capacities 

81 \Micn the \oga and knowledge produce the 
same result thenwhj arc jou«o fond of the practice 
of this tedious 1 ofja A 1 ogt as w ell as one w ho lins 
attained knowledge can suppress their desires cqimll} 

82 He who 13 not addicted to propertj, and 
who knows this Soul to he dearest of all can he be 
again guided desires ^ lie sees everyone cquall> 

83 Desires are equally strong in a 1 ogi and 
in the man who has attained knowledge U jou sa\ 

1 cannot define a man as "iogi who is troubled by 
desires then I can attnbutc the same to a man who 
has attained knowledge 

84 Tins Dualitj is existing m the same way 
m both of them If jou say during Sa7}iad/n,tc 
complete abstraction of mind a 2 offi forgets the 
Duality I also say that a man who has attained the 
True Knowledge forgets the Dualitj 

85 I have alreadj described about it m the 
last chapter so I need not enumerate them here 

80 L 87 If you define that a I oji enjoys 
Heavenly pleasure forgetting about the Duahty, then I 
have nothing more to say For the ignorant men 
I ha\c v.*ritten, this chapter 
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The feeliko 0Fj^rLi:.vsuRK after KKomKo the 

Great U^•lTY, which is a part axd parcel 

Oi' Tin: IIEAVES'LY PLEASUm:. 

1. TIic pleasure derived from the i'offa can 
bo definod as a part and parcel of the pleasure derived 
after knowing about tho Sou!. Tlicreforc, there is 
no chance of muddling them up. If you tiiink, 
that how can the Unify of the Great Soul be possible 
when there is the Duality ? Then listen to me. 

2. Tlic Toittarhja Srutti apf^) says 

tliat, from the space to the Gross body, every object 
is imreal. Pleasure is the only Peal object, therefore, 
tliis pleasure is the Great Soul, as the Duality is an 
impossibility to pleasure, so the attribution of the 
Duality to the Great Soul is an impossibility. 

3. Tho whole of this imivei^ is produced from 
pleasure, it exists owing to the existence of pleasure. 
Again, it is absorbed by pleasure. Therefore, the 
separation of this world from pleasure is an impos- 
sibility. Again if you say, a potter makes a pot, 
but he is quite distinct from the pot. 

4. To that my answer is, the way a potter makes 
a pot, is not exactlj' the same as the way in which 
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the \sorIcl is produced from pleasure The potter is 
the cwise of the evistencc of i pot wlicrtas 
pleasure is not the cause of the existence of tins 
^'o^Id Pleasure is the chief component m connee 
tion of Inch this world IS existing it is inscparilile 
from the world exactlj lil c earth to a pot 

o Though the potter creates a pot jet he is 
not the cause of the existence and destruction of 
the same onlj earth is the cause of the existence and 
destruction of a pot likewise pleasure is the cau‘-c of 
the existence and destruction of tins world The 
Snitlis uphold the abo\cmcntiouod facts 

0 Tlie cause of flic existence maj be divided 
into three parts — (1) Biimta Lpadan 

(2) Parniaww t/jxrrfan and 

lastU (3) AramlJal V'padan "‘’>i1'!fTa) Among 

the abovementioned three causes of existence the 
last mentioned two causes can be attributed to tho 
Great Soul 

7 The follov^ers of Aramhlahad believe the 
production and the existence of one from another 
vf — A cloth is produced from cotton and existing 
for the existence of cotton They saj that cloth is 
a separate object from cotton 

8 The conversion of tl e shape of one object 
into another shape though the object remains the 
same maj be defined as Pannam Curd is the 
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Parhuwi of milk, ornament is tlio Parinam of 
Gold, etc. 

9. Tliough the object remains the same, yet 
tlic attribution of another object to it ou'ing to illu- 
sion, nmj' be defined as liiharta, viz, .-—mistaking 
a rope for a .snake. The abovementioned example 
of Bibnrta is only possible in the material objects. 
Our imagination of IJam*s bow and attributing it, 
the different colours of the Sun's rays produced in 
connection with cloud, in the space, is also nn 
example of Bibarla, where the object lias no form 
wlnitaoevor. 

10. Therefore, the Great Soul can be defined, 
as the Bibarla cause of the existence of this world. 
The phenomenal emanation makes us imagine Him 
in a different way than actually what He is. 

11. Istvar and the phenomenal emanation have 
no diilerence between them. Hardness is not dis- 
tinct from stone, and hardness and the hard object 
has no distinction between them, -if you say hardness 
and the hard object are distinct from one another, 
then let me ask you— is it possible to analyse between 
them. ? 

12. Energy of an object is known by its actions, 
when there is the object, yet, it is not performing its 
action, then we can define that state as the state of 
hinderaiice. If blazing fire owing to some reason, 
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C'lnnot reduce objects to ash, then we must define 
that state of fire as a state of hindcrancc 

13 The Great Isnar existing in connection 
with hk. qualities of strand of activity, entity and 
Ignorance The sages only know the abovemention- 
ed facts Action, knowledge and energy, etc , can 
be attributed to -this Isnar 

14 The Great sage explained in the 

abo^ ementioned way to Ramchandra “ Oh Ram, 
The Isnar can be defined as the Bibarta cause of the 
existence of this world By whatever power of His, 
He IS guided, He manifests Himself accordingly ’’ 
VasistJui addresses the following to Ram — 

15 A 10 “Oh Ram we can feel in our Gross 
bod} the existence of the Great Soul Air has the 
power of locomotion, stone is hard, water is hquid, 
fire burns, etc , by the actions of the abovemen- 
tioned objects, we prove the existence of the Great 
Soul ’ 

17 As m an egg, a big snake remains m the 
embr}o form — m a seed a big tree is in embryo 
state, UkeVrise in the ongmal state this Great world 
remained m a contracted form in connection with 
the Great Soul 

18 As, a big tree spnogs up from a small seed 
likewise, energy springs up from an object 

addresses the followmg to Rama — • 
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10. “ Oh Jiam, when this Great Soul is guided 
by the phenomcnnl enmnntion, then, lie is known 
ns Mana 

20. * ‘ Pirst, the Jilana is produced in the above- 
mentioned way. Then it imagine.^ cither the addic- 
tion to tins world or salvation, after that it imagines 
oil the fourteen difTorent worlds. As the following 
fable is untrue, so this world is unreal, 

“Tjje CojfjtK.YCRUK.vr or tiik rADlE.” 

21. “Once upon a time, three verj’ beautiful 
princes- lived. 

22. “Among thorn two were not born, and 
another was not oven conceived by his mother. 
They used to Hvo in a beautiful palace. 

23. “ Once the princes while walking saw 
a few beautiful fruit trees, full of fruit hanging in 
space. They became pleased after finding the said 
trees, 

24. “ The princes used to live very happily . 
in their home, and they arc yet living there.” 

25. ** A boy believes the abovementioned 
fable of his nurse. And he becomes convinced of 
the same. 

26. * ‘ Therefore, Oh Ram, thinly of the unreality 
of this world as you think of the impossibility of 
the abovementfoned fable.'* 
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27. The Great sage VasislJia has described 
about the power of tlic phenomenal emanation, by 
many fables. I am going to describe about them. 

28. The power of the phenomenal emanation 
is quite distinct from the world, which it has created, 
also it is distinct from its creator Isuar. The 
action of the fire is to burn, and its support is 
ash. Tlie burning power can be distinguished from 
fire and ash. 

29. The pot which is dependent for its 
existence on earth, yet it is quite distinct from the 
five quahtiGs of earth. 

30. Earth is the cause of the existence of a 
pot, yet earth itself has no neck, etc , like a pot, 
although all the qualities of earth are not existing 
in a pot, still it cannot exist without earth. There- 
fore, no one can define this cause of existence 

31. Earth has the quality of the existence of 
a pot, without earth, a pot cannot be created It 
itself cannot create a pot, so the help of a potter 

• is required to convert it into a pot 

32. The combination of earth, its quahties, 
etc., and being helped by a potter create a pot. 
Ignorant people wnthout thinking anything about 
them, define this combined state of earth as a pot. 

33. Before a potter creates a pot, we cannot 
define this earth ns pot. It can only^ be defined as 

‘a pot, after the potter creates it. 
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31. There is noiliiitg more in a pot timn earth. 
Because — for want of earth, a pot cannot exist 
and also no distinction exists between a pot and 
earth, we cannot find n pot in earth, before the earth 
is converted by a potter into a pot. 

35. iVs, energy or power is a wonderful thing, 
likewise, the object is also n wonderful object. The 
hidden power of earth when revealed by a potter, 
converts itself into a pot. 

30. Likewise, the power of the phenomenal 
emanation, docs not reveal itself before the creation 
of an object. After the object is created, then it 
reveals itself. 

37. The Sriitti aa>*3, that owing to the power 
of the phenomenal emanation every created object 
is unreal, and earth, from which every object is 
created, is real. 

• 38. Names of objects arc only produced y 

the vibrations of air, their forms are the conversion 
from, the original forms, so they are unreal, on y 
earth is the real object. , 

39. Known state’ unknown state and tlicir 
origin, nniong them, the first-mentioned tvo states, 
are distinguished by time, but their origin is t le 
canse of their existence, so it is real. 

40 & 41. Though pots and other objects are 
unreal, yet they seem true. Their existence and 
destruction are seen by us. After tlieir creation 
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people arttribiitc a name to them n\cn after 
their destruction people call them by their mines 
Tliereforc, their name ami fonn are imagined bj 
men, so it must be false 

•12 As, an object is created and destroyed, 
and IS knm\n b) a name, so it cannot be real, like. 
Its origin, the earth 

43 But i\hctUer m knmvn or unknowai states 
as th^y arc a comersion from the origin, so the} 
cannot be real like earth 

44 If pots and other objects arc fj\Ise, then 
hoi\ can one’s own knowledge of a pot be satisfied 
b} knon mg earth ^ 

43 To that m\ answer is, when }ou know 
earth, its origin, as real then our knowledge of 
pot must be satisfied b\ tliat Satisfaction means 
knowing it properly, it docs not mean, about its 
Ignorance 

4G As, no onetlunks a shadow to be real like- 
wise, though one sees a pot etc, still one ought to 
think It as unreal Tins thought can be defined as 
satisfaction 

47 The Vcdantic doctrine also upholds the 
abo\ementioned opinion This knowledge can be 
defined as Pur»sar/^« Earth 

can be defined as the Bibarta cause of the exLstencc 
of a pot 
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48. Becausfe it does not change the form alto- 
gether like milk when converted into ‘curd, so this 
cannot be defined as Parinam. Ornaments made of 
gold, gold though converted into another shape, 
yet it does not change its original colour, etc. 

49. If you say after a pot is broken into pieces, 
its broken fragments are not like earth, so it can be 
defined, as the change of form. To that nty answer 
is, the broken fragments are actually earth. They 
are nothing but earth. We can perceive this better 
in the paso of gold ornaments. But once milk 
converts itself into curd, it cannot become milk 
again. Therefore, this can be defined as Parinavu 

50. Though Pannam can be attributed to 
milk, yet it does not affect in any way our attribi’- 
tion of Biharta to earth. 

31. According to the opinion of the follower 
of AramhJiahad, the defect of repetition can be attri- 
buted to a pot. Because, its qualities, actions and 
the cause of existence must be admitted. There- 
fore, their existence here arc better not to he ad- 
mitted. 

52. The Great sage Antni cited 

the examples of earth, gold, and iron, to prove the 
unreality of this world. By thinking of them one 
can easily understand about the unreality of this 
world. The knowledge of the caxise of existence 
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mikes us "understand about all objects produced 
from the same cause 

53 I am going to describe liter on, hou from 
the cause of the existence of an object, which is real, 
how unreal objects produced from the same, can be 
ascertained The conacrsion of earth into a pot is 
defined by people as Kari/ya ( ) The form is 
unreal, but the earth is real The knowledge of origin 
IS produced from the aboie mentioned knowledge 

54 There is no necessity of knowing this 
unreal part of an object The True Knowledge is 
the cause of the Pumsartha siddhi The false 
knowlege cannot be a part of the same 

55 By reading the above mentioned Slola 
i come to know, that by knowing the cause — one 
understands an object’s actions The knowledge 
of earth produces the knowledge of earth But I 
cannot understand how the knowledge of the cause 
can produce the knowledge of actions of an object 

5C You need not think of that, because, m 
actions of an object, the cause of the existence of 
an object, which is real, is existing He who knows 
about the abo\ cmentioned facts, does not feel 
surprised, but an ignorant man feels awfully sur- 
prised 

57 Among the Ara7nbha, the Partnam, and 
the Serular causes, the knowledge of any one of 
them, helps us to know the ether causes An iguo- 
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rant man becomes auiprised when Le hears about 
the abovementioned facts. Their surprise in no 
way can be appeased. 

58. For convincing the pupils about the Unity 
of the Great Soul, the Chandagya SniUi 
says, the hnowledge of one object, helps us to under- 
stand about all objects of the same nature. The 
abovementioned facts do not mean about the 
knowledge of many objects. 

69, ASi by knowing one earthen pot, all diffcr- 
ent^eartben pots of the same nature can be known, 
likewise, by knowing the Great Soul, everything in 
this universe can bo known. 

GO. The Great Soul is ever present, over true, 
and the source of all pleasure. This world is a 
mortal object. The Tapania Srutlis say in the 
abovementioned way, because they describe about 
the Great Soul. 

Cl. Anini says the Great Soul is only Real. 
The followers of the Itigveda say, thot He is the source 
of all Knowledge only. Sanat Kumar says, lie is the 
source of all Pleasure only. Other sages liave also 
said in the abovementioned way, 

62. Before the creation of this world, the 
Great Soul, thought about the form of every object, 
and their respective names, after that, from IBs • 
will this world was produced. 
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03. This power of tlir Great Soul revealed 
Itself after the creation, as the name and form of 
an object. This Great crcati\c power of the Great 
Soul is known as Ahhfjalritta ("smt?"!). 

01. The Great unchangeable Soul becomes 
changed by the phenomenal emanation Tliis can 
be defined ns Vrakriti and the changed Great Soul 
becomes known as 3/flic (vpTl). 

Cj. From this Mate first the space is produced, 
the existence and its scU-revealmont is real, but the 
qualities of space are unreal. 

60. Because before the creation and dunng 
destruction of the apace, its qualities cannot cMst, 
therefore, they arc unreal, the Object which remains 
the same, in past, present and after dcstniction 
can only bo termed as Real 

07. In. the twenty-eighth SloKa of the second 
chapter in Dhagalat Gita,Srcclrishna addresses the 
foliowring to Arjuna — “ Oh Arjima, the objects 
cannot exist before creation, neither can they exist 
after destruction, their existence after creation and 
before destruction can be defined as unreal.” 

08. As a pot cannot exist without earth, like- 
wise, every object has the power of rcvcalment and 
existence and is either enjoyed or despised by us, 
in the same way space can be defined and explained. 

00. If space can be separated from space then 
nothingrf'ean be felt of it, except its existence, etc. 
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If you say that, then we can feel nothing, but empti- 
ness, I define that even as Existence. 

70. By its self-rcvealmcnt \rc can conceive 
about its existence, and if one sho\vs indifTcrcnce 
to this existence of space, then it becomes a source of 
pleasure to him. Every objcc.t which is always 
favourable and never contrary to us, can be defined 
as an object of enjoyment. 

71 . Favourable objcctsarc n source of pleasure, 
but unfavourable objects arc a source of sorrow. 
After the want of the abovementioned facts, thes 
pleasure constantly reveals itself. This pleasure 
is known ns pleasure derived from tlie Soul, tlicro is 
no chanco of sorrow's contaminating it. 

72. Wlicn tliis pletisurc derived from the Soul 
becomes pemiancut in a man, flicn, the worldly 
plc.asutes and sorrows vanish nway immediately. 
Because the worldly pleasures and sorrows arc not 
everlasting. 

73. In the ahovemonthnod ShXm, I have 
described about the existence, etc., and favourable- 
ness of space, in tlie aboveiiientjonril ways we can 
ascertain about the existence, etc., of air, fire, tins 
physical body of ours, etc. 

74 & 7C. MoUon nml touch ate the two qual- 
ities of air. Burning and revealing itself are the 
two qualities of fire. Liquidity is the only «ns.dity 
of w.ater. Ilonlness is the only qimlity of earth. 
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In the abovementionod M aj all the natural qualities 
of elements can be ascertained, it becomes then 
easy to ascertain the qualities of herbs, Gross body, 
apace, food grams etc 

70 Always think that though the Great Soul 
13 styled bj aarious names yet, He is one and only 
He is unchangeable 

77 Names and forms are unreal if joii think 
and attribute them to the Great Soul, then they 
seem hkc bubbles on the Ocean 

78 After 1 nowmg the Great Soul one can 
easil} 1 now that name, etc are all unreal 

79 When one becomes certain of the uu 
reality of this DuaUtj then he only can perceive the 
Great Soul At that time one forgets about the 
name and form of objects 

80 When once a man succeeds in attaming 
the True Knowledge then be thoroughly 1 uons about 
his own Soul He attains SaKation it does not 
then affect lus 1 nowledge in any wa^ Es en 
if his Gross body dies the knowledge remains 
the same 

81 If one constantly thinks of the Great Soul, 
talks about Him to other people by that he can 
graduall> attain the concentration of mind The 
abovemcntioned facts can be defined as the practice 
of the attammen*" of the Great Soul 
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felt by our intelligence existing in connection with 
the consciousness. 

90. One can perceive the existence of tlic Great 
Soul in e%'ery animate an<l inanimate objects. Only 
name and form distinguish one from another. 

91. As, on a piece of canvas, painted portraits 
exist, likewise, this name, form, etc., exist in con- 
nection with the Great Sou!, lie who disregards 
the name and form, can perceive the Great Soul. 

92.. ^Va, one disregards a shadow, likewise, when 
• one succeeds in disregarding the name and form, 
then ho can be dcnn«jd, as one loving the only Great 
Soul. 

93. As, a man cannot rely on an imagniarj* 
object, likewise, everyone ought to disrregard tUu 
name and form. 

94. As, thoughts appear and disappear, so, 
every object is produced and destroyed by the 
creative power of the Great Sovd. 

95. As, infancy and youth cannot everlastingly 
remain in this Gross body. As, youth is an unpos- 
sibility to an inanimate object. As, dead people 
cannot come back. 

90. Likewise, oiir thoughts, customs, etc., are 
mortal. Though they seem True, yet one ought to 
think about them as Unreal. 

97 . When one can get over customs, etc. 
then only he can constantly devote his time to thi 
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82. If one constantly practises in the above- 
mentioned way for some time, then his iroridly 
thoughts gradually vanish away. 

83. As, earth produces pot, etc., likewise, this 
phenomenal emanation created by the Great Soul, 
produces many unreal objects. Also gmdes us and 
makes us imagine many wonderful tilings. 

84. As in a dream, a man dreams many wonder- 
ful dreams, likewise, this phenomenal emanation 
sometimes makes us think about, even the non- 
existence of the Great Soul. 

85. In dream, one thinks that he is travelling 
in space, or hia head is chopped off, or meets his 
dead dear ones, etc. 

86. During dream one cannot rarely think 
about the possibility or an impossibility of an oc- 
ciirrencG. During that time, whatever he dreams, 
he thinks them to be tiiie. 

87. When dream can perform such wonders, 
then is it at all surprising that the phenomenal eman- 
ation can perform gre.-iter wontlers ? 

*'‘^..,^88. As a dreaming man dreams about many 
di£Iem'?k '^kings, likewise, this phenomenal omana* 
tion changes ,the Great unchangeable Soul to a 
great extent. 

89. Spaoe, air, fire, water, earth, universe, 
men, animals, and mountains can be defined as a 
change of the Great Soul. Again, this change is 
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lek by our iiitplHgPtiCG cshting in connection \\it)j 
the conscjou8ncs<!. 

00. One can perceive the existence o! the Great 
Soul in c\’eiy animate and inanimate objects. Only 
name and fonn dktinguwh one from another. 

01. As nn a piece of canvas, painted portraits 
exist, UUcvrlse, this name, form, etc., exist in con- 
nection with the Great Soul. lie who disregards 
the name and form, can perceive the Great Soul. 

02.. As, one disregards a shadow, likewise, when 
one succeeds m disregarding the name niid form, 
then he can be defined, as one loving the only Grcsil 
Sonl. 

93. As, a man cannot rely on an nnnginarj’ 
object, likewise, overj’onc ought to distog.ud the 
name and form. 

94. As, thoughts appear and disappear, so, 
every object is produced and destroyed by the 
creative power of the Great Soul 

05. As, infancy and youth cannot e\crla3tiiigly 
remain in tins Gross body. As, youth is an impos- 
sibility to an inanimate object. As, dead people 
cannot come back. 

90. Likewise, our thoughts, customs, etc., are 
mortal. Though they seem True, yet one ought to 
think about them as Uiwcal. 

07. When one can get over customs, etc., 
th.ea only he can constantly devote his time to the 
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thouglit of llic Great Soul. Scransc, being 
by illusion, people become addicted to this ^\orl 
OS. As, a nishing stream cannot dislodge a 
huge stoiro, likewise, a s-ige after forgetting the name 
and form, cannot be tTOublecl by anytliing ■what- 


soever. . 

99. As, in a mirror, one can see roflccted tno 

images of every object— likewise, cvei^'thing is re 
vealed by tlic Great Sonl. ^ 

100. As, one cannot see bis ouni image wi ou 

tlic liclp of n mirror, likewise, notliing can be revea c 
witliout the Groat Soul. . , 

101. Wlicn once our tbougbls become 
dieted to the Great Sou], they then can th.nk or 

"°**'l02 &*i'o3. Now I have, finished descnbmg 
.about the Grc.at Sonl, let everyone think of mi 
and find peace in Him. I have also described about 
the unreality of everything, also about the enjoy 
ment of the Heavenly pleasure. 



CHAPTER XIV. 

FeELIXO the PLEASimE DERR'ED .VPTEB .\TTAIXIXO 
KXO^VLEDGE, Wmcir J3 A PART ^\XD TARCFL OF 
HEAVENLY TLEASURE. 

1. After knowing about the Soul in any one 
way of the following three ways, one can know about 
the Great Soul, uis. : — 

(1) Knowing about the Soul according to 

the i’ojja system 

(2) Knowing about the Soul after discoursing 

about It m the logical and the philo- 
sophical way. 

(3) Knowing about the Unity after ascer- 

taining about the falsity of the Duahtv, 
the sage who kno^^s about the Great 
Soul, I am gomg to describe about 
the pleasure, derived from knowledge, 
and felt by him. 

2 & 3. Like the pleasure derived from prop- 
erty this pleasure also exists in connection with 
the intelligence. For want of sorrow, in this, this 
pleasure can be di\ided into four parts, tiz. — 

■ (i) Dispeller of sorrow altogether. 

(2) Prolucer of a desired object, immediately 
along with d^ire. 
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(3) The feeler of satisfaction. 

(4) The feeler of pleasure and happiness 

derived after getting an object. 

4. Sorrow can be divided into two parts, vu . . 

(1) Sorrow derived from the world; ^ 

(2) And sorrow derived from oiir mind. 

The Brihadaranyah Snitti 

describes the way by which we can dispel t e 
worldly sorrows. 

5. One who thinks hunself to be the Great Sou , 
as his Soul is a part and -pared of the Great Soul, can 
he again be willingly guided by desires ? 

0. The 7eda-nta desotibes and roontions about 
tho two different kinds of soul, viz- .—(I) Tb® Grcn 
Soul ; and (2) the Individual Sou!. As the Great Soul 
is existing within the Gross, casual and su j o 
bodies, therefore, this Great Soul is known as ^ 
Individual Soul, and this Individual Soul is enjoying 
everything ns life. 

7. Tho Great Soul, being (luitc distinct from 
name and form is enjoyed by ns. By knowing I im, 
one comes to know about the unreality of the name 

and form. . , . 

8. After imagining pleasure, one sllflere, being 
guided by desires. It has already been said that our 
three dillerent bodies suffer, from disease peculiar 
to them. Our Soul never suffers. 
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9. Our Gross body suffers from the bodily 
diseases, our casual body suffers from desires, and 
the subtile body suffers from diseases inherited from 
the Gross and the casual bodies. 

10. After knowing the Great Soul, the sage 
perceives about the unreality of every object and con- 
stantly enjoys. 

11. "When one comes to know about the Indi- 
vidual Soul, then the casual and subtile bodies can- 
not suffer any longer. 

12. Our thoughts about Virtue and Sin can 
be defined as the mental sorrow I have described 
how to dispel the abovementioncd sorrow in my last 
chapter. He who can dispel the abovementioncd 
sorrow, nothing then can trouble him anv longer. 

13. As, water cannot remain on the Iea\es of a 
lotus plant, bkewiso, sorrow cannot approach n sage 
who has attained the Tnic Knowledge. ^ 

14. As, everj’thing is rctluced to ashes by fire, 
likewise, the True Knowledge dispels all sorrow 

15. In the thirty-seventh SloKa of the fourth 
chapter in Bhagahat Gita, Sreclrishia addresses the 
foliowing to Artnna — “ Oh Arjuna, as fire reduces 
everj-thing to ash, likewise, all sorrow is dispelled 
by the True Knowledge." 

iO. He who has forgotten the “Self" and 
is not addicted to this world, if he kills a man, even 
then, he does not become contaminated by Sin. 
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17. A sage can in no way be conlaminatcd 
by Sin. It means tlint a man who has attained flic 
True Knowledge cannot commit a Sin. 

18. As, lie never snfTcrs from de-sires, sohcnuisl 
be free from all sorrow. Ilcalwnj's enjoys everlasting 
bliss. 

19. Whether a sage performs worldly actions 
or enjoys with women, etc., he cannot think of the Life 
and Self. lie only remains alive, for the actions of 
his former life. 

20. He enjoys all pleasure. Ilis fruit of his 
past actions gradually wears ofT, and lie becomes 
free from illusion. 

21 & 22. Wliat a young, strong, educated healthy 
emperor enjoys, a sage enjoys miicli more than that. 

23. A sage and an emperor cannot be guided 
by customs, because one has icnonnced all, another 
is the leader of all. An emperor is not satisfied 
because he is guided by illusion, whereas, the sage 
'is constantly enjoying heavenly bliss, so a sage is 
superior to the mightiest emperor of the world. 

24 & 25. One can find and know about the nn- 
reality of the objects of enjoyment after reading 
the Sastras. The emperor Vriliadiath 
has described about their unreality. He has described 
about the faults of this Gross body, mind, and luck, 
etc. ; as, a man cannot like to eat the vomit of a 
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so, after knowing the unreality of ea erj tiling, 
a iiuaii cannot be addicted to tlicm any more 

£6 27 An emperor, though he may be tle\ oid 

of a\ant, jet he is constantly siifTenng mcntallj^ for 
the protection, etc , of lus kingdom, but a sage nc\ er 
suffers from ana thing, therefore, a sage is more Iiappa 
than an emperor 

28 A 29 A man owing to his actions in this 
world, may be horn m the familj of a Gamlhmha, 
I c , a demi god said to be the choristers of heasen, 
and onjoj in heaaen, that man can bo defined as i 
Martta Gandharha and owing to actions 

dhe performs airtuous actions in Heaaon, then he 
can bcdefinod as tlxc Deha Gandharha 

30 A man who enjoys pleasure after perform 
ing religious ceremonies, for their departed ancestors, 
can be defined as the PUrananda 

31 He who becomes a from the begin 

rung, can be defined asthc/l;rt» Dexala 

and he who becomes a Deiata after performing reli ‘ 
gioiis ceremonies, can be defined as the har/na Deiata 
33 i am, Agm, Indra ^ rihasjpatti, etc, aio 
known as Daatas by birth, the pleasure thej enjov 
can be defined a<» the Deiananda 

33 n\ erj Dcvala tries to attain bettor position, 
but the pleasure a sage enjojs after 1 nowang the 
Orcat Soul, is most supreme 
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51. An emperor w never in went because be 
bns got abundance of .everything at hia command, 
l)Ut n sage never require.^ anything on account of 
his suppression of all desires. ScT the feeling of 
“ disdainment ” is more prniseu'orthy in a sage 
tlinn in an emperor. In ease, the said emperor be- 
comes poor, he must certainly be wanting to have 
hh empire hack, 

35. The enjoyment of a s.agc can he defined as 
Sftrha Kamapti and as he perceives 

every object in equal light, therefore, this pleasure 
can also be defined as Sarhananda ' 

30. Though the ignorant man enjoys the same 
pleasure during sleep, yet he forgets about it. 

SruHu says, he who knows about the Great Soul 
enjoys all pleasure. . 

37. The followers of the Sam TWa 
always praises this Soul as the Self, they say, lam 
enjoying, I am eating, etc.*' ^ ^ 

38- I have now finished about describing ® 
want of all sorrow and of the heavenly enjoyment. 
Always think in the abovementioned way. 

39. I have also described about them in mj 
previous chapter. Always think about them or 
the purpose of attaining the True ICnowlcdge. 

40. He who reads this chapter and constantly 
thinks of the same may attain Salvation and enjo)’’ 
Heavenly bliss. 


CIIAPTHU XV 


TiIF rFFU\r OF FNJOMIFVT DFPUED FI OM PRO 

PEU'n It c\n ijf dffinfd v hfm to the 

\TT\I\SfE\T OF TIIF nF\\rSL\ I LI VSLRF 

1 Now I nm going to tlescribo nhout tlie J)Ipt 
surederucd from the onjojmcnt of propertj Tins 
pleasure can be defined as a liolp to tlic sttiinnicnt 
of the Hca\cnl) pleasure 

2 The Srullt defines it as a part and parcel 
of the HeaaenU pleasure Tlie Great Soul is c\cn 
cxLstmg m this pleasure lie is the source of this plea 
sure, therefore, it can bo defined ns a part and parcel 
of the Hca%onI\ pleasure We enjo} a \er\ ininuto 
part of the enjoj merit derned from propcrt> 

3 Our feelings and nature can be divided 
into three parte ir — 

*(1) A man of placid feelings and nature 

(2) A man of violent feelings and nature 

(3) A man of cowardh nature and feelings 

A man who has renounced all sensual pleasures 

and by nature forgiv mg and of a*broad temporameut 
and feelings — can be defined as a man of placid 
nature and feelings 
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4. •• Love of property, great attachment to de^rr 
ones, always guided by violent temper and desires, 
can be described as a man of terrific nature and feel- 
iugs. A man who is always guided by fear — can h<? 
defined as a man of cowardly nature and feelings- 

5. The abovementioned three different feel- 
ings and nature are existing in connection with the 
consciousness. Only a man of the placid nature and 
feelings can feel the Heavenly pleasure. 

0. The Srutti says, that, a man can concede 
about tho Groat Soul, according to his own particu- 
lar nature. The Vedanta also upholds tlie above- 
mentioned doctrine. 

7. The Great Soul is existing in every object 
And being present in men of different nature, so Ih 
seems and appears different to cacli man. 

8. As, the rays of the moon does not refleci 
clearly -on dirty water, only on clear water, it can be 
•seen cleaily, so according to the nature of a man, 
he can feel or cannot feel about the existence of tlic 
Great Soul. 

9. A man of the terrific or cowardly n.itua“> 
and feelings — cannot feel tlic Heavenly ploa-siiro, 
whereas, a man of placid nature can feel the existence 
of this Heavenly pleasure. 

10. As bot wafer takes tlie quality of heat from 
fire, but. it does not reveal the form of fire, likewise, 
though the Ilcavenly pleasure is prc.scnt within the 
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man having a terrific or cowardly nature, cannot 
feel the existence of this pleasure. 

11. As fuel reveals the form of fire, hkcuisc, 
a man of placid nature can feel the existence of 
the Heavenly pleasure. 

12. The obiccts arc existing, being supported 
hy the creative power of the Great Soul — ue can 
easily feel this. 

13. A man ha\nng cither the terrific or the cow- 
ardly nature can. never enjoy the Heavenly pleasure. 
But a man possessed of the placid nature can enjoy 
the Heavenly pleasure 

14 & 15 MTien one desires for any object, then 
this desire being guided by the strand of activity 
becomes intensified , at that time, one cannot either 
obtain the desired object or feel liappy The feeling 
of a failure m anticipation intensifies sorron, again, 
this intensified sorrow leads one to anger 

10 If that man does not succeed m suppressing 
the anger, then the anger leads to mental depression. 
This depression can be defined ns the change of the 
form of the ignorance. At that tune no one can en- 
joy pleasure. 

17. The pleasure one enjoys after obtaining 
the desired object can be defined ns the Harsa Bnlti 

Its enjoyment produces great pleasure. 

18. One feels the greatest pleasure after re- 
nouncing all the worldly actions and enjoyments. 
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When one attains freedom from temper, etc., then, 
tlie pleasure ho enjoys may be defined as the 
supreme pleasure. 

19. The feeling of pleasure is nothing, but the 
reflection of the individual consciousness. Because; 
the fcohugs arc existing in connection with conscious- 
ness. 

20. Tlic presence of the Great Soul can be 
felt in the following three different ways, viz . : — 
0) consciousness; (2) pleasure; and (3) existence. 
Inanimate objects, such as mountain, etc., prove the 
existence of the Great Soul. 

21. Intelligence existing in c<jnnectlon with 
the cowardly and the terrific natures reveals presence 
and consciousness of the Great Soul, but intelligence 
existing in connection with the placid nature reveals 
the existence, consciousness and the pleasure of the 
Great Soul. This can be defined ns the Missra Brah- 
majnan 

22. We have described separately about the 
Tofj>a and tlie knowledge of Self or Soul, tiicy can be 
defined as .dmissro BFahmajnan 

23. The following ihice qualities can be attri- 
buted to the phenomenal emanation, viz. : — (1) un- 
reality ; (2) inanimation ; and (3) sorrow.' FJowers 
prove about its unreality. Stones, etc., prove its 
inanimation. 
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24.. Intelligence, e.xistmg in connection with 
“ terrific anti cowartlly iwturcs, nhvays reven) sor- 
Tljo phenomenal emanation is revealing cvery- 
The placifl nature rci’eala plensnre and inani- 
•^tion, therefore, this is known os Missra. 

‘ 2o. Tljcrefore, the knowl«1go about thr Great 

'^ul can ho divitlctl into two parts, r/c. : — (1) Missra 

(2) ^imissra. One who is desirous of knowing 
must give up the worldly objects heforehnnd. 

2G. He must foigct names and forms, also give 
the terrific and cowardly habits, and then contem- 
plate abojit the Great Soul. 

27. In tlic placid nature, peace, pleasure and 
Icnowledge exist together. A good man or a bad 
fnan, or a man having neither good nor bad qualities, 
think, according to their mental conditi6ns. of the 
Great Soul. 

28. ‘A man who never thinks of the Great Soul 
can be defined as a bad man. A man of that nature 
ought to worship an idol and to make his mind 
better, he ought to try to prolong the cnjoyiupiit 
derived frdm the worldly ofTairs. 

29. He, by that, can gradually free himself 
from desires, and thinks about better things. 

.. . 30. Knowledge and Yoffa arc not Dhtjan. 
They are known as Braltraa Vidija ; after 

becoming perfect in Dhyan one attains tlie Bralma 
Tidfja. 



BHAVAN’S LIBRARY 

This book ts issued wily for one week fil l - — 

This book ehouJd b* returned within a fortnight ffcra the 
date last marked below: 










